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"Was du ererbt von deinen Vatern,erwirbes urn es zu besitzen!" 

Wir leben in einer Welt voH Ideen, 
die das Leben der groBeren und kleine
ren VoIksgruppen beeinflussen und kon
troHieren. Diese groBen Ideen werden 
weder in einer Nacht geboren noch ver
nichtet. Sie sind das Produkt des Den
kens mancher Genera tionen. Selbige 
Ideen werden oft .nach groBem Ringen 
angenommen, mit 'tiefer Uberzeugung 
festgehalten, und milt groBem Eifer 
verteh:ligt und weitergegeben. AHmah
lich bUden sie dann die Traditionen in 
unserer Zivilisation. Es ist auff.aBend, 
wie scheinbar jede Generation sich an
strengt, die aHgemeinen, richtungge
benden Ideen als bleibendes Erbgut 
(der folgenden Generation) zu hinter
lassen. Jede Ieise oder laute Andeutung 
der Geringschatzung, oder der Abwei
chung von diesen Ideen, gibt AnlaB zu 
angstlicher Besorgnis und flihrt oft zu 
richterlichen Anklagen gegen die jun
gere Generation. 

AUgemein nehmen wir die traditioneI
len Ideenan, und handeln darnach ehe 
wir sie selbst unserem kr1tisohen Urteil 
unterworfen haben. Durch den bestan
digen Unterricht in Heim, in der Schule 
und in der Gemeinde, werden unsere 
Kinder mit der Denkweise und der Le
bensweise unserer Vorfahren bekannt. 
Diese ubermittelten Ideen werden an
fanglich ohne Zweifel und ohne Wider
spruch aufgenommen und im taglichen 
Leben ausgesprochen und 'Rusgelebt. 
Der Erzieher achtet darauf mit innerer 
Genugtung und freut sich in der Mei
nung, daB die Denk- und Lebensweise 
der Vorfahren flir die nachste Zukunft 
gesichert ist. 

Doch bald steUt sich die erwahnte 
Besorgnis ein. Das Erwachen des selb
standigen Denkens, und das Bekannt
werden mit Ansichten von auBen, ruh
ren zurkritischen Untersuchung der 
eigenen Ansichten. Die neue Genera
tion tritt der Alten gegenuber als kriti-

scher Fragesteller auf, und erlaubt es 
sich zu Zeiten an dem Fundament der 
alten Lebensweise zu rutteln. Dadurch 
erregt sie den Verdacht der Alten und 
wird von manchen ais undankbar und 
revolutionar betrachtet. 

TraditioneHe Ideen bleiben niemals 
unverandert stehen. Entweder sie er
bIas sen in bedeutungslosen Formen, 
oder gewinnen neue Kraft durch das 
neue Licht einergrUndlichen Unter
suchung. Wir haben Beispiele davon in 
unserem eignen Volk. Unsere sogenann
ten Sonderiehren, die unserem Volk 
ein besonderes Geprage gegeben haben, 
sind in vielen Fallenungepruft und 
unverstanden 'Rufgenommen, und diann 
in iautoritativer Weise gelehrt worden. 
Man hat eine auBere Form festgehaHen, 
und das wahre Wesen verloren. Die 
Tradition. die an und fUr sich gut war, 
ist tatsachlich in bedeutungslosen For
men erblaBt. Andere dagegen haben 
grundlic'he Untersuchungen angesteHt 
und sinddadurch zu einer kIaren Uber
zeugung gekommen und identifizieren 
sich heute mit ihren Vorf'ahren ohne 
sich dessen zu schamen. 

Die Beobachtung laBt feststeBen, daB 
unser Volk sich diesbezUglich wenig
stens in drei Schattierungen teilen IaBt. 
Einmal haben wir diejenigen welche 
krampfhaftan die Ideen der Vorfahren 
festhalten, ohne irgend welchen befrie
digenden Grund angeben zu konnen. 
Diese verfaHen leicht in Formwesen. 
Dann haben wir diejenigen welche die 
Tradition in Frage steHen, ohne sich 
die Muhe zu geben die Geschichte des 
V olkes zu 'S'tudieren und die Beweise flir 
den GIauben zu erforschen. Diese ver
achten und veI'lassen oft ihr Volk und 
verschwinden in der Masse. Dann ha
ben wir diejenigen welche ebenfalls die 
Tradition in Frage stellen, die aber in 
aBer Ehrlichkeit und inallem Ernst 
nach Grund suchen. Selbige ge'langen 
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oft zu gro8erer Klarheit und gewinnen 
cine uberzeugung und eine Wert
schatzung thres Erbguts. Solche halten 
die Vater in Ehren und iderrtifizieren 
sich 'gerne mit ihrem Volk. 

