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Study to show thyself approved unto God, a workman that needeth not to be 
ashamed, rightly dividing the word of truth. - 2 Tim. 2:15. 



THE VOICE 
of the Mennonite Brethren Bible College 

Vol. xu November - December, 1963 No.6 

THE VOICE is the publication of the Mennonite Brethren Bible College, published 
bi-monthly in the interest of sound Christian teaching, and setting forth the duc
trinal position of the institution. Printed by The Christian Press, Ltd., 169 Kelvin St., 
Wlnnipe,. Subscription price: $1.00 per year. Send your subscription to: 

THE VOICE, 77 Kelvin Street, Winnipeg 5, Man. 
Ed ito r: DAVID EWERT 

No Articles May be Re-printed Without Permission. 

A1dhaIi1IIcl • ~ cla. mail. Poat: Of'llce Department. Ottawa, and for payment of postage in cash. 

"Now It The Acceptable Time" (2 Cor. 6 :2) 
To a lesser or greater degree we are all slaves of ti.me. Our lives 

are regulated by the clock. When we are young time drags, and we 
wish we were older; when we are older time flies, and we wish we 
could keep the fleeting minutes just a little longer. But whether young 
or old we are always hoping and wishing that times might change. When 
the children are small, we wish they were grown up; when they 
have left the nest we are sorry they are no longer small. The older man 
looks forward to the day when he is eligible for pension, and when he 
has 'arrived', he is sorry that he must make his exit from the battle of 
life, and thinks back on the good old days that are gone. 

Rarely do we find someone who enjoys the 'now'. Once the house 
will be paid, then life will be easier. After I have completed my educa
tion, then I will enjoy life. And so it happens that often people realize 
only at the end of life how much more meaningful their days could have 
been, had they learned earlier to understand the words of Paul, "Now 
is the ac.::epted time." 

Is it right to say to young people: "The fut'ure is yours."? The future 
is not theirs; only the present belongs to th~m. How many 'futures' 
have never been realized? Our mortality reminds us that all we have 
is today. 

Therefore, as we come to the end of another year und begin to write 
the year of our Lord, 1964, let us enter with the deep conviction that 
"now is the acceptable time." Let us live every hour not for things 
of the moment, but let us live each moment in the light of the great 
day, "when time shall be no more," and thus get "a heart of wisdom." 

We were happy to serve you another year by bringing THE VOICE 
into your home, and trust that we shall enjoy your goodwill in the 
future. 

D. Ewert 
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Overcoming Frustration in a Minister's Life 

It is a great thing to be a minister of 
the gospel. There are SiO' many rich and 
rewarding eXiperiences in the life of the 
minister that he would have to think 
twice before expressing any regret about 
having accepted such a high commission 
from his Lord. However, the joys and 
delights lof the Christian ministry are 
often eclipsed momentarily and tem
porarily by the experience of rebuffs 
and reverses. These tem;porary dis
couragements are familiar to most 
ministers and must almost be taken 
for granted. Most of us can relate some 
heart- touching stories of frustra ting 
experiences which left a residue of 
ten81:)O, disappointment, self-pity and 
sometimes even a little trace of bitter
ness. But these are not the kind of 
moods we would want to learn to live 
with. These are moods that must be 
avoided if possi'ble and overcome with 
the utmo!st dispatch before they de
velop tensions which lead to break
downs. 

I want to limit myself tn the enu
meration of several causes of tension 
and frustraUon in a minister's life and 
offer some sugestions as to how these 
may be overcome. This is done with the 
sincere hope that someone may profit 
from these observations and be spared 
unnecesary discouragement. 

I. Excessiv;e Demands 
There are first the eXicessive demands 

,of the church community upon the 
minister. Numerous articles have been 
written at different ttimes on such 
subjects as "'Why Ministers Break 
Down." Ministers have written letters, 
stating clearly why they resign. The 
suggested answer is that ministers feel 
that they cannot do justice to the ex
pectations of the parishioners. They are 
expected to preach and pray and make 
house vistations, to play with the ~;1oung 
people, to take part in all committee 
meetings and provide some entertain
ment at social functions. 

Why all these ex:pecta tions? Is it 
because the people are so impressed 
with the ability and versatility of their 
minister that they feel that IliO one else 
can do the work .as well? Is it because 
the members have 'beoorm= indifferent 
and lazy and find this an acceptable 
way of shirking their responsibility? Or 
may it be because the minister has 
tramed his congregation to expect this 
of him? In his youthful zeal and abound
ing energy he has insisted on leading 
all meetings, preaching all sermons, 
making all visitations, attending all 
o:Jmmittee meeting and filling his sched
ule with an unending round of activi
ties. And the church simply acquiesced. 
They let him do it. Now they expect it 
from him. After he has already run 
himself ragged and depleted his re
sources. he finds the task formidable. 
He neglects some self-imposed duties 
and the congregation brings in the com
plaints, and tension begins to IJliount. 

Whatever the cause for this situation, 
an answer must be found. The early 
apostles found it. When the church 
grew restless because some phases of 
work were neglected, the apostles did 
not reduce their sleep and increase 
their tempo. They calmly ascertained 
what their main responsibilities were, 
and pl1O'perly assessed their own 
strength. They realized that their ef
forts were to be limited to the spiritual 
ministry of the word .and prayer. To 
this they would henceforth give them
selves and leave the matter of ·adminis
tering relief to other wise men in the 
church Wlhom God had endued for that 
task. 

11he tl1O'uble with many of our fellow
ministers is that their ambitions far 
exceed their abilities. As a result they 
attempt the impossibile, make a poor 
showing, invite criticism, and then ex
perience frustration. If there arecer
tain things we cannot do and should not 
do, then let us ,be fair and honest with 
lour congregation and tell them so, 
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and insist that they look around for 
men among themselves who can be en
trusted with thi,s responsibility. This 
will not cause the congregation to lose 
their respect for him but will help the 
minister to retain his mental health. 

II. Lack of Recognition 

Another cause of tension is the recog
nition given to other ministers which 
we thought should come our way. There 
is in us a natural desire for public re
cognition. A mJodest am~unt of recog
nition seems almlost necessary to provide 
adequate motivation for productive 
work. We shouLd not criticize ministers 
unduly DOT desiring and expecting a fair 
share of public approval. Neither should 
we 'begrudge others of deserved recog
nition. It is when the occasion gives 
rise to jealousy that the situation be-
comes serious. , 

The reason flo'r this jealousy may te 
found in a proud heart. The man thinks 
more highly of himself and of his work 
than he ought to. He does not safely 
trust the judgment of others who have 
given him a lower l'a'ting. There are 
often other Icontributing factors which 
help to aggravate the situation. Friends 
feel that someone is stealing his honor 
and incite him to jealousy as did the 
disciples of John when they told him 
that Jesus baptized, "and all men come 
to him." Sometimes it is the minister's 
wife that nurtures this jealousy. She 
wants 11:) take pride in her husband 
and share in his glory. She wants him 
to measure up to her ideal. She canlllot 
and does not want to face the facts that 
her good husballid does not have the 
caHbre to call forth the desired admira
tion and public acclaim. She begins to 
ratil:Ynalize and suggests to him that he 
is not .treated fairly. She makes some 
derogatory remarks about the man 
who supposedly steals the show. For 
the husband. this is fuel for the fire. 
To protect his ego he falls in line with 
the argument and begins to play the 
role )()f the insulted minister. His sus
picion grows and so does his inefficiency. 

How can he help himself? Paul would 
tell him not to think of himself more 
highly than he ought to think, but to 
think soberly, according as God hath 
dealt to every man the measure of 

faith" (Roman 12:3). As ministers, we 
must learn not no stand in the way of 
another man who can do a better job 
than we can.W e must learn to develop 
the attitude which Peter had who eould 
write of Paul who surpassed him in 
many ways, "My beloved brother Paul." 

III. Personal Limitations 
Another source of frustraton lies in 

lour own limitations in the presence of 
the call that comes to us from the faint
ing multitudes who are eX!posed to the 
danger of destructive forces about them. 
The eXiperience of the conseientious 
minister in the light of these needs can 
be compared to that of a mother who 
sees her own dear children starving 
and does not have sufficient of this 
world's goods to sustain these precious 
lives. In her great love and devotion 
she denies herself to meet the needs 101£ 
those she loves. Ministers with com
passion in their hearts are in danger 
of over-exertion which in turn leads to 
physical weakening and ,frustration. 

We must learn to realize 'that there 
is a limitatiJem to what we can, do. We 
do not always serve the cause best by 
giving our last ounce of energy. There 
were times when Jesus spoke to his dis
ctples and invited them to come apart 
into a desert place and rest awhile. 
When the pressure mounts to the de
gree that we do not even have time 
,to eat, then the time has come for us 
to ponder how far our responsibility 
goes. 

The carpenter may sometimes think 
that he is so busy with his task that he 
has no time to sharpen his tools for 
greater efficiency. He works with tools 
that require more enel'gy and reduce 
the efficiency. The end result is more 
effort, less productron ,and greater dis
couragement. We can do more to reach 
the multitudes by keeping our bodies 
strong and our minds fresh. 'Do do this 
does not mean that we are indifferent 
to the needs about us, nor that we have 
experienced a loss of spirituality. It 
me3.ns only that we are accepting our 
limitations and strive to accomplish most 
with thiose means that are available to 
us by keeping them in good condition. 

IV. Hatred of the WorM 
Ministers are often hated by 1 he 

world. Throughout the ages, men of God 
have been exposed to the hatved of 
thiose whom they desired to help with 
their message from God. They have 
suffered hatred and humiliation of 
wicked men. They have been despised, 
ridiculed, imprisoned, tortured and even 
martyred. Our supposedly enlightened 
generation has not behaved any better. 
Most people still have no use for us. At 
the moment we may be tolerated but 
nl:)t especially liked. But this is to be ex
pected. Jesus told his disciples that they 
would be hated, that their word would 
not be heeded. Although we know this 
and somehow expect it, we still do not 
like it. In mpments of what we believe 
to be an undeserved abuse, we grow 
weary and disClJuraged. In such mo
ments, we speak wth Jeremiah, "0 
Lord, thou hast deceived me, and I was 
deceived: thou art stronger than I, 
and hast prevailed: I am in derision 
daily, every one mocketh me. For since 
I cried out, I cried violence and spoil; 
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because the word of the Lord was made 
a reproach to me, and a derision daily. 
Then said I, 'I will not make mention 
of him nor g'peak any more in his 
name'" (Jeremiah 20:7-9), 

Such eXiperiences are not unfamiliar 
to the minister of today. How often does 
he find himself caught between two 
fires, the fire of persecution from with
out and the fire of commrssion in his 
bones. 

It is helpful for us to know that this 
is to be expected. To be fore-warned 
is to be fore-armed. It is good to know 
also that these experiences are not limit
'ed to a few individulas only. Others 
share the hatred of the world with us. 
We must comfort ourselves with the 
fact that we are not greater than our 
Master. "If the world hate you, ye know 
that it hated me before it hated y:oo ... 
If they have persecuted me, they will 
also persecute you." 

J. H. Quiring 

"Nimm das Kindlein": Eine Weihnachtsmeditation 

Die Menschwerdung Jesu ist das 
groBte Wunder aller Zeitalter. Da 
kommt m'1n nicht aus dem Staunen 
heraus. Wenn man davon liest, oder es 
mit einem suchenden Herzen von ver
schiedenen Seiten bBschaut, so wird 
man immer wieder ilberwaitigt und an 
den Ausdruck erinnert: "Gott aber sei 
Dank fill' Seine unaussprechliche Gabe." 
Die Menschwerdung .Tesu ist wohl eine 
geschichtliche Tatsache, jedoch verliert 
sie nie ihren Wert, und sie hat filr 
uns heute ebensolche groBe Bedeutung 
als filr die, die damals Augenzeugen 
seiner Menschwerdung sein durften. 
Eine jede Einzelheit dieser geschicht
lichen Begebenheit darf uns heute noch 
bereichern und bei der diesjahrigen 
Weihnachtsfeier aufs neue erfassen. So 
geht es auch mit den Worten, die der 
Engel des Herrn dem Joseph im Traume 
sagte, "Stehe auf und nimm das Kind
lein und seine Mutter zu dir und flieh 
nach .Agypten und bleibe da bis ich dir 
sage, denn es ist vorhanden, daB Hero
des das Kindlein suchet dasselbe umzu
bringen." Da drangen sich mir aus 

diesem Worte besonders drei Wahrhei
ten auf. Zuerst, die Herrlichkeit der 
gottlichen Gabe; dann, die weitgreifende 
gottliche Aufgabe; und zulezt, die Frage 
unserer Hingabe. 