Erwarten wir nicht, daB das neue Ge
schlecht genau nach del' Form del' Vor
fahren gegossen wird. Keine Genera
tion reproduztert seine Vorfahren. Du 
k'annst das Leben bewahren in einer 
sich andernden Form, odeI' du kannst 
die Form bewahren, wahrend das Leben 
schwindet. Abel' du kannst nicht un
endlich, odeI' fortwahrend, dasselbe Le
ben in derselben Form einschlieBen. Es 
ist fUr uns vongroBer Bedeutung, daB 
wir dieses 'rechtzeitig erkennen, sonst 
wird die Veranderung del' Form uns 
notige Dnruhen schaffen, die uns bis 
ans Grab begleiten werden. 

Was wollen wir aus diesem fUr uns 
lernen? Einmal, daB wir sorgfaltig 
lehren was wir auf Grund del' Erfor
schung als Uberzeugung angenommen 
haben. Dieses' ist unsere Pflicht. Zu 
diesem Zweck bauen und erhalten wir 
unsere Schulen. Da muB es dem Lehrer 
Gewissenssache werden das ·groBe El'b
gut del' Vater, nachdem er es zuseinem 
Eigentum gemacht hart:, den SchiHern 
zu Ubermitteln, und zwar in einer Weise 
die zum Denken und Fl'agen und For
schen anregt. Ich hoffe, wir lernen den 
Wert unserer Schulen richtig zu er
kennen, und sie kraftig zu unterstU:tzen. 
Es sind Pflanzstatten del' Ideen, die 
unserm Volk auch fUr die Zukunft 
Richtung geben sollen. 

Wir wollen aueh lernen mit del' ge-

Things, Things, Things 

My dear, after all, they are only 
things, and the Word says, 'Take joy
fully the spoiling of your goods.' Cheer 
up, we'll get along somehow." 

Thus that missionary giant, Jonathan 
Goforth, sought to comfort his heart
broken wife. Through fire, through 
f\lood,and through the Boxer Rebellion, 
they had thrice before "suffered the loss 
of all things." And why the laJtest 
blow? A blundering missionary had 

genwal'tigen Generation zusammen zu 
leben und zu wirken. Das verlangt, 
daB wir uns geistig anstrengen, die 
unwandelbare Wahrheit ohne irgend 
we1chen KompromiB in neue Gedan
kenformen zu Ubersetzen, damit sie ver
standen und praktisch angewandt wer
den kann. Auch muss en wir erkennen, 
daB wir allerdings nicht die ganze 
Wahrheit, das volle Licht, erfa8t haben, 
und daB del' Herr auch einer neuen 
Generation neues Licht schenken kann. 
Wir mUssen offen bleiben fUr neue Er
kenntnis. 

Zuletzt wollen wir nicht unser 
Gleichgewicht verlieren, wenn die jUn
gere Generation nicht gleich ohne leisen 
Widerspruch alles aufnimmt. Dieses liegt 
schon in del' Natur del' Sache. Es geht 
eben urn einen Kampf, das geistige und 
geistliche Erbgut zu erringen. Da muB 
das eigene Denkvermogenbetatigt wer
den. Die Ideen mUssen dem kritischen 
DrteU unterworfen weroen. Dadurch 
gelangt man zu einer eigenen festen 
Uberzeugung, die das Alte aufnimmt 
ohne das Neue zu verwerfen. Bewahren 
wir deshalbunsere Ruhe und auch das 
Vertrauen zur Jugend wenn das, was 
wir als unbeweglich, begrUndet und be
wiesen betrachten, noch einmal von 
ihnen del' Dntersuchung unterworfen 
wird. Nul' auf diese Weise kann das 
heranwachsende Geschlecht dem eige
nen Volk einverletbt werden,und nul' 
so Iernen sie die SUnden del' Vater, 
sowie auch ihre Tugenden,aIs die eige
nen zu bekennen. 

J. H. Quiring 

occ-asioned the fourth "spoiling' of their 
goods. "After aU, they are only things," 
declared the old soldier of the Cross. 

Things - A Peril 

John Wesley was much af·raid of two 
kinds of foes. One will openly per
secute you; the other will crush you 
with kindness. Of the two he far more 
feared the latter. Khrushchev threat-

ens: "We will bury you." Next he 
pleads, "Peace, peace." The loving em
brace of the Russian bear can be the 
more deadly foe. 

Today we Christians are being crush
ed, not outright but by our many com
forts and conveniences. Rich and in
creased wUh goods we have need of 
nothing. What dupes we have become, 
dupes of our own desires! It has been 
said: "Destiny has two ways of crush
ing us - by refusing our wishes and 
by fulfilling them." 

Is there any mistaking our present 
lot? In the lap of luxury our last 
material wish has been fulfilled. And 
insensible to the pedl we must be, for 
we have passed ·the point of pain. Ours 
is the peril, not of poverty but of an 
overplus. Heaven's diagnosis of our 
state is: "And knowest not that thou 
art wretched,and miserable, and poor, 
and blind, and naked." 

Things and Prosperity 

"The prosperity of fools shall destroy 
them" (Prov. 1:32). What nation of 
the world ever withstood prosperity? 
And when were the masses of any past 
people ever exposed to such a paradise 
of prosperity as the common people of 
our Western world? 

Let any silver-tongued politician of 
the West put fO!1th the four following 
planks in his platform, and he is almost 
assured of public office: 

1) We are the greatest people on 
eal'th and have every right to be 
proud of ourselves. 
2) Every family in the land must 
have a higher standard of living and 
be socially secure from any fear of 
want. 
3) We are for the labouring man, for 
a still shorter work-week. 
4) We must have our price for our 
wheat ,and commerce, regardless of 
the need of other nllitions. We must 
first look after our own people. 

Now turn to just one verse in Ezekiel 
(16:49), -and note that when God was 
proceeding to judge religious Jerusalem, 
He reminded her how her sins resembl
ed those of her sister Sodom: "Behold, 
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this was the iniquity of thy sister Sod
om, (1) pride, (2) fnlness of bread, 
(3) and abnndance of idleness ... , ( 4) 
neither did she strengthen the hand of 
the poor and needy." Not once does 
God, the Heart Searcher, specify one 
of Sodom's n01torious lusts. 

When God arises to judge the Christ
ianized Western world, will He specify 
the enormous crimes, the notorious wic
kedness, the unnatural defilement of 
the nations? Will He point to the fil
thy sodomites, the dopesters, the juv
enile delinquents, and the criminals? 
He may not even mention these, but He 
will point to the ,above four basic 
troubles which centre -about features of 
an unparalleled prosperity. 

Christian reader, would you ever have 
specified these four foundation aspects 
of your Sodom civilization? Would you 
ever have suspected that (1) pride, (2) 
plenty, (3) idleness and the Gospel from 
needy nations - would you have 
dreamed, I -ask, Ithat these four sins 
wouJcd bring down upon us the fire and 
brimstone of Sodom's judgment? 

Things - Their Perversion 

In the .beginning God made every
thing beautiful. Even today, nothing is 
unclean of itself. And God has given 
us -all things richly to enjoy. Heaven's 
quarrel with us then is not the use, 
but the abuse of these things. We have 
perverted them from their original pur
pose. 

Ever since the fall of man, his every 
impulse has become a danger. Every 
appetite is fevered and perverted. "For 
all that is in the world, the lust of the 
flesh, and the lust of the eyes, and the 
pride of life, is not of the Father, but 
is of the world" (I John 2:15). Not 
the flesh, the eyes, the life - these are 
not wrong; but it is the lust of each. 