1. Die Gabe. 

Schon der Prophet Jesaja kilndigt es 
an, "Denn uns ist ein Kind geboren, ein 
Sohn ist uns gegeben." Der Gedanke 
des Gebens zur Weihnachtszeit bewegt 
wahl die meisten Herzen. Es wird vie] 
gegeben. Die ganze Weihnachtsatm0s
phare der Welt wird zum groBen Teil 
geschaffen durch Geben. Man merkt 
eine allgemeine Spannung im Blick auf 
das was gegeoen werden solI. Die Ga
ben sind mancherlei Art - Unerwar
tetes, Schones, GroBes, N otwendiges, 
und auch nicht so Notwendiges. Doch 
wo hort man von dem Geben eines 
Kindes; oder, daB ein Vater seinen 
Sohn gibt? Sollte das wo geschehen, 
dann wilrde sich wohl sogar die \Velt 
aufregen, daB irgendwo ein Vater sein 
Urteilsvermogen verloren hat und sei
nen Sohn weggibt. Das Kann man sich 



, 
kaum denken, geschweige gutheiBen. 
Doch wie wenige Herzen sind erfaBt 
und davon mitgenommen, daB "ein Sohn 
1st uns gegeben." Ein Sohn ist ja der 
grlSBte Schatz eines Vaterherzen. Auch 
bei Gott war es so. Er sel!bst zeugt 
von dem Sohn, den er uns gegeben hat. 
"Dies ist mein lieber Sohn an dem ich 
WohIgefalIen habe." In der Hingabe 
dieses Sohnes hat sich das Vaterherz 
unseres Gottes entleert. Es war nichts. 
daB unsrem Gott naher stand, und daB 
fUr ihn mehr bedeutete als dieser. sein 
Sohn, und er spricht nun zu unsrem 
Herzen, wie er einmal zu Joseph sprach. 
"Nimm das Kindlein." Eine ablehnende 
Stellung von Seiten des menschlichen 
herzens ist hier kaum dank bar. Doch 
in Wirklichkeit ist es nur zu allgemein. 
Er kam in sein Eigentum, aber die 
seinen nahmen ihn nicht auf. Haben 
wir es schon mal erfahren. wie es 
schmerzt. wenn man unsre Gabe. die 
uns so viel kostete, zurUckwies und nicht 
annahm. Doch von wie vielen wird die 
unaussprechliche Gabe Gottes zurUckge
wiesen. Auch bei dieser Weihnachts
feier horen wir den Ausruf Gottes, 
"Nimm das Kindlein." 

2. Die Aufgabe. 

Das Kindlein wurde uns gegeben zur 
Lihderung unsrer groBten Not. Dieses 
Kindleinbrachte uns Vergebung unsrer 
SUnde und schenkte uns ewiges Leben. 
Von dem Reichtum den dieses Kindlein 
uns gebracht. konnten wir viel sagen. 
Doch in dem obigen Vers merken wir, 
daB mit der Gabe eine groBe Aufgabe 
verbunden ist, denn Gott gibt seinen 
Sohn in die Hand des Menschen. Das 
Kindlein, daB Gott gegeben hatte, war 
in groBer Gefahr. Herodes suchte es, 
urn es umzubringen. Da konnte man 
doch erwarten, daB Gott vom Himmel 
eingreifen wUrde und fUr die Sicherheit 
des Kindes sorgen. Doch erstaunlich, 
Gott Ubergilbt diese Aufgabe dem Jo
seph; das Wohlergehen des ewigen Got
tessohns liegt in den Handen derer 
denen er geschenkt worden ist - in 
den Handen der Seinen. Dieser Ge
danke Uberwaltigt uns. Man staunt, 
wenn man daran denkt, daB trotzdem 
Joseph keine leibliche Verwandschaft 
mit diesem Kinde hatte, Gott ihm doch 

diese Aufgabe stellte, "Nimm das Kind· 
lein" in deine Hut. Man versteht die 
Worte jener Mutter, die da sagte, "Mein 
Kind geb ich nicht in die Hande frem
der Leute." Doch der groBe Gott hat 
uns Seinen Sohn gegeben. Dieser Sohn 
steht in Gefahr. und nun wird es Auf
gabe derer denen er gegeben worden 
ist ihn zu beschUtzen. Ob wir das Be
wuBtsein dieser groBen Aufgabe zur 
Weihnachtszeit verspUren werden? Wer
den uns die vielen Programme. Fami
lienfeste, liebe Gaste und das viele 
Spazieren nicht dahin fUhren, daB wir 
bei der Feier se1bstsUchtig werden, und 
fUr das W ohlergehen dieses gegebenen 
Kindes zu sorgen vergessen. Es gibt 
auch heute manch einen Herodes, der 
dieses' Kindlein umzubringen sucht. Die 
Machte der Finsternis umgeben uns 
mit der Absicht, dieses Kind aus dem 
Wege zu schaffen. Es ist Ihnen zuwi
der; Es ist Ihnen ein Argernis. Sie 
fluchen Seiner. Sie spotten seinen Na
men. Sie lachen Uber seine Gerechtig
keit. Sie hohnen Sein vergossenes Blut. 
Wer hort da die Stimme Gottes. "Nimm 
das Kindlein" in deine Hut. Wia stehen 
wir zu dieser Aufgabe? Das fUhrt uns 
zu dem nachsten Gedanken. 

S. Die Hingabe 

Von dem Kindlein und der Maria 
hort man wohl schon manches zur Weih
nachtszeit. Weniger aber hort man von 
Joseph. Doch hat er uns auch etwas 
ganz Besonderes zu sagen. Er erkannte 
die Gabe, und auch die Aufgabe, die er 
personlich diesem Kindlein gegenUber 
hatte. Als Gott ihm sagte, "Nimm das 
Kindlein", dann bewies er eine vorbild
liche Hingabe. 

Er erwiderte zuerst mit Gehorsam. 
ohne zu zogern. Es heiBt gleich im 
nachsten Vers, "Und er stand auf und 
nahm das Kindlein und seine Mutter zu 
sich bei der Nacht und ging nach Agyp
tenland." W enn das Kindlein in Gefahr 
steht, dann hat man nicht Zeit bis zum 
Morgen zu warten. Ohne wei teres trat 
er in den RiB, und stellte sich fUr das 
W ohlergehen dieses Kindleins ein. Dies 
war bei ihm nicht etwas Nebensach
liches. Dies stand nun bei ihm an er
ster Stelle. Jedenfalls hatte er andere 
Planegemacht und mit einer baldigen 

RUckkehr nach Bethlehem gerechnet. 
Dort war ja sein Beruf. Dort mag er 

Arbeit gehabt haben die zu beendigen 
fehlte. Doch alles stand nun an zwei
ter Stelle. Das Wohlergehen dieses 
Kindleins war Nummer eins. 

Er erwiderte ohne RUcksicht auf 
eigene Bequemlichkeit zu nehmen. Die 
Frage nach eigner Bequemlichkeit wur
de zurUckgewiesen. Er stand auf und 
ging weg nach Agyptenland. Die Reise 
war beschwerlich. Doch das Wohler
gehen dieses Kindleins erforderte eine 
ganzliche Hingabe. Ob wir nicht viel 
von Joseph zu lernen haben. Jener 
wollte erst seinen Vater begraben; und 
der Nachste wollte zuvor einen Ab
schied machen mit denen, die in seinem 
Hause waren. Aber Jesus sagt zubei
den, "Komm und folge mir nach." Wir 
wollen noch aIle etwas fUr den Heiland 
tun - aber erst dieses und jenes. Hero
des wUtet. und wir zogern mit unsrer 
Hingabe. 

Die Hingabe Josephs ist auch darin 
zu bewundern. daB er willig war fUr das 
Wohlergehen dieses Kindleins in das Un· 
gewisse zu gehen. Er kannte Agypten-
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land jedenfalls nicht. Soviel wir wissen, 
war es ihm ein fremdes Land. Doch 
wenn Gott sagt. Flieh nach Agypten
land. heiBt es im nachsten Satz, "Er 
stand auf. nahm das Kindlein und ging 
nach Agyptenland." Er war einem Ab
raham gleich. von dem es heiBt. "Und 
er zog aus und wuBte nicht, wo er hin
kame." Doch die vollige Hingabe fUr 
das W ohlergehen dieses Kindlein schloB 
auch diesen Glaubensschritt in sich. 

Die Hingallle Josephs war dauernd. 
Wir lesen in Matthaus 2:15, "Und blieb 
da bis zum Tod' des Herodes". also, bis 
die Gefahr fUr das Kindlein voriilber 
war. So lange wie das Kindlein in Ge
fahr stand, zog Joseph sich nicht zu
rUck von dieser Aufgabe. Er fing nicht 
nur an, er kehrte nicht mitten des 
Weges urn. Seine Hingabe war fest bis 
ans Ende. 

Wie 'beschiimt dieser Joseph uns' doch! 
Wir genie Ben dieselbe Gabe. Uns ist 
dieselbe Aufgabe gestellt. Doch bei 
unsrer Hingabe mangelt es immer wie
der. Sollte die Weihnachszeit nicht eine 
Zeit der volligen Hingabe an das Kind-
lein sein? J. J. Toews. 

I .....'.. • • • • • •••••• 'f 
l ___ , _________ ,,_,, __ ~_.~_~_T_._O_R __ I_c_A_.L_. __ ,,_____ • 

August Hermann Francke and Johann Albrecht Bengel 

This year the 300th anniversary of 
the birth of A. H. Francke is remem
bered. Francke was perhaps one of the 
noblest products of RieHsm in Germany. 
Associated with him in the movement 
Wlas the outstanding biblical scholar. 
J. A. Bengel. The Church is greatly in
debted to both men for their enduring 
oontributions to Christian li:fe and bib
lical scholarship. Not only did these 
leaders stress personal piety. but also the 
art loof preaching, pastoral theology. and 
proficiency in biblical languages and 
missions. 

The 'characteristics of Pietism, which 
appear in English Puritanism, the La
badists of Holland, Dutch Pietism and 
Lutheran rruystics such as Arndt. are 

more SPecifioally attached 110 a move· 
ment in Lutheranism led by Phillip 
Joacob Spener. Spener's emphasis, ex
pressed in his Collegia Pietatis was a 
concern for personal appropriation of 
Christian truth, an experiential faith 
and a practical Christianity. In his 
book, Pia Desideria, Spener urged a re
form of the church through Bible study 
and prayer meetings, improved theologi
cal training, more exegetical preaching 
in 'a style which would communicate 
and speak to the needs of the people. 
m'Ore engagement in charitable activi
ties, and greater emphasis on conversion 
experiences. The ideas of Spener spread 
and created a poowerful movement in 
German Lutheranism by the beginning 
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of the eighteenth century. During his 
later yel;l.nJ in Berlin, Spener founded 
a new Uriiversityof Halle in 1694. Some 
of the most successful years of the uni
versty were experienced under the in
spiring guidance of August Herm-an 
Francke (1663-1727). 

Francke became acquainted with 
Spener's views while a student at Leip
zig. After a spiritual awakening in his 
life he became a vigorous exponent of 
Pietism. As a lecturer on the University 
staff he continued his effiorts with con
siderable success. His di:smissal from 
Leipzig, ,because of his utterances, was 
followed ,by another dismissal from a 
lJutheran pastorate for the same reason. 
It was as pastor in Halle and professor 
at the university lof Halle that he be
came the outstanding leader of Pietism. 

One of the central concerns of 
Francke was to promote thorough study 
and understanding of the Scriptures. 
To achieve this goal he sought to raise 
the standard of theological study at 
the University of Halle. His approach 
is illustrated by the establishment of a 
specialized graduate course in oriental 
languages. It consisted of an intensive 
study of the Old and New Testaments 
in their original languages for a four to 
six year period. An examinatilc:m of ex
tra-Ibiblical writings and a study of re
lated langua;ges was encouraged in order 
to elucidate biblical terms and word 
usages. These studies led to a critical ex
amination of various translations of the 
Bible, including Luther's transla;tion. Al
though Francke's findings bmught sev
ere censure upon him from some of 
his contemporaries, Francke remained 
fiTIl1 in his resolve to make all efforts to 
establish the 'best Biblical text and 
translation in order that man might bet
ter understand God's message. The 
convictions of Francke, in this regard, 
prompted Phillip SchI'loeder to. give him 
the f()l1owing tribute: "He was in truth 
Germany's 'marrow man', a consecrat
ed exegete and teacher who had IJne 
concern: to tell his world wih'lt Christ 
told His world." (Concordia Theological 
Monthly, Vol. 34, November, 1963, 
p. 666). 

The indefatigable efflorts of Francke 
at Halle sti~lated new life in the 
church in Germany. His interests were 
,rliverse. He . directed theestahlishment 

of an orphan home, a day school for 
children, a normal school to tra;in teach
ers, a school for sons IOf noble families, 
a school for the poor, a chemical labra
torY,a Bible society, a book sllore and 
other institutions. Francke considered 
these to be expressions of practical 
Christianity. 

Halle became a Pietist centre Which 
trained men as teachers, Christian lay
men, pastors and missionaries, to serve 
the church in Germany, in EUI'lO:pe and 
in countries abroad. Of parti'cular note 
is the stimUlUS Francke and Halle gave 
foreign missions. The whole faculty 
of Halle was influenced by the mission
ary vision of Francke. Students from 
Halle were som!e lo'f the first ones to 
open evangelical schools in India. Bar
tholomew Ziegenbalg, missionary to In
dia, acknowledged his dependance on the 
spiritual guidance from Halle. To the 
ministry of the chuI'ch in proclamlation 
'O'f the Word, Christian education, pas
toral ministry evangelization of the 
world, and the ministry of mercy 1Jo 
those in need, Francke undoubtedly 
made an outstanding contribution. 