Think of the scores of things that are 
inv1ted and devised and advertised so
lely to arouse the desires, to stimulate 
the appetites, to foster m-an's fallen 
propensities. Yet, when it comes to 
clothes, to dress, to reading, to buying 
and spending, to business and to recrea
tion, how Httle distinctive difference is 
there between the children of God and 
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the children of the devil! This modern 
passion for things is part and parcel of 
that materialistic plague which has 
carried God's people before its fatal on
sweep. 

The reader can well afford to read 
Revelation 18 on his 'knees, remember
ing that that frightful portrait in 
terms of connnerce concerns the pas
sionate devotion and spiritual harlotry 
of those whose worship, while profess
ing God's name, is lustfully devoted to 
donars, to things, to self-indulgence. 

Things in Particular 

"Thorny-ground" folk are those in 
whom the thorns grow along with the 
seed. Apparently the Word ,took some 
root in the heart and life. But "the 
lusts of other things entering in, choked 
the word." There are "the pleasures 
of this life" -enjoyments, possibly in
nocent in themselves things which a 
worldly prosperity enables 
many people to indulge, but which 
"choke" or smother the Word. These 
"other things" take so much attention, 
are so absorbing, so time consuming, 
and so exhausting that they leave only 
the dregs of :a hurried, worried, and 
"dragged-around" victim, who brings 
"no frui:t to perfection." 

After John cries, "Love not the 
world," he adds a second important 
clause - "ne~ther the things that are 
in the world." It is perilously possible 
to be, as a whole, unworldly, yet to be
come the victim of some single worldli
ness. \Ve may not drink or smoke or 
indulge the baser lusts, and yet be ab
sorbed with popularity, or money, or 
business, or power, or profession. There 
are refined lusts, a fondness for fine 
,things - fine foods, fine dress - all 
fleshly lusts tha:t war agaist the soul. 

What one particular thing has para
lyzed your power or your pl'ayer life? 
Face up to it. John does not say, 
Love it not ,too much; he says, Love it 
not. 

Things - A Passion 

Passionate attachment to a single 
"thing," discoverable to us by our un
willingness to forgo it, can be as deadly 

a narcotic as the vilest lust. And very 
often it happens that not until we are 
forcibly torn from such a thing do we 
awaken to our foul infatuation. 

A young Christian, taken suddenly 
with an incurable disease, found her 
hervice cut 'Short, her days numbered. 
How God searched her soul! On her 
death-bed she was one day visited by 
a young youth leHder who rather jaunt
ily said to the doomed young lady : "You 
will soon go to be with the Lord; we 
almost envy you and your early depar
ture to be with Christ." 

With settled countenance and pierc
ing eye, the young believer replied: 
"Young man, don't 'talk foolish. There 
was a day when I spoke lightly about 
eternal things; but when I actually fac
ed being detached from the things of 
this world, I found how completely I 
was a captive to them." 

Suddenly caught in a train wreck, a 
Christian engineer discovered and con
fessed his lifelong attachment: "I have 
lived all my life for second things". 

Things Passing 

An old minister, Thomas Craig of 
Bocking, left at his death a ha~f-finshed 
sermon on his desk. Men later dis
covered that his text was: "The world 
is passing away." 

"How much did our noble citizen 
leave when he passed away?" 

"He left it all," was the sensible re
ply. 

Naked we came, naked we go. And 
we all go w1th empty hands. After hav
ing conquered the known world, Alexan
der the Great ordered that, when his 
corpse was embalmed, his hands should 
be left exposed. He said: "I want all 
men to know that I 'left the world with 
empty hands." But who ever leflt the 
world with any but empty hands? 

Among the remains of Pompeii -
Europe's Sodom - none is more pa
thetic than that of a woman clutching 
treasure tightly in her arms, caught on 
her own threshhold by the engulfing 
avalanche of lava. 

On September 1, 1923, Japan was 
shaken by one of the greatest earth
quakes in history. An American bishop 

wired his home church: 'All gone but 
faith in God." Such was the sudden 
passing - in some three minutes - "of 
those things that are shaken, as of 
things that are made, that those things 
which cannot be shaken may remain" 
(Heb. 12:27). 