Johann Albrecht Bengel (1678-1752), 
who is generally much less known than 
Francke, was one of the greatest bib
lical scholars of this century. He gave 
leadership to the Pieti:stic movement 
in southern Germany, centering in 
WUrttemburg. Because he was a bishop 
and a member of the Suprem~ Coun
cil of his state, he was able to intrID
duce pietism into his parish. The fame 
of Bengel rests, however, not upon his 
abilities as an administrator, but on his 
New Testament studies. For that which 
follows I am much indebted to Andrew 
gelical Theological Society, Volume 6. 
Rembold's excellent article, J. A. Bengel 
- "Full of Light," in Bulletin of Evan-
1963. 

Bengel's biblical studies arose out of 
his spiritual experiences. Early in his 
youth he was influenced by pietistic 
writings; he read Francke's Introduc
tion of the Reading of the Scriptures 
His comm\it~nt to Christ is reflected 
in his life and his writings. Bengel com
bined deep personal piety with intensive 
study and scholarshp; he warns of the 
d'tnger of separating study from per
sonal communion with God. 

The greatest W10rk pubHshed by Ben
gel was his Guomen, consisting of a 
Greek New Testament, a critical ap
paratus, and a commentary on the whole 
New Testament. The painstaking and 
conscientious labor of Bengal is well 
illustrated in the preparation and pro
ductilcm of the Gnomen. For many years 
he taught the Greek New Testament 
to his students, carefully gathering his 
notes. In 1722 he decided to prepare a 
commentary for publication. In two 
years he completed it, but withheld pub
lication for another eighteen years in 
order 110 search for the best Greek text 
and permit his interpretations to ma
ture. The Gnomen was the product of 
his Hfe's work and thought. 

Bengel's first edition of the Greek 
Testament appeared in 1734, in TUbing
en, together with the critical apparatus. 
The text itself was basically the Textus 
Receptus ( the Greek text based upon 
Erasmus' Greek Text (1516), Ximenes' 
Complutensian Polyglot Bihle, Stephen's 
Greek Text (1546), Theodore Beza's 
Greek Text (1565), published in the 
second edition of Elzevir in 1633. The 
unique contribution of Bengel did not 
lie in the text itself but in the many 
variant readings in the critical appara
tus. The m~rginal readings included 
superior readings to the Textus Recep
tus. 

In the critical apparatus, Bengel set 
forth his principles lof textual criticism, 
Which have earned him the epithet, "the 
father of modern textualcrit1cism." 
Bengel's major critical principles were 
as follows. (1) The antiquity of wit
nesses mlUst receive the greatest con
sideration, (2) the number of witnesses 
to a reading must be observed, (3) the 
origin of a oorrupt reading must be 
sought, and if found, the original text 
maybe constructed, (4) the more diffi
cult reading is to he preferred. These 
critical principles used by Bengel were 
in large measure adopted by succeed
ing men in textual criticism, such as 
Griesbach, Westcott and Hort. 

The efforts of Bengel were directed 
no the end of securing for the people 
of God the purest text possible on the 
basis of eXLsting manuscripts. He wanted 
to get at the original text of Scripture. 
As with Francke, so with Bengel, many 
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of his contemporaI'ies did not appreciate 
his efforts; they saw IlIO need for alter
ing the Textus Receptus, an attitude 
Which can hardly be justified. 

Bengel was a first-rate scholar of the 
New Testament; but textual criticism 
was for him only a means to an end. 
The ultmate goal was always to under
stand the Word better. The Scriptures 
were for him the inspired Word of God 
fmm which he sought to extract ever 
new and deeper truths. These truths he 
sought in humble dependence upon the 
Holy Spirit, and a thorough application 
to the text of Scripture. The axiom he 
adopted for himself was, "Adhere strict
ly to the text; apply the subject entirely 
to thyself." By the grammatico-histori
cal method, by the use of the principle 
of analogy of Scriptures, with his view of 
the organic unity of Scriptures, Bengel 
prodvced a series of important exege
iical works. His high regard for the 
Word and his commitment to it is illus
trated in an excerpt from the Gnomen: 

Scripture is the foundation of the 
Church: the church is the guardian of 
Srripture. When the ChuI'ch is in 
strong health, the light of Scriptures 
shines bright; when the Church is 
sick, Scripture is corroded by neglect; 
and thus it happens, that the coun
tenance of Scripture and that of the 
Ohurch are wont to exhibit, simul
taneously, the appearance either of 
health, or else of sickness, so that it 
comes to pass that the treatment of 
Scripture corresponds, from time to 
time with the condition of the Church. 
~lthough IlIot all succeeeding Pietists 

continued in the noble traditions set 
by Francke and Bengel, to their detri
ment, we have in these two men, ex
amples who were able to combine piety 
and scholarship, rather whose deep 
commitment to God led them 110 work 
out the implications of their Christian 
faith and to use scholarship as a hand
maid to understand our Lord's message 
to men. 

V. Adrian 

"Remember them ... who have spok
en unto you the word of God: whose 
faith follow, considering the end of 
their life" (Heb. 13 :7), 
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The Birth of J,eslls: Date and Data 

The actual date of Jesus' birth is not 
a matter of grave importance to many 
people; the historicity of Hlis birth, how
ever, is. Yet, we do well 'tD review the 
data which have been used by scholars 
to ascertain the year of Jesus' birth. 
The Holy Spirit has allowed several 
historical events to be recorded winh 
reference to Jesus' bkth and these 
serve as guides in our attempt to es
tablish this sacred event in the time 
sequence of secular history. 

I. The Death of Herod the Great 

Jesus was born before the death of 
Herod the Great (Matthew 2:1). It re
mains for us to estabHsh the year of 
Herod's death and to place the birth of 
Jesus in advance of it. Josephus (Antiq
uities, XVII:8, 1) says: "he died the 
tif'th day after he had caused Antipater 
to ,be slain, having reigned since he 
caused AnHgonus to be slain, thirty
four years, but since he had been de
clared kiing by the Romans, thirty 
seven. " He was declared king 'in 714 
AUC ( Roman Calendar - ab urbe con
dita - from the building of Rome). 
This would place his deaJth in the year 
from 1st Nisan 750 ,t'O 1st Nisan 751, at 
the age of 70. 

Josephus relates (Antiquities, XVII: 
6:4) that Herod executed the insurgents, 
Matthias and his companions, on the 
night of an eclipse of the moon. This 
eclipse t!ook place on the night of 
March 12-13, 750; yet Herod was dead 
before the 5th of April, for the Pass
over of that year fell IOn April 12 and 
Josephus states (Antiquities, XVII :8:4) 
that before this feast Herod's son, Arche
laus, observed the usual seven days of 
mourning. 

Therefore Herod's death must have 
been about April 1, 750 A.U.C. 

How long before Herod's death was 
the Lord born ? Certain events must 
occur between His birth and Herod's 
death: His circumcision on the eighth 
day, His presentation in the Temple 
on the fortieth day, the visit of the 
M3.gi, the flight into Egypt, and the 
murder of the infants. Whatever view 
is taken at least tWlO months would be 

required for all these events to occur. 
This wouLd place the birth of Jesus 

into the year 749, A.D.C. 

II. The Census of Ceasar Augustus 

In Luke 2:1-6 we read "there went 
out a decree from Caesar Augustus, that 
all ,the world should be enrolled." Jesus 
was born after the edict of Aiugustus. 

TWlo special problems relate to this 
census and must be answered separately. 

1. When did this decree go forth', 
The Roman, Sueton~us, tells us that 
Augustus instituted three censuses in 
726, 746 and 767. Of these only the 
second date could be considered. The 
question has been raised by some 
whether this census embraced the entire 
Roman Empire lo'r whether it concerned 
itself only with certain Roman provinces 
and applied only to Rom:ans. Schuerer 
Ins criticized the Lukan reference on 
this score because, as he claims, extra
biblical references do not bear out this 
"a11- the-Wlorld" character of the census. 
Woolsey agrees with Schuerer and says: 
"There is no evidence that these cen
suses extended beyond Italy, or 'included 
any beside Roman citizens." 

However, the expression " all the 
world" was the common expression used 
to signify the whole Roman EmiPire 
(see Geldenhuys on Luke, New Intern. 
Comment.). Other scholars such as 
Ramsay and Deissmann point out that 
Augustus was workiing for a more 
effective centralization and organization 
of his empire and fior this purpose an 
enrolment was necessary. ·W. M. Ram
say and others have also shown 
that during the first century A.D. a 
census was regularly carried out every 
fourteen years or so, and that one was 
probably held at the time of Jesus' 
birth. 

2. The second question concerns it
self with the time when this edict was 
actually carried out in Judea. 

Here we have two references. Tertul
li'ln (Adv. Marc. iv:19, written about 207 
A.D.) states that the census at the 
b'rth of Christ was taken by Sentiu'S 
Sat!1rn'llS (8-" B.C.\. Saturnius is ah'l 
mentioned by Josephus. There is almo;;t 

general agreement that his administra
tion ended in the summer of 748 when 
he was succeeded by Varus. Accol'ding 
to TertuHian, the execution of the de
cree must have begun before the end of 
748 and was carried out in 749 by the 
successor of Saturnius, namely Varus. 

Duke, however, tells us that Cyre
nius was governor in Syria when the 
taxing or census occurred. It should 
be noted here that the record does not 
say that Jesus was 'born then, but only 
states that the census was executed by 
Cyrenius. It is generally assumed by 
scholars that Cyrenius succeeded Varus 
in the summer of 750. This cre3.ted a 
problem until Deismann (Light from the 
Ancient East, pp. 5-6) and Major (The 
Mission and Messages of Jesus. p 267) 
pointed out that Cyrenius had already 
at an earlier period been acting in an 
official capacity in Syria. We could say 
then that Cyrenius was acting-governor 
under Saturnius when the decree was 
given. 

This would make it possible that Je
sus was born in 249 A.U.C. 

III. The Herodiau Temple (John 2 :30) 

In Luke 3:23 we read. "Jesus himself, 
when he began to teach, was about 
thirty years of age" (R.V.J. The prob
lem would be to give some definite 
limits to the term "about." Some 
scholars permit a latitude of two or 
three years (between 26 and 32). Eders
heim seems more reliable when he says, 
"either a little more or a little less than 
the exact number. He was not just 
thirty ... " 

If we assume the Lord to have about 
thirty at the beginning of his ministry 
(baptism of Jesus), we can use this in
formation to ascertain the year of his 
birth. John 2:20 says: "Forty and six 
years was this temple in building, and 
wilt thou rear it up in three days?" 

We know from Josephus (Antiquities, 
XV:ll:1) that Herod began rebuilding 
the temple in the eighteenth year of his 
reign, or between Nisan 734 and Nisan 
735. The forty-sixth year following was 
Nisan 780 to Nis'ln 781. Edersheim says 
that the baptism came before the pass
over of 780 (at which time John 2:20 was 
spoken). If we allnw about five weeks 
or more for the events between the 
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baptism and the passover (to make room 
for the temptation, Cana, Capernaum, 
and the journey to Jerusalem) his birth 
wlC)uld ,be reckoned to have occurred in 
749 A.U.C. 

IV. The Visit of the Magi (Matthew 2) 

The visit of the Magi was before the 
death of Herod and therefore before 
April, 750, A.U:C. How mlach time 
ela:psed between their coming and 
Herod's death? The 'arrival of the Magi 
in Jerusalem must be placed before 
February, 750 for when the edipse of 
the moon occurred (Josephus, Antiqui
ties, XVII, 6, 4) Herod was in Jericho 
where he died. Scholars assume that this 
was in March, 750. 

The great Astronomer, Kepler, ob
served in 1603 on unusual conjunction 
or stars and calculated that a similar 
conjunction of Jupiter and Sraturn had 
occurred in 747 A.U.C. The following 
spring Mars was added to these con
junctions. But Matthew says it was a 
star. Meyer, Trench, and Ellicott claim 
that the star was not a constellation. 
Edersheim, again, attempts to prove that 
aster may be used of constellations, 
meteors and comets. 

Augustine !held that a newly-cre
ated star a:ppeared. Kepler, too, accept
ed this and held that a new star ap
peared after the conjunctions. 

What would interest us is that the 
"star" probably appeared after the 
great conjunction described by Klepler 
and, therefore, late in 747 or early in 
748. We allow almost two years for 
the Mag'i to make their journey. Th\s 
is supported by the command to slay 
the children under two years. 

This would place the birth of Jesus 
into the year 749 A.U.C 

V. The Christian Oalendar 

A Scythian abbot named Dronysius 
Exiguus (died 556) published a book in 
which he established 754 A.U.C. as the 
year of Christ's birth. This became 1he 
point from which the Christian c3.lendar 
was reckioned. 

Today it is clear that the scholar 
erred. The extent of the error is not to 
to be definitely established. The fact 
of the matter remains that we are 
in the awkward position th(l,t w~ must 



Der Erste Tag der Woche 

Die ersten Zeugnisse fUr eine christ
Hche Sonntagsfeier werden uns in 1. 
Kor. 16, 1; Apg. 20, 7 und Offb. 1, 10 
gegeben. Die Bezeichnung fUr den Sonn
tag als, "der erste Tag nach dem Sab
bat" (1. Kor. 16, 1; Apg. 20, 7) ist jU
disch, und setzt den Gebrauch der sie
bentagigen jUdischen Woche in den hei
denchristlichen Gemeinden voraus, trotz
dem dieselben Heidenchristen den jUdi
schen Sabbat nicht hielten. Anders 
scheint es in den palastinischen christ
lichen Kreisen gewesen zu sein wo man 
den Sabbat beachtete aber zugleich 
auch den Gottesdienst am ersten Tage 
der Woche pflegte. Es kann geschicht-

. lich nachgewiesen werden, daB einige 
Gemeinden noch bis ins vierte Jahrhun
dert beide Tage, den Sabbat wie auch 
den Sonntag, feierten. Auch bezeich
nete die frUhchristliche Kirche die Tage 
der Woche wie es im Judentum Ublich 
war: Der letzte Tag hieB Sabbat, und 
aIle andern waren nur der 1., 2., 3., 
usw., Tag nach dem Sabbat. Der Tag 
vor dem Sabbat war der RUsttag, eine 
Art Vorsabbat. 

Zugleich muB aber dauf hingewiesen 
werden, daB die Apostel den Sabbat, 
mit all seine jUdischen Belastungen fUr 
die Gemeinde Jesu Christi, nicht als bin
dend ansahen (z.B. Ko!. 2, 16). 

Die Frage steigt nun auf: 
Verlegten die ersten Gliiubigen den 

jUdischen Sabbat nur yom 7. Tag auf 
den 1. Tag? Oder, war "der erste Tag 
der Woche" etwas ganz Neues? Wurde 
er womoglich aus der Reaktion der 
Christen gegen das Judentum geboren? 
Solche und ahnliche Fragen werden 
heute noch oft gestellt. Auf einige die
ser Fragen mochten wir hier kurz ein
gehen indem wir etwas Uber die Namen 
des christlichen Sonntags sagen. 

say that Jesus was born approximately 
five years before Christ (5 B.C.). 

However, credit goes to the mohk 
for his bright and true idea of reckoning 
time to and from Jesus Christ. Our 
Lord is truly the "Mid-point" of all 
history. 

F. C. Peters 

I. Der Herrntag. 

Der Name Herrntag als Benennung 
fUr den Sonntag ist eine christliche 
Schoepfung. In der Offenbarung des 
Johannes (1, 10) wird 'berichtet, daB 
der Seher am Herrntag (kuriake 
b.emera) eine Offenbarung hatte. (Es 
mUBte hier auf den sprachlichen Unter
schied zwischen "Herrntag," Offb. 1, 10, 
und "Tag des Herrn" d.h. der jUngste 
Tag, aufmerksam gemacht werden; 
wenn auch jede Versammlung der 
Gliiubigen am "Herrntag" ein Vorge
schmack von der Versammlung am 
"Tag des Herrn" - wenn der Herr 
kommt - ist.) Das Adjektiv kuriakos 
ist zwar nicht eine christliche Wort
schopfung. In der Romerzeit bedeutete. 
es einfach 'kaiserlich" (nach A. DeiB
mann). 1m N.T. erscheint es nur in 
1. Kor. 11, 20 und Offb. 1, 10, wo es 
auf den Herrn Jesus bezogen ist, und 
bedeutet "das dem Herrn gehorige 
Mahl" (1. Kor. 11, 20), "der dem Herrn 
gehOrige Tag" (Offb. 1, 10). In der 
Didache (anfangs des 2~ Jahrhunderts 
lesen wir: "Wenn ihr· am Herrntag 
(kuriake hemera) zusammenkommt 
brecht das Brot, nachdem ihr eure SUn
den bekannt habt ... " (14, 1). Hier 
geht es eben urn den wochentlichen 
Gottesdiest, der an dem, "dem Herrn ge
horigen Tag" abgehalten wurde. 

DaB diese Bezeichnung fUr den Sonn
tag aus der Reaktion der Christen ge
gen heidnische "Herrntage" im Kaiser
kult entstanden sein solI, wird wohl 
kaum zu beweisen gehen. Eher dUrfte 
die Bezeichnung "Herrntag" von dem 
Namen fUr das Mahl Ubernommen wor
den sein. Wei! man am 1. Tage der Wo
che das "Herrnmahl" aB, nannte man 
diesen Tag "Herrntag," denn der auf
erstandene Herr war ja an diesem Tage 
in der Gemeinde gegenwartig. Das 
fUhrt uns direkt zum nachsten Namen. 

II. Der Auferstehungstag 

AIle drei neutestamentlichen SteIlen, 
die offenkundig yom christIichen Sonn
tag reden (1. Kor. 16, 2; Apg. 20, 7; 
Offb. 1, 10), gehOren in den Raum hei-

denchristlicher Gemeinden. Hat denn 
die palastinische Urgemeinde den Sonn
tag nicht gehalten? Del' alte Geschicht
schre~ber aus clem 4. J ahrhundert, 
Eusebius, berichtet von einer Richtung 
in dem ebionitischen Christentum: "Die 
Sonntage machen sie ungefahr wie wir 
zum Gedii.ehtnis der Auferstehung un
seres ErlOsers." Man dUrfte an die 
Frage so hinangehen: Warum versam
melte sich die Urgemeinde nicht am 
Sabbat, da dieser Tag doch in Palastina 
als Ruhetag galt? Selbstverstandlich 
ware solch ein Sabbatgottesdienst in der 
Synagoge nicht m5glich gewesen. Das 
Sich-Versammeln der Christen in Pri
vathausern ist ja im N.T. bezeugt. Auf 
jeden Fall ware es praktischer gewesen, 
wenn die ersten Christengemeinde, die 
auf paliistinischem Boden entstanden, 
ihren Gottesdienst am Sabbat gehabt 
hatten. GewiB versammelen sich die 
jUdischen Glaubigen nicht aHein deshalb 
am Sonntag urn anders zu sein als die 
nicht-christlichen Juden. Die Auswahl 
des Sonntags zum Gottesdiensttag 
hangt, ohne Zweifel, mit der Aufer
stehung Jesu zusammen, die nach dem 
Zeugnis der Evangelium am ersten 
Tage der Woche geschah. Die christli
che Sonntagsfeier ist im Ostergeschehen 
verankert, und ist eine genuin christ
liche SchOpfung. 1m N.T. wird der 
Sonntag nicht ausdrUcklich Aufer
stehungstag genannt, wenn auch Andeu
tungen zu finden sind (z.B. Offb. 1, 10ff, 
s:eht Johannes am Herrntag den Aufer
standenen der ihn anspricht mit den 
Worten, "Siehe ich war tot, aber ich 
lebe" l. Spater, jedoch, findet sich die 
Bezeichnung 'Auferstehungstag' fUr den 
Sonntag. In der griechischen Kirche, 
z.B., nannte man spater den Sonntag 
einfach Anastasis d.h. 'Auferstehung' -
woher auch das russische Voskresenije). 
Die Lateiner kannten ihn als dies resur
rectionis. Man darf also nicht sagen, 
daB der Sonntag aus heidenchristlichen 
Kreisen, die den Sabbat nicht kannten, 
hervorgegangen ist. Sondern die christ
liche Sonntagsfeier geht bis in die er
sten Anfange der Gemeinde zurUck, und 
sie erkliirt sich aus der Tatsa,che her
aus, daB die Gemeinde eine Aufer
stehungsgemeinde war. 

III. Dcr Aehte Tag 

Nur in uneigentlicher Weise darf man 
yom Sonntag als yom 8. Tag sprechen, 
denn er blieb ja einer der sieben Wo
chentage. Aber diese Bezeichnung, die 
im N.T. nicht bezeugt. ist, wollte den 
symbolischen Wert des Tages ausdrUk
ken. Wir geben sie daher nur nur aus 
geschichtlichem Interesse. Wie erklart 
sich aber diese Bezeichnung? Man hat 
versucht diese Benennung aus dem jii
dischen Chili asmus, der von den Chri
sten Ubernommen wurde, zu erklaren. 
Man sprach eben von einer Weltwoche, 
in welcher jeder Tag 1000 Jahre dauer
teo Der 7. Tag, nach jUdischer Apo~a
lyptik, sollte das Paradies auf Erden 
wiederbringen - das ta~ndjahrige 
Reich. Christen, die den-. Sonntag fei
erten. sahen in dem Tag der auf dem 7. 
Tag folgte. also im 8. Tag, den neuen 
Aon, der kein Ende hruben wlirde, -
die ewige Seligkeit. Hier diirfte der 
Barnabasbrief (ca. 120 A.D.) zitiert 
werden. "Die jetzigen Sabbate sind mir 
nicht angenehm, aber der. den ich ge
macht habe, an dem ich alles zur R11'he 
bringen aund dann den Anfang des ach
ten Tages machen werden. dasheiBt. 
den Anfang einer andern Welt." Doch 
ist die Auffassung yom 8. Weltzeitalter 
in christlichen Quellen erst im 2. Jahr
hundert fUr uns faBbar. Daher, wird 
man die Erklarung wohl anderswo. su
chen mUssen. 

Die Taufe VI'Urde seit Ausgang des 1. 
Jahrhunderts auch am Sonntag ge
pflegt, und da war die Verbindung zwi
schen Taufe und Beschneidung (die am 
8. Tage geschah) leiclit gemacht. Diese 
Verbindung wurde bei einigen alten 
christlichen Vatern mit Os tern verbun
den, denn die Auferstehung war ihrer 
Ansicht nach Gottes Beschneidung, d.h. 
Reinigung, der Menschheit. Ich zitiere 
hier Justin, (ca. 150 A.D.) der in seinem 
Dialog mit Trypho, schreibt: "Das Ge
bot der Beschneidung, nach welchem 
aIle neugeborenen Knaben am achten 
Tage beschnitten werden muBen, war 
ein Typus der wahren Beschneidung, 
mit der wir durch Jesus Christus, un
sern Herrn, der am Sonntag von den 
Toten auferstanden ist, von Irrtum und 
Schlechtigkeit beschnitten wurden, Der 
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Sonntag wird namlich, obwohl er der 
erste Tag del' W oche ist, der achte Tag 
genannt ... " 

Auch benutzte die Tauftypologie die 
Sintflutsgeschichte, in welcher wieder 
die Achtzahl erscheint - acht Seelen 
wurden durch Wasser gerettet, "das im 
Gegenbild jetzt auch euch rettet: die 
Taufe" (1. Pet. 3, 18-21) . Wei! die 
acht geretteten Seelen gleichsam eine 
Auferstehung des menschlichen Ge
schlechtes nach der Sintflut darstellen, 
verband man auch durch solche Typo
logie die Achtzahl mit del' Auferstehung 
Jesu. Daher erkliirte es sich, daB del' 
Sonntag, del' Auferstehungstag zum 
"achten Tag" wurde. 

Es kann hier nicht auf andere GrUn
de eingegangen werden, die, nebst den 
erwahnten, dazu beitrugen, daB del' 
Sonntag als "der 8. Tag" (im Lateini
schen, dies octava, im Griechischen 
ogdoe hemera) bezeichnet wurde. So 
gelaufig diese Benennung in alter Zeit 
war, so ist sie doch ganz auBer Ge
brauch gekommen. 

IV. Der Sonntag. 

In der Planetenwoche war der Sonn
tag (HeIiostag oder dies solis) ein Tag 
wie irgend ein andrer Tag. Noch heute 
tragen die einzelnen Wochentage die 
Namen der sieben Planetengotter oder 
ihre nordischen Xquivalente. Die christ
liche Woche begann abel', wie die judi
sche Woche, am Sonntag und schloB mit 
dem Srubbat. Diese Ordnung wurde 
durch die christliche Kirche festgehal
ten auch als die heidnischen Planeten
namen die judische Bezeichnung del' 
Wochentage verdrangte. 

Schon urn das Jahr 150 A.D., sagt 
Justin, in seiner Beschreibung des 
Christlichen Gottesdienstes, daB diesel' 
"am sogenannten Sonnentage" stattfand. 
Es ist zu beachten, daB man im Chri
stentum schon fruh von del' Taufe als 
'Erleuchtung' sprach. Vom Osten, wo 
die Sonne aufgeht, erwartete man auch 
die Wiederkunft des Herrn. Auch pfleg
te man in Richtung del' aufgehenden 
Sonne zu beten. Solche, und ahnliche, 
Gepflogenheiten, haben ja vom N.T. aus 
den AnstoB bekommen. Die Glaubigen 
sind "Sohne des Lichts." Gott "hat 
einen hellen Schein in unser Herz ge-

geben." "Wache auf, so wird dich 
Christus erleuchten;" u.a.m. 

Die jiidische Bezeichnung fUr den 
Sonntag, "del' 1. Tag del' Woche," wur
de nach und nach aufgegeben, und die 
Bezeichnung "Tag der Sonne" ersetzte 
ihn. Das fOrderte in christlichen Krei
sen die Lichtsymbolik noch mehr. Man 
erinnerte daran, daB am 1. Schopfungs
tage das Licht erschaffen wurde. Bei 
Justin heiflt es: "Am Sonntag kommen 
wir aIle deswegen zusammen, wei! das 
der erste Tag ist, an dem Gott die Fin
stern is und die Materie wendete und die 
Welt erschuf." Der nachste Schritt 
wurde leicht gemacht: am 1. Tag del' 
Schopfung trennte Gott Licht und Fin
sternis, und am Tag der Auferstehung 
(der 1. Tag, wieder) wurde Glaube und 
Unglaube geschieden. Wir lassen ein 
Lied aus der alten syrischen Kirche, 
welches diese Lichtsymbolik in akro
stischer Form (durch Ubersetzung geht 
diese verloren) ausdriickt, auf der letz
ten Umschlagseite folgen. Es is zugleich 
ein Weihnachtslied, denn es besingt den 
"Aufgang aus del' Hohe." 

Bekanntlich hat Kaiser Konstantin 
der GroBe die ersten staatlichen Sonn
tagsgesetze erlassen. Die siebentagige 
Planetenwoche hatte sich bereits fest 
eingeburgert. Aus welchen Motiven 
heraus Konstantin nun die Sonntags
ruhe einfUhrte ist nicht mit Genauig
keit festzustellen, aber die bekannten 
romischen Feiertage wurden durch 
einen wochentlichen Ruhetag ersetzt. 
(Ubrigens hat Konstantin die Landar
beit am Sonntag nicht verboten.) 

Bis dahin hatte die Christenheit den 
Sonntag nicht als Ruhetag angesehen, 
denn in del' romischen Welt gab es 
solchen Ruhetag nicht, und in Palastina 
hielt man auch nicht den Sonntag, son
dern den Sabbat. So weit wir wissen 
hat die Christenheit auch nicht auf das 
Recht, den Sonntag als Ruhetag zu 
genie Ben, gedrungen. Nur eines hieIten 
sie urn jeden Preis fest: Das Sich
Versammeln am 1. Tage der W oche. 
Dieses muBte daher fruh morgens oder 
abends geschehen, und fUr beides sind 
Belege. Paulus brach am Abend mit 
del' Gemeinde zu Troas das Brot; und 
in einem Brief des Pliny an Trajan 
wird bezeugt, daB die Christen sich in 

~ ... ' it 
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der Provinz Pontus - Bithynien frUh 
Sonntag morgens versammelten, dann 
ihrer tagIiche Arbeit nachgingen, und 
am Sonntagabend sich zum Mahl ver
sammelten. 

Trotz del' Verschiedenheit in der Be
zeichnung des ersten Tages, und trotz 
der Vielheit der Motive die zur 
Sehopfung dieser Bezeichnungen bei
trugen, hielt die Gemeinde Jesu von 
Anfang am Sonntag fest. Nicht als 
Ruhetag wurde er betrachtet, denn das 
war vor Konstantins Zeit nicht recht 
m6glich, aber als Versammlungstag, als 
Tag der Anbetung und Erbauung. An 
dies em Tage bekannten sie, daB Jesus 
Christus del' Herr sei. An diesem Tag 
erlebten sie die Gegenwart des Aufer
standenen. Dieser Tag erinnerte sie 
daran, daB die alte Weltzeit zu Ende 
gekommen war und durch Christus ein 
neues Zeit alter angebrochen war. Die-
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ses war durch den 'Aufgang aus der 
H6he' geschehen, und somit wies der 
Sonntag hin auf den hellen Tag der 
Wiederkunft Jesu, der mit der Finster
nis diesel' Zeit ein Ende machen wurde. 
Auch wir wollen unsere Augen offnen, 
damit wir den tieferen Sinn des Sonn
tags erkennen. 

Es bleibt fUr uns aber noch die Frage: 
Wie wurde del' Sonntag, del' Aufer
stehungstag, del' achte Tag, der Herrn
tag, zum Ruhetag? Daruber muB bei 
einer anderen Gelegenheit geschrieben 
werden. 

D. Ewert 

HauptqueUen: 
W. Rordorf, Dcr Sonntag. 
D. G. Dix, The Shape of the Litrgy. 
J. Jungman, The Early Litnrgy. 
F. X. Weiser, Handbook of Christian 

Feasts and Customs. 

Predestination and Romans 9-11 

John Calvin has set forth, in his "In
stitutes" what is generally referred to 
as the "doctrine of predestination" or 
"doctrine lof double decree " namely: 
" ... that by an eternal and immutable 
counsel, God has, once for all determin
ed both whom he would admit to Sal
vation and whom he would condemn to 
destruction. We affirm that this o:)un
sel,as far as it concerns the elect, is 
founded on gratuitous mercy, irrespec
tive of hum.an merit; but that to those 
whom he devotes to condemnation, the 
gate lof life is closed by a just and ir
reprehensible, but incomprehensible 
judgment." (Institutes, Vol. 2, Ch. 22.). 
He, and others with him, believe this to 
be the "clear teaching of Scripture." 
Among the passages of Scripture cited 
in 'Support of this doctrine are the three 
chapters of Paul's Epistle to the Ro
mans, chapters 9, 10 and 11. By some, 
these chapters have been referred to as 
the "1ocus classicus" of double decree. 

It is our intention to examine what 
these chapters do say and relate this 
to the doctrine as it is formulated 
above. 

To begin with, it would seem advis
able to look at the background against 
which Paul writes these words. The Old 
Testament very definitely presents Is
rael as a people elected to be in a 
special relationship to God. However, 
with this special relationship, the Old 
Testament presents a very special task, 
a high calling, Deut. 7:9, Gen. 12:3, Is. 
66 :18, etc. But consciousness of the 
high calling had pretty well disappeared 
from rabbinical teaching by the time 
when Paul WI10te these words and in
deed long before that time. To them the 
covenant seemed to be something to 
which Glad was ,bound and over which, 
once he had instituted it, he had no 
control. Statements such as the follow
ing taken from rabbinical literature re
veal this view: Israel and God are 
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bound in indissoluble marriage (She
moth rabba, 1.S1): the holiness of Is
rael can never be done away with, 
even though Il\lrael sin, it still remains 
Israel (Sanhedrin 55): The worst Is
raelite is not ,profane like the heathen 
(BammIdbar rabba 17): 00 Israelite can 
go to Gehenna. (Pesikta 38 a): all Is
raelites have their portion in the world 
to come (Sanhedrinl). 

While these instances may seem to 
be drastic examples of smugness and 
com;placency, tihe dplinions of many 
members in the Christian church of 
Paul's time Wlould differ from them 
only in degree and not in kind. Against 
this background Paul writes, and his 
purpose very obviously is to emphasize 
the sovereignty of God. God is not 
bound in his choice of man by criteria 
such as physical descent (vv.6-13) and 
not by the works of merit (vv. 11 and 
12), but is only dete~ned by his sov
ereign will. In trying to emphasize this 
sovereignty of God over against a con
ception that would 'seek to limit God to 
human considerations in the matter of 
bestowing his grace and mercy. It is 
entirely false to assume that he is 
stating the whole case. 

Three mustrations 

He uses three illustrations to set 
forth his view; tWlo from hisuory and 
one from the realm of human activity. 
Jacob and Esau were not yet ,born, had 
done neither good nor evil, were both 
sons KJIf the same father and the same 
mother and yet God chose the last 
born rather than, as would be natural 
and human, the first born. Why did he 
so choose? Paul's answer is, "in order 
that God's purpose of election might 
stand." Jaoob is preferred ,before Esau 
and the reason is in God's sovereignty. 

The second illustration is again taken 
from history, namely 'God's dealing 
with Pharaoh. Paul here is quoting 
from Ex. 9:16. There God is speaking 
to Pharaoh through Moses after the 
si,..,th plague has swept over Egypt. 
Moses tells Pharaoh that God has 
spared him (raised thee up, made thee 
to stand) from death by reason of the 
plague, so that God's power might be 
revealed in him. Paul seems to have 
given -the passage a IIlIore general mean-

~ng, i.e., God has called Pharaoh up on 
the stage of history, by his sovereign 
will and purpose, in order that he might, 
through him carry out his divine pur
pose and plan. 

The third illustration is taken from 
life, the picture of the potter and the 
clay. God is likened to the potter and 
man to the clay. Paul says that the 
potter has absolute power over the 
clay to make out of it a vessel as he 
desires, unto honor lor unto dishonor 
(9:21-24). The potter is sovereign. That 
is What Paul here emphasizes. 

But it is precisely here that the danger 
of misunderstanding God is greatest. 
i.e. if we misunderstand his purpose 
and his 'intention. God is sovereign, but 
his sovereignty is not arbitrary. We are 
in our thinking ofGlod's ways with man 
,too often conditioned by our experiences 
with man. We are apt to transfer the 
dictum, "Power corrupts, and 'absolute 
power corrupts absolutely" uo a certain 
extent 'to our concept of God's dealing 
with man. But Paul is here presenting 
only one side of the story. We must 
take equally seriously What he has to 
say about God's love for man, 'about 
God's .iusticea'rfd ri!1;hteousness, about 
man's freedO'In. The danger of misrepre
sentiIig God's purpose with nJlan is 
ever with us if we overemphasize one 
of God's manifestations to man tlO an 
unwarranted degree. As the overempha
sis of God's sovereignty and his power 
to make man what he wishes can lead 
toa supralapsarian, dOUble view of pre
destination, SIO an undue emphasis on 
God's love to the exclusion of his other 
manifestations can lead to Universa
lism. 

But what was J'acob elected to ann 
Esau debarred frO'In? Was Calvin right 
in asserting that the subject here under 
consideration is eternal salvat1lOn or 
eternal reprobation? Neither salvati'On 
nor reprobation, n'Or any synonyms for 
them, are here menti'Oned in connection 
with God's sovereignty. Paul does not 
say that Jacob \VIaS elected to eternal 
life and that Esau and Pharoah were 
consigned to eternal damnation. 

While Calvin admits that -these terms 
are not used, he nevertheless asserts 
that God here intends by an earthly 
symbol to declare the spiritual eleti:on 

of Jacob. He claims that unless this elec
tion had reference to a spiritual world 
it was a ridicullous kind of blessing 
which brought him nothing but various 
afflictions and adversities, grievous exile 
and numerous cares Beyschlag on the 
other hand would limit the instances 
here to purely earthly destinations, 
asserting ,that God, "out KJIf the material 
of the human race which is at his dis
posal as it continues to come into ex
istance, stamps individuals with this or 
that historical destiny." Somewhere be
tween these two extrerrres lies the 
truth. The part one plays in history 
cannot be entirely dissociated from one's 
eternal destiny and it does not seem at 
all likely that Paul is attempting so t'O 
do. It has been said and probably rightly 
so, -that Paul here speaks of the relation
ship of two individuals to God's pnomises 
an inheritance (posterity inv'Olved), 
and that he is not referring to the 
eternal salvation or predition of the indi
vidual by an eternal, arbitrary decree. 

Jacob, Esau and Pharoah are in this 
chapter very much historical characters. 
Paul is obviously mentioning them here 
for the purpose of showing hJow God 
does or does not use man in the working 
out of his sovereign plan. Jacob was 
chosen to be the bearer of the blessing 
that God had promised to the patriarch, 
Abraham. Esau was rejected from hav
ing a positive part to play in this 
drama. Pharoah again, is also used to 
fulfill God's purpose, but in a way 
exactly opposite to that of Jacob. He 
serves as 'a person through whom God 
reveals his long-suffering patience (9:-
32) w~tha rebellious subject and through 
whO'In he also desired "to show his 
wrath and to make kIJIown his power." 
(9:22). The fOrm\er is not an election 
unto eternal life and the latter is not 
a reprobation t'O eternal destruction. 

Pha.roah's Hea.rt Hardened 

But it has 'been argued that the 
references, "and he hardens the heart 
of whomever he wills" is a direct 
reference to Pharaoh and that it proves 
that God has hardened Pharoah's heart 
unto reprobation and that he does so 
to whom he Will. This claim rests upon 
a false view of Pharaoh's attitude of 
heart when he began that nole on the 
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stage of history of which we know. 
Pharoah already revealed his hardness 
of heart by the way he treated the 
children of Israel before Moses and 
.A:aron came to the scene. A study of 
the subsequent history reveals that the 
hardening of Pharaoh's heart is men
tioned 19 times. In 10 instances of God 
hardening Pharaoh's heart; in five it 
merely says that Phara'Oh's heart was 
hardened and in four it says that Phar
'aoh hardened his heart. In the harden
ing process God was not putting ,any
thing into Pharaoh that was not al
ready ,there, but was merely confirm
ing an attitude of heart which was 
Pharaoh's own choice. He used an ob
durate and unrepentent mortal to mag
nify his poWier and his mlight. 

Two difficulties arise out of Paul's 
presentation of predestination. Both are 
mentioned in ,the ninth chapter 'as ques
tions which miglht or which do arise in 
the hearts of certain men. The first one 
is, "Is there injustice on God's part?" 
(v.14)? Paul emphatically denies this 
but he does not attempt a systematic, 
logical refutation o\f .the incipient 
charge. He is content to leave the prob
lem in the will of God (v. 15-18). If we 
think only of God's sovereignty, this 
.problem will be real to us. But if we 
think of God as he has revealed him
self in Jesus Christ, we will also say 
With Paul, "By no means." G. W. 
NOI'thup says, "Nothing but some ab
solute impossilbilitv. metaphysical or 
moml, could have prevented him whose 
name is love, from decreeing and secur
ing the confirmation of all moral agents 
in holiness and blessedness fG~I'." H. 
H. Rowley claims that the gii1; of salva
tion is not a mark of favoritism to 
some and not to others. He assents that 
it is the selfish instinct in man which 
leads man uo suppose that those who 
are not among the elect are missing 
something which ,they fain would have. 
It WIould be hard to diverge more from 
the truth. Selfishness can have no place 
in election. 

Paul's answer to the first problem, 
because the answer is not taken in the 
spirit and with the meaning with which 
it is given, leads to the second problem. 
"Why doth he yet find fault? For who 
can resist his will?" Some may feel 
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that Paul's answer to the charge is not 
very sat;isfactory. If we press the illus
tration of the potter and the clay be
yond the purpose of showing that God 
is sovereign and that man has no claim 
or right to plead with God, we take 
all moral significance out of life and 
God has no rODm any longer to pro
nounce moral judgment. Not even the 
Hebrews who leaned towards a de
terministic philosophy to avoid dualism, 
would go so far as to make God the 
author of sin or to decree man's sinful 
actions. Scripture in general and Paul in 
particular, always address man as a free 
being God has given man a freedom 
such as is essential to moral government 
and he has not destroyed -it or rendered 
it useless by a deterministic predestina
Uon. 

Even though we have not gone fully 
into all the prOblems of this chapter, a 
chapter which few would claim to un
derstand completely, we have gathered 
enough to conclude that Paul does not 
teach the reprobation of the wicked 
by an eternal decree of God. Paul treats 
some of the problems in a very abstract 
way and it is because of this that some 
of his statements are so open to mis
renresentation. Someone has rightly 
said that there are lonlv two alternatives 
before us in this problem. Either we 
have a logically satisfactory doctrine, 
the doctrine of double decree or we 
have a doctrine in which the relation 
between God's grace and man's decision 
can never be logically determined. If 
we accept the former we h'lve a 10<2;ic81-

Iv satisfactory doctrine, hut we thereby 
annul the reality of human choice and 
moral freedom. Double predestination 
sacrifices decision to determinism. The 
arrirmation Ithat' freedom enters in after 
predestination, mlakes the claim of free
dom come -too late. There is no room 
for it in this system. 

Righteousness Through Faith 

The next sect~on, 9:31-10:12, approach
es the problem in a way which seems to 
contradict what he has said in chapter 
9, hut in reality this is not so. It merely 
proves that in the first section he deals 
with the problem froom one standpoint, 
while in the next section he approaches 
it from another. One cannot }nterpret 

the one apart from the other without 
doing violence to Paul's intention. The 
words "faith" or "helieve" occur in this 
section 13 times. He also presents two 
kinds of righteousness, the righteous
ness of the law and the righteousness 
of faith. The latter is also called God's 
righteousness (10:3), and is available 
to man who has faith (v. 4), believes (v. 
10), wrho calls on the name of the Lord 
(vv. 12,13). Failth and believing -in this 
section are never referred to as having 
their source in God, but rather it seems 
to be presented as something that man 
has or does. But we don't want Ito com
mit the mistake against whkh we have 
warned in this stUdy. One reference 
(v. 17), however, seems to suggest that 
faith is medialted through the preached 
Gospel. The chapter almost has a syner
gistic ring to it, especially when one 
compares it with chapter nine. But 
having presented God's S'ide in the firs-t 
section, he now shows definitely how it 
was Ismel's action, its unbelief, which 
caused its rejection. Israel is responsible 
for the state in which it finds itself; 
God has not broken his Word. 

In chapter 11 we have the olive tree 
as the Kingdom of God, its natural 
branches as Israel and the wild branch
es, the gentHes. Somle of the natural 
branches have been broken out of the 
tree (v. 7) and some of the wild branch
es have been grafted in. Paul somehow, 
although he does not elaborate how, 
sees the falling away of the Jews as an 
occasion of salvation for the gentiles. 
Conversely the salvation of the gentiles 
is to cause the Jews to become jealous 
and thus they too will be moved to 
enter the true Israel. In the first part 
of chapter 11 we have statements re
sembling statements in chapter nine: 
God has not rejected his people whom 
he foreknew (v. 2); chosen by grace 
(v. 5); the elect obtained it but the rest 
were hardened (v. 7); But as regards 
election they are beloved for the sake 
of their .forefatheors (v. 28); for the 
gifts and the call are irrevocable (v. 
29). Against statements such as these 
we have to balance others which strike 
a different note. 

"Note the kindness and the severity 
of God, sevedty to those who have 
fallen, but God's kindness to you pro-
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vided you continue in his kindness." 
(v. 22) "Have fallen" implies a position 
of elect~Dn from which they have fallen 
and "kindness" implies being elect, as 
being in God's favor. We are urged to 
lemain in this state lest we be cut off. 
The natural branches were broken out 
because of unbelief (v. 20) and the 
gentiles stand fast only "through faith." 
There is here no mention of an "im
mUtable decree," irespective of man's 
attitude or response to God's grace. 
However, the separation of <the natural 
branches from the tree is not neces
sarily absolute (v. 23) for, " if they 
do not persist in their unbelief," they 
will be grafted in again "for God has the 
power tD groft them in again" (v. 23). 
God has the power to graft in or break 
out but he is not presented as exercis
ing this power without respect to man's 
attitude to him. If there is faith the 
branch is grafted in and it remains in 
as long as there is fai:th. Again if there 
is no faith, the branch is broken off. 
God is the one Who grafts in or breaks 
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off. Hiowever, we need to be careful that 
we do not go into the opposite extreme, 
from the double predestination position, 
thereby depreciating the working of 
Glod in the lives of men. In an 'im
portant sense man co-operates with 
God, or refuses to co-operate with him, 
in the fulfilment of His purpose. 

In these three chapters then, Paul 
does not teach predestinat10n in the 
way it was defined at the outset. Some 
of the things he says do not refer to 
the matter of salvation, and others that 
seem to, are spoken in the context iof a 
real human choice. That he -is far re
moved from asserting that he under
stand fully, the mystery of God's work
ing in the hearts and lives of men, we 
know from the concluding word illf 
Ohapter 11: "How unsearchable are his 
judgments and how inscrutable his 
ways, For Who has known the mind 
of the Lord, or who has been hiscoun
senor." The final answer we will have 
to leave, even as Paul did, in the hands 
of God. H. Voth 
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Some Comments on Christian Apologetics and its Literature 
It w:Juld seem that the discipline of 

Christian apologetics has fallen on bad 
days in the thought and witness of the 
Christian Church - at least in certain 
quarters of the evangelical segment of 
it. G. C. Berkouwer, one of our leading 
evangelical theologians today, has said 
as much in a recent issue illfChristianity 
Today (March 30, 1959), and we are 
incUned to agree with him as we put 
our listening ear to the religious and 
theologic'll pulse of many Christians 
round about us. 

11he apologetical defence of the 
Christian faith, such evangelicals con
tend, broadly and boldly, is not only 
unnecessary but altogether self-defe'lt
ing. The various reasons given (and 
sometimes not given!) in explanation 
of such an attitude or stance are both 

personal and historical in nature. Some 
of them certainly deserve closer scru
tiny by competent and charitable schol
ars of the Church today. It may well 
be, for example, that the weaknesses in
herent in the traditional "proofs" (On
tological, cosmological, and teleological 
proofs, that is) for the existence of the 
Christian God, as exposed mJany times 
by scholars who have taken their cues 
from 1. Kjant or fnom David Hume, 
have persuaded evangelcals that all 
intellectual or philosophic defence of the 
Christian religion, or any part of it, is 
really frustrating and vain. Or, again, 
it may be that the astonishing growth 
and influence of "existentialist" thought 
in religion and theology since the days 
wherein S. Kierkegaard threw his 
"gauntlet" into the arid Christianity of 
Denmark and northern Europe has 
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served to discredit the apologetical 
approach for money. 

But such JOIstensible reasons may be 
reduced to more fundamental, or moti
vating, reasons, it would seem to us. 
Two such motivating reasons are pro
bably these: (1) a certain uneasiness 
about facing difficulties inherent in the 
Christian religion, directly and thought
fully, lest unwarranted embarrassment 
and, finally, unwarranted doubt and 
skeptici:sm result, and (2) a certain 
misunderstanding about the proper 
nature and function of apologetics in 
the witness of the Church to its f'aith. 
It is not our intention to further ana
lyze these underlying reasons here, but 
only to suggest that they are, in fact, 
more closely related, one to the other, 
than is commonly conceded. 

If we conceive of the function of 
Christian apologetics - as has often 
been the case - as one of proving, 
through rigtorously logical or philosophic 
means, the divine origin and authority 
of the Christian religion beyond all pos
sible doubt, we may indeed question 
both the possibility and validity of such 
a venture and also fear its ultimate 
consequences. Whenevcer men of the 
Ohurch - whether they were scholars 
or not - have sought to fully establish 
Christianity or. to fully reconcile it with 
all human knowledge of their day, and 
that in a self-assured and high-handed 
manner, they have of course failed ulti
mately in their attempts and, more
over, done the ChrisUan Church much 
disservice. But, then, such an attitude 
and approach really constitute a tra
vesty of Christian apologetics; neither 
the examples in, and exhortations of 
the Scriptures, nor the best examples 
within the Christian Church as it de
vcello'ped ,allow or approve of such a dis
torted conception and foolish applica
tion of the function of apologetics. What 
the disci:pline of Christian apologetics 
can and justifiably may dIo, for "earnest 
seekers" and "honest doubters" at any 
rate,is, 'as B. Ramm has so tersely ex
pressed it (in his Protestant Christian 
Evidences, published by the Moody 
Press), "to cut doWln ... objections to 
enable the Gospel once again to directly 
confront the ·consciousness of man." 

.In illustration of examples .in Scrip-

tore, we can refer immediately to the 
example of Christ Himself. And it is 
surely a misinterpretation of the Gos
pels, we may inject here, to maintain 
that Christ never at any time resorted to 
an apologetical defence of His message 
or ministry. A careful review JOIf the 
Gospel records reveals a surprising 
number of instances in which He either 
defended Hlis own interpretation of a 
matter or situation or else refuted the 
f'alse interpretation of others (His ene
mies) by appealing also to reason. An 
obviJous instance involves His appeal 
to the law of logical contradiction in 
His reJ)utation of the charge that He 
performed His miracles only with the 
help of Beelzebul, the prince lof demons. 
(Matt. 12:24-30) 

Now, it is true that Christ emphati
cally rejected every request fDr a mirac
ulous "proof" of His divine origin and 
authority that was pllOmpted by false 
and futile motives. Indeed, the occasiO'n 
just referred to is followed by the ac
count (Matt. 12:38-42) of such a re
jection on the part of Christ. But this 
is not evidence tOT Christ's deliberate 
rejectiDn of all "apologetics" per se; 
it is, much rather, evidence for the 
fact that He employed aplOlogetical 
appeals justly and wisely - that is, 
only at such times when, and in such 
a manner that they promised to' do His 
hearers Slome moral Dr spiritual good! 

Aglain, for illustrations of the exhor
tations of Scripture we may well go to' 
the statements of Paul, that magnifi
cent "defender of the faith," Dr to' thDse 
lof Peter, his nO'ble compatriot. Paul, to' 
cite Dnly one eXialuple, reminded the 
Philippi an Christians of the fact that 
they were "all partakers with (him) 
Df grace,both in (his) imprisonment and 
in the defence and confirmaton of the 
gDspel," and bade them strive "side 
by side fO'r the faith of the gospel," 
and not to be "frightened in anything 
by (their) Dpponents." 11hat such "de
fenee" and such "striving" also includ
ed appeals to reason and the use fo ar
guments of reaSDn may be inferred 
in the cities lof Asia Minor and Greece 
from a consideration O'f his own practice 
(See passages, in R.S.v. version, such 
as Acts 17:17; 16:19 and 19':8-101. 

The exhortaton 9f the Apostle Peter 

given in 1 Peter 3:15 is a familiar one: 
"Always. be prepared to make a defence 
to anyone who calls you to account 
fK)r the hDpe that is in you, yet do it 
with gentleness and revcerence." In it, 
Peter not DnlYCDunsels his fellow be
lievers to he ready to defend, whether 
by logical or experiment'al evidence, 
their Christian faith, but alsO' describes 
(very briefly) the manner in which 
such a defence is to' be made: "gently 
and reverently." (Other examples in 
the New Testament may be studied in 
F. F. Bruce's The Defence of the Gos
pel in the New Testament, published by 
Wm. B. Eerdmans). 

'Dhis exhortaiton of Peter is a signi
ficant one fDr it suggests, at least in 
broad O'utline, the proper nature and 
function Df Christian apDlogetics. It is 
a defence of the faith which takes ac
OJunt of the sort of enquirers or critics 
to be answered and which can, there
fore, be adapted, as to means Dr method, 
to suit the occasion, and it is a defence 
of the faith which is managed in a 
spirit that befits the Christian believer 
and hOnio'rs his Lord. It is, we may add 
here, precisely because its function has 
not been thus understood and delimited, 
or else because its practiee has not 
been carried through in such a s:pirit 
that Christian apologetics has frequent
lyfaiIed of its purpose and brought dis
credit upon itself as a valid functiDn 
of Christian witness. 

The early Christian Church, despite 
the emphatic denials of SDme, alsO' re
sorted to' apDlogetics as the need for it 
arDse. Indeed, Church historians have 
Dften termed the second century A.D. 
as the "age of the apologists." "It was," 
as F. F. Bruce has reminded us (see 
his Defence of the Gospel in the New 
Testament) "the age when Christian 
leaders began to Hght back against the 
repressive policy of the Roman state, 
regarding the pen as a mightier and 
wDrthier weapon than the sword. In 
the earlier part of that century we have 
the apologetic writings Df Quadratus 
and Aristides; we have thio'se of Justin 
Martyr in its middle years, while Minu
cius Felix and Tertullion bring up the 
rear at its close." These early Christian 
apolDgists, we know, argued along 
.different .lines and in response to various 
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attacks upon the Church and its faith. 
SO'me, in reply tooharges of seditilon 
and immorality,argued that it was 
indeed absurd to contend that honest 
and law-abiding peDple should be falsely 
accused of crimes and vices which had 
been freely ascribed to the gods wor
shipped by their accusers! Others, in 
answer to the charge that Christianity 
was a floolish and flawed religiDn, SDUght 
to show that it, by natural contrast 
with the imperfection of JUdaism and 
the m!anifest errors of pagan religions 
was, after all, the final and true reli
gion, and that it provided both the 
prDper fulfilment of the earlier revela
tilOn of God in the Old Testament and 
the adequate answer to' the deeper 
quests and aspirations present in the 
philosophies and 'cults of the natiDns. 

With some unbelievers, of course, 
such and indeed all preferred apolo
getical aDguments oarried little weight; 
they were simply determined to regard 
Christianity as Dnly a disruptive and 
distmbing faith and force. But others, 
again, including not a .few cultured men 
and women, were impresed by them 
or, at .any rate, induced y them to con
s~der the claims of the Christian gospel 
more directly and decisively. (See Acts 
17:1-4 for an early example of such 
favorable response ,and F. F. Bruce's 
The Spreading Flame, published hy Wm. 
B. Eerdmans, for later examples of it) . 

The crucial value of such an apolD
getical approach, properly understood 
and applied, may be illustrated and con
firmed over and over again from the 
general history JOIf the Christian Church 
- eSlpecially from thDse chapters of its 
history that pertain to the gre3.t theo
logioal conflicts and oouncils of the 
Church. It may alsO' be iHustrated from 
histories of smaller movements within 
the Church in a given country such as, 
for examlple, N. C. Furniss' The Funda
mentalist Controversy, 1918-1931 (Yale 
University Press). It may he illustrated, 
in part at least, from such comprehen
sive surveys of the missionary enter
prise of the Church such as those pro
vided by the pen IOf K. S. Latourette in 
recent years. It may be further ilIus
trated frDm such histories of chuch
related college and/or seminary edu
cation within a .country as G. E. Sna. 
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vely's The Church and the Four-Year 
College (Harper and Brothers) or Y. 
Allens' A Seminary Survey (Harper 
and Brothers). Ag'ain, it may be con
firmed by a Clonsideration of such 
studies of "scholarship as a Christian 
calling" as that provided for example, 
by E. H. Harbison's .. The Christian 
Scholar in the Age of the Reformation 
(Charles Scribner's Sons). 

E. H. HaI'bison's book, we may pause 
to say, is a particularly intriguing and 
rewarding study that, in its survey lo'f 
the lives and contributions of such 
scholars of the Church as Jerome, Au
gustine, Abelard, Valla, J. Colet, Eras
mus, Duther and Calvin continually 
evokes questions about the relationship 
between learning and scholarship and 
the Christian faith and its promulga
tilon. Concerning that great apologist of 
the fourth centry, St. Augustine, he 
writes that while his "conversion im
pressed upon him . . . the essential ir
relevance of learning to salvation, it 
launched him upon a life-long career 
of study and writing. The result was 
one of the most Clomprehensive and 
enduring attempts to understand the 
Christian f'aith which has ever been 
made. Augustine developed a specifical
ly Christian ethic as an alternative to 
the veiled Stoicism of the Pelagians. He 
elaborated the first Ohristian philoso
phy of history in answer to those who 
held that Christians were ultimately 
re>;pOnsible for the sack of Rome by 
Alaric in 410 A.D. He WIOrked out a 
theory of the ,church and a theology of 
grace which remained in equilibrium 
with each lother through the Middle 
Alges until they split apart during the 
Reformtation . . . The thirst ,for knowl
edge of his youth was thus transmuted 
inoo a vast program of study and in
terpretation based upon the implicit be
lief that religilDlUs conversion and moral 
integrity are the indispensable condi
tions of scholarly achievement." 

And concerning John Calvin, whom 
some have, it must be CI::mfessed, cari
catured as a strait-laced dagmatist who 
had no appreciation for apologetics, he 
writes thus: "When Calvin came to look 
back in 1557 on his motives for writing 
the Institutes over twenty years earlier, 
he ignlored the instructional purpose 

entirely ,and mentioned only the apo
logetic. Actually, in successive editions 
of the Institutes the apologetic purpose 
gradually receded and the instructional 
pur~pose became dominant. The Dedi
cation to Francis I and the more purely 
apologeUc chapters remained almost un
changed, while the expository material 
was enormously expanded. Meanwhile, 
during the important years of scholarly 
activity between his expulsion from 
Geneva in 1538 and his return in 1541, 
toth the systematizing and the apolo
getic mbtives continued in rough balance 
with each other. To clarify the record 
and to set it straight - these were the 
two major purposes that shaped Cal
vin's development as a scholar." 

The justifiable benefits of the apolo
getical defence of the Ohristian faith, 
or some arUcle of it. may be inferred. 
finally, from the biographies of great 
preachers and teachers of the Christian 
Church. And the value and scope of 
evidence from this one Slource might 
be greatly increased if full biographies 
of such prominent apologists of the 
nineteenth century as, for instance, 
James Orr, B. B. Warfield, and Robert 
D. Wilson were prepared and published. 
Afew lof the available biographies (some 
of which have been cited in earlier s
sues of the Voice) that belong in this 
category are these: R. E. Speer: Some 
Great Leaders in the World Movement 
(Fleming Revell 00.), C. Anderson: To 
the Golden Shore (Little, Brown and 
00.) , J. C. Wilson: Apostle to Islam 
(Baker Book House), O. WinsllOw: Jo
nathan Edwards (Macmillan Company), 
N. B. Stonehouse: J. Gresham Machen: 
a Biographical Memoir ('Wm. EeI'dmans 
Publishing Co.), and J. C. Henry (Edi
tor): The Making of a· Minister (Chan
nel Press). 

The last of these bilOgraphies, publish
ed in 1961, is really the abSOI'bing auto
biography of the renowned Presbyterian 
pl'eacher of Pittsburgh. Clarence E. 
Macartney. It contains, however, also a 
T'evealing introduction by the editor. In 
this introduction. Henry refers to that 
period in Macartney's ministry during 
which the conflict between modernism 
and evangelical orthodoxy first flared 
into open flame in the eastern U.S. Of 
Macartney's role in this conflict, Henry 

writes thus: "His ministry covered the 
period of. religilOus eontroversy when 
some were preaching another gospel 
which is not another,' using dishonest 
semantics to emasculate wt>rds of his
toric Biblical and redemptive meaning. 
Dr. Macartney ddd oot hesitate to enter 
the lists and to raise his standard. He 
was not a contentious man, but he was 
conscientious. He ·attacked the unconsci
ous or unconfessed unitarianism which 
had crept into the Church as an enemy 
of Christ and of the Gospel. Against the 
immJorality of infidelity and the cow
ardice of compromise within the Church. 
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he called for a straightforward alle
giance to the Confessional standards, 
and to the plain statements of the his
toric creeds." 

With these words we bring lour discus
sion to a ~close. In a second article we 
propose to cite, and briefly discuss, a 
few quite recently published WIOrks in 
Christian apologeti·cs - works that 
treat either of the defence of the Chris
tian religion as a whole or of the .clari
ficatilOn and defence of certain difficult 
aspects of it. 

Herb Giesbrecht 
(To be continued) 

...-..-----.. -0--.. -u-------------------1 
11 MUSIC 
. ___ .. _______________ H_. ___ .. __ .. --. 

Some Notes on Music-Making In the Old Testament 
Although little mention is made of 

music-making in the Old Testament, we 
~st not suppose that the Hebrew 
people were unm\Usical - on the con
trary, musical expressiKm was so uni
versal that it was taken for granted. 
We need to remind ourselves only of 
the exodus from Egypt, when after 
crosing the Red Sea, Moses himself 
struck up the holy song to glorify God, 
and his sister MiI1iam led the women in 
res;ponse. 

Or consider the spontaneous expres
sion in singing, dancing, and playing 
with which the women greeted David 
and Saul from the victorious battle 
against the Philistines. The ancient 
Hebrews expressed joy -and sorrow im
pulsively, with all the means at the 
body's command and their music exult
ed and Wlailed. 

But ItO mention ts made of professional 
musicians in Israel until the time of the 
kings. Along with the monachy pattern
ed after the models of other nations 
came the establishment of court music
ians. Both David and Solomon supported 
court musicians, and David, himself a 
mUSICtan, founded the first official 
body of musicians for the service in 
the temple whkh he was to build. No 
less than 4000 Levites were schooled and 

trained Dor this service. The head of 
the Levites was a:sked to send music
ians to sing and ploay before the Ark of 
the Oovenant when it was brought to 
Jerusalem. For uhis purpose 3 men 
were chosen ti~ play cymlbals, 8 played 
the nevel, 6 played the lyre, and 7 
priests were to trumpet ·before the altar. 

There are hundreds of references in 
the O.T. referring to singing. Not nearly 
as much is known about the instruments 
that the Hebrews used to accompany 
their singing or used on other occa
sions,as the Bible wa:s opposed to de
picHng men and objects of any kind. 
There are no reliefs or paintings to 
consult Clorncerning trhe few instruments 
named in the Bible. Some lyres and 
oboes are represented on coins from 
the time of the revolt under Hadrian 
(13' -135 A.DJ, but these are much too 
late to provide any information about 
biblcal instruments. Music historians 
who try to investigate Hebrew instru
ments have to use philological sources 
(language sources) as their primary 
material, making comparisons between 
similar terms and contemporary instru
ments found in Mesopotamia, Egypt, 
Arabia, and other ·cultures bordering on 
Israel. 

Thirteen different musical instru-
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ments are mentioned in the O.T. A 
few of them deserve special mention for 
the sake of interest or association. Ju
bal, Lamech's son, is said to be the 
"father of such as play the harp and 
organ." (Gen. 4:1). The Hebrew text 
has the words kinnor and ugab. The 
latter was probably a flute-like instru
ment, usually played by shepherds and 
must he su,pposed to have existed in 
Mesopotamia, Egypt and ancient Ara
bia. Certainly the term "organ" is com
pletely mlisleading. 

The kinnor was the famous instru
ment on which King David excelled. It 
is not a "harp" but is similar to the 
Greek kithara or lyre, and the same 
lyre in Egypt was called knnr. The 
instrument had 10 strings and was 
played with a plectrum. It was used to 
accompany singing and was said to' "be 
long to the singers." But wlhen David 
played flOr Saul it is mentioned that he 
"played with his hand." The meaning 
here is that he played by plucking the 
strngs .in a harp-like manner, since he 
did not sing on that occasion. This type 
of playing is given a special name in 
Egypt as well as in Greece. 

The melodies that the kinnor played 
or accompanied were gay, and unsuited 
to sorrow; in fact the Jews refused to 
play that instrument during the Baby
lonian exile. 'I1hey suspended their 
kinorim Ion the willows; how should 
they "sing the Lord's song in a strange 
land?" Instruments still were bound to 
well-defined occasions and moods, as is 
amply evidenced in many primitive so
cieties today. 

Alnother instrument used to accom
pany singing was the ne~l. It is re
lated to the Greek "psalterion" (the 
psalteries of the King James version) 
and shouLd be translated with harrp. It 
was larger and lower in pitch than the 
kinner. Another instrument of ten 
strings was the asor, referred to in three 
psalmls. It was derived from the Phoe
nicians and was a strange quadratic 
"zither." 

The shofar is the only ancient instru
ment preserved in the Jewish cult today. 
It was made from a gloat's or ram's 
horn without a mouth piece. It is still 
blown at the end of New Year's Day 
and the Day of Atonement. 'I1hese rudi-

mentary horns could play only 2 or 3 
<1ifferent notes. It was the shofarim that 
the seven priests blew when the Israe
lites marched around the walls of Jeri
cho. 

God had also commanded Moses to 
make two silver trumpets. These were 
used for many purposes: to call the as
sembly together for meetings, to aid 
in the journeying, to blow alarms in 
battle, to signify days of gladness, 
solemn days, to announce the beginning 
of the months, and to use in connection 
with burnt offerings nd peace offerings. 
The two trumpets did not play duets, 
however - they played in unison or in 
response to each other. 

The heading of the Psalms 
A great many headings of the psalms 

contain terms that have frequently been 
claimed to be the names of musical in
struments, such as nginot, gittit, sos
animo Certain terms are clear, such as 
'Ibelonging to David." The term lamna
seah, used .in as many as 54 Psalm 
headings, is generally translated "to 
the chief musician" or "to the 'conduc
tor." The correct meaning is "to be per
formed. " The usual instruments of ac
companiment (kinnor, nevel, halil, tofl 
are never mentioned in these headings. 
In their place the headings often include 
a series of the strangest terms, meaning 
such things as: heritages, eighth, wine 
press or from the town Gat, die-white, 
lilies, maidens, hind of the dawn, con
fessors, diseases, mute dove after off, 
lily-testimony. These terms mean 1ittle 
by themselves but are merely the names 
given to well-known "melodic patterns." 
Kurt Sachs puts it this way: 

Oriental music has always lbeen, 
and still is composed in well-defined 
designs or melJodic patterns. These 
melodic patterns mi'glht be compared 
to the three Greek orders or styles 
in architecture, the compositilon of 
which had detailed the I'ule with which 
the artist was compelled to comply, 
and only within these specifications 
could he follow his personal interpre
tation. In music, melodies using the 
same scale, and related to each other 
by their general mood, ,belong to one 
melodic pattern. Such patterns are 
familiar in Arabian 'and Hindu music 
v,rhere in later times they were called 
maquamat and ragas. (These terms 

B;p!ply to melodic and rhythmic as
pects). 
By making comparisons with Arab

ian terms for describing these patterns 
the similarity becomes clear. The Arabs 
have titles to melodies which are the 
names of places. Orinal numbers are 
also found, such as third or tenth. Gen
eral terms like "jumping" or "pass1on" 
are found, ,as well as "the chaste love 
of the doe." Curious combinations such 
as "die-white" signify the combination 
of two melodic patterns. 

Since these melodic patterns belong 
to certain moods, the interpretation can 
be tested by examining the Psalms 
which have the same headings, to see 
if they have similar moods. The eight 

Er kam in sein Eigentum 
Heute wollen wir Weihnachten ein

mal anders betrachten und von Ker
zen und Christbaumen und dem gan
zen Festbetrieb, del' sich auf diese Zeit 
entwickelt, wegblicken. In der Stille 
wollen wir einmal tief in Gottes Walten 
und Heilsplan hineinschauen. Wir wol
len betrachten, was Gott der Welt zu
dachte, um sie mit seiner Liebe im 
Obermal.\ zu beschenken, zu der Zeit, 
als er uns seinen einzigen Sohn gab, des
sen wir jahrlich zu Weihnachten geden
ken. 

Horen wir darauf was die Schrift sagt, 
wenn sie von der Geburt Christi, von 
seinem Kommen zu uns, spricht. Del' 
Evangelist Lukas beschreibt uns diese 
Geburt und das mit ihr zusammenhan
gende Erleben am genauesten. (Siehe 
Lukas, Kapitel 2) 

Wenn die himmlischen Heerscharen 
mit Lob und Anbetung die Geburt Je
su feierten, so mul.\ sie etwas enthalten, 
das wichtiger ist als nur das Feiern 
des Festes. Hier wird das GroBte, 
das Gatt der Welt schenkte, durch den 
Engel kundgetan. Wir konnen daraus 
die Wichtigkeit und das Weltbewegen
de des Geborenwerdens des Christus
kindes erkennen. Und wahrlich, dal.\ 
Gottes Sohn selbst Mensch wurde, kann 
nieM hoch genug gewertet werden; 
Er. von dem es heiCH, daB Er der Glanz 
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nginot Psalms are prayers for escape, 
based on confidence in God and His 
power and magnificance; the three 
gittit Psalms are gay and fHIed with 
thanMul jiOy; two of the three idutun 
Psalms are in a mood of resignation. 
given by Sachs concehning the meaning 
of the headings are much better than 
any others that we have come acr.oss. 

References: Sachs, Curt, The History of 
W. W. Norton and Company, 1940. 
(Chapter V). 
Gradewitz, Peter, The Music of 
Israel, Its Rise and Growth through 

5000 years, Norton. 1949. 
Peter Klasspn 

der Herrlichkeit und das Ebenbild Got
tes sei, und del' alle Dinge mit seinem 
kriiftigen Wort tragt, durch den die 
Welt gemacht wurde und den aIle En
gel Gottes anbeten. 

Dieser von allen Engeln Gottes hoch
verehrte und von Gott innigstgeliebte 
Sohn, durch den nicht nur die Welt 
und die Menschen, sondern auch das 
Universum geschaffen wurde, kommt 
in sein Eigentum als ein Menschlein, 
von einem Weibe geboren gleich wie 
wir. Diese Erniedrigung und diese Her
ablassung zu uns bewegte die Himmel 
und loste in jener Nacht auf Bethlehems 
Fluren bei seinen himmlischen Dienern 
ein Jubeln aus. Ohne die Erniedri
gung ware die Welt ewig in der Tren
nung von Gott, im Dunkel, geblieben. 
Aber durch seinen Sohn strahlte das 
Licht Gottes in das Dunkel der jUdi
schen wie auch der heidnischen Welt. Ihn 
wollte der Engel verkUnden und seine 
Geburt herolden als er von del' Freu
de, die allem Volk widerfahren wird 
sagte: "Euch ist heute der Heilandge~ 
boren, welcher ist Christus der Herr .. " 

Konnen wir uns die Welt ohne Ihn 
vorstellen? Wie dunkel mUBte es heu
te unter den Volkern sein, vernahmen 
wir nicht noch heute. diesen Engelruf 
und wUBte die Christenheit nicht um 
ihren Heiland. Er brachte Frieden und 
bringt heute noch Frieden fUr die Not 
des Menschenherzen - Frieden und 
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Fl'eude in den Alltag del' Gegenwart. 
Alle Glaubigen haben an der Mensch
werdung Jesu Anteil. Sie haben dieses 
groBe Weihnachtslicht in sich aufge
nommen. Kraft dieses Lichtes und die
ser Freude haben sie zu Tausenden und 
Abertausenden die damalige Welt um
gestaltet, sind in den Tod gegangen und 
haben die Heiden in Staunen versetzt. 

Diese Weihnachtsfreude, das Wissen 
und Erleben des Kommens Jesu, hat 
nie zu leuchten aufgehort und wird 
auch dann leuchten wenn man vom Un
tergang der Kultur sprechen wird. 
Dieses gottliche Weihnachtslicht kann 
nicht mehr aus der Menschheit ausge
lOscht werden, weil Gott es angeziin
det hat und weil Er seinen gl'oBen Plan 
mit der Menschheit durch Christi 
Menschwerdung zu Ende filhren will. 
Die durch Christi Kommen und Tod 
verso.hnte Menschheit wim einmal nach 
allen kommenden Gerichtsperioden zum 
Licht kommen, und dann werden ihn 
nicht nur die Engel, sondern aIle Vol
ker, Heiden und Zungen, anbeten. 

In dieser herrlichen Hoffnung soIl 
der Christ, von Jesus Christus erleuch
tet, heute sein Licht dem Nachsten 
leuchten lassen. Er soIl seinem Bruder 

Biblical Preaching 
Times have changed, of course, and 

it is not as likely that people will carry 
a Bible to church as it was in the days 
of Dale and Jowett. Nor would I sug
ges that one is to measure the success 
of a man's ministry by the number of 
people leafing through the Bible as he 
preaches. But most people today who 
do not carry a Bible under their arm 
to church do not carry it in their heads 
either. And they are doomed to a con
tinuing biblical illiteracy unless the brief 
moments they spend in church become 
occasions when the treasures of the 
Bible are unlocked for them, and they 
are made to see something of the Bible's 
relevance to our day and the power 
of its message to transform life. This 
cannot be done by preaching which is 
conceived in the head of the preacher, 
then has a biblical text attached to it 
at the last moment as a sort of sprinh-

zeigen, daB Jesus Christus gekommen 
ist und daB er lebt. Seine Liebe zu uns 
wollen wir auf den Nachsten Ubertra
gen und gerade in dieser kalten, mate
riell-gesinnten Welt, woo keiner mehr 
filr den Nachsten Zeit hat, dem Nach
sten zeigen, daB wir von Gottes Liebe 
erfilllt sind und filr ihn Zeit haben. Wir 
wollen den Miiden, Enttauschten, vom 
Leben Zerschlagenen und Armen zeigen, 
daB wir sie lieben und daB auch filr 
sie das Weihnachtslicht strahlt, nam
lich die unergriindliche Liebe Gottes 
unsers Heilandes, der urn Unsertwillen 
arm ward. Gehen wir Christen mit neu
em FleW und neuer Liebe ausgeriistet 
zu unserem Nachsten, urn ihm Liebes 
und Gutes zu tun, auf daB Weihnachten 
nicht nur ein Ideal sei, sondern ein 
Sichselbstschenken, ein Hinneigen zum 
Bruder, zur Schwester, die in Not und 
Elend sind. Helfen wir in diesem Sinne, 
auf daB auch heute noch das Wort hell 
aufstrahlen mochte : "Ehre sei Gott in 
der Hohe und Friede auf Erden und an 
den Menschen ein Wohlgefallen. 

(Aus "Freuet euch", Zweimonats
schrift der Gerneinschaft Evangelisch 
Taufgesinnter) 

board from which to launch into the 
preacher's own thought, or as a sort of 
fe t ish to give divine sanction to a man's 
words. A recovery of understanding the 
Bible on the part of the laity is depen
dent on preaching which begins, con
tinues, and ends with the Bible-preach
ing whose theme, structure, elaboration, 
atmosphere, and goal are all direct out
growths of the passage of scripture on 
which one is preaching, and which is 
normally undergirded by. illustrations 
drawn from the full range of biblical 
truth. 

Donald Miller pp. 105- 106 
in 'Fire in Thy Mouth" 

c. S. Lewis in Mere Christianity 
says, "If our expenditure on comforts, 
luxuries, and amusements is up to the 
standard common among those with the 
same income as our own, we are prob
ably giving too little. 
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"Das Licht, das den Gerechten aufgegangen, 
Die Freude denen, die gerechten Herzens sind. 

Jesus Christus, unser Herr, ging uns aus dem SchoBe 
seines Vaters atuf. Er kam und fUhrte uns aus der Finsternis 
und erleuchtete uns mit herrlichem Lichte. 

Der Tag brach an fUr die Menschen und verscheuchte die 
Herrschaft der Finsternis. Licht ging uns auf von seinem 
Lichte und erleuchteteunsere finsteren Augen. 

Die Glorie erschien auf dem Erdkreis und verkHirte die 
untersten Abgriinde. Der Tod ist vernichtet, die Finsternis 
geflohen, die Pforten der Holle zerbrochen. 

AIle Geschopfe, die vorher finster waren, hat er erleuchtet. 
Die Toten, das Geschlecht des Statubes, standen auf und lobten, 
daB ihnen Erlosung zuteil geworden. 

Er hat uns erlost und uns das Leben gegeben. Er ist zu 
seinem Vater in die Hohe erhoben worden 'und wird wieder
kommen ingroBer Herrlichkeit, erleuchten die Augen aller, 
die ihn erwarten. 

Unser Konig kommt mit seiner groBen Herrlichkeit, unsere 
Leuchten anzuziinden. Wir werden ihm entgegengehen und 
uns an ihm erfreuen, wie er an 'lins sich erfreute und uns 
durch sein herrliches Licht entziickt. 

LaBt uns seine Majestat verherrlichen und 'uns aIle den 
erhabenen Vater preisen, dessen Erbarmungen groB sind und 
der ihn uns gesandt, der uns Hoffnung und Erlosung zube
reitet hat. 

Sein Tag ist plotzlich angebrochen. Seine Heiligen gehen 
ihm entgegen; es leuchten die Lampen aller, die gearbeitet 
und sich abgemiiht haben und bereit sind. 

Die Engel und Wachter des Himmel freuen sich iiber die 
Herrlichkeit der Frommen und Gerechten und legen Kronen 
auf ihre Haupter, Einmiitig frohlocken und jl,lbeln sie. 

Briider, kommt und bereitet euch, unsern Konig und Er
loser zu preisen, der in seiner Herrlichkeit kommt und uns 
durch das herrliche Licht seines Reiches erfreut. 

Ein Lied aus der alten Ostsyrischen 
Kirche in deut:::cher tJbersetzung 