American oil billionaire Jean Paul 
Getty (The Prairie Overcomer, April 
'58), probably the world's richest pri
vate dtizen, has devoted his sixty-five 
years to only one world - the world of 
business. To acquire money - and the 
power that goes with it----'has been his 
consuming passion. By outwaUing and 
outwitting his competitors, Getty has 
built up an oil empire second to none. 
Yet, with all his success, "like Midas 
of ancient legend, he has found no 
contentment in his golden touch" (Time 
Feb. 24, '58). Getty, lost in his world, 
is aware of one adversary that he can 
neither outwait nor outwit. Says he 
tersely: "I 'am aware of the tralIlSitory 
nature of human life." Getty may be 
aware of the transitory nature of hum
an life." Getty may be 'aware, but many 
never awaken until it is too late. 

In an bmerican eal'thquake, the peo
ple of a panic-stricken village asked an 
old Christian lady the secret of her 
calm and joy: "Mother, are you not 
afraid?" 

"No", she replied, "I rejoice to know 
that I have 'a God who can shake the 
world." 

Things - Their Purpose 

All worldly men are wen photograph
ed in the rich fool of Luke 12:16-21. 
Some six times this man names him
self, but never once speaks of God. He 
speaks of, "My fruits, my barns, my 
grain, my goods, my soul." With his 
fortune made and barns rebuilt, he will 
retire with much goods and many 
years. Like a thunderbolt from the 
blue bursts God's estimate of the man: 
"Thou fool - this night." "It is im
possible for a man who is hoarding no 
riches in the world he is hastening to, 
and who treasures everything in the 
world he is hastening from, to escape 
the definition of a fool" (D. lVI. Panton). 

But Christ's disciples should not live 
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and die like fools. Concerning their 
"stewardship" of the things of this 
world, Jesus lays down the profoundest 
use of money: neither hoarding it, nor 
squandering it, but carefully investing 
it as laid-up treasure. "And I say unto 
you, Make to yourselves friends" -
personal friends, souls saved in all 
lands, nQlt barns, nor farms, nor fine 
houses, nor bank accounts, but fr·iends 
who receive salvation - "by means of 
the mammon of unrighteousness" -
through your proper use of the world's 
wealth to send out the Gospel - "that, 
when it shaH fail" - and fail it must 
when the grip passes from the dying 
gI1asp - "they" ----'the souls in glory you 
made through your money wisely in
vested for Christ - "many receive yon 
into the eternal tabernacles" (Luke 16: 
9, as). 

God's purpose for us is that we use 
all created things here to create death
less friendships on younder shore. These 
friends 'already in glory, friends we 
made on ear>th by sending them the 
Gospel, will constitute Heaven's wel
coming committee to "receive" us into 
the eternal tabernacles. Thus by means 
of things, such as money - "the mam
mon of unrighteousness" - love can 
clothe the naked, feed the hungry, carry 
the Gospel, win souls, and finally leap 
the grave and live on forever. Hal
lelujah for the divine purpose! 

Things to Possess 

Believers who have died and risen 
with Christ, and are even now seated 
with Christ in the heavenlies, dare not 
be numbered among those "who mind 
earthly things" (PhH. 3:19). As heav
enly people we 'are to be heavenly mind
ed. Weare bidden: "Set your affection 
on ,things above, not on things on the 
earth" (Col. 3:2). Then, having fixed 
our affectiQln on things above, things in 
Heaven contrasted with things on the 
earth, we are to "seek those things 
which are above, where Christ sitte,th 
on the right hand of God." Let us 
seek and desire a better country. In 
the meantime sit loose to the things on 
earth. If we in truth "seek first the 
kingdom of God, and His righteousness," 
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we have the promise that "all these 
things" - such earthly things as are 
needful for the body - "shaH be ad
ded." 

The man who has his eyes full of 
Heaven will have the earth under his 
feet. Stephen,the dying martyr, saw 
Heaven opened. His eyes were full of 
Jesus. The human wolves who ringed 
him in and stoned him to death saw 
somewhaJt of the things above on the 
countenance of the angel-faced man. 

Dr. A. T. Pierson says, "A devout 
woman whom lance visited, to condole 
with her on the recent departure of an 
aged and most saintly mother, said to 
me with a smile: 'For forty years my 
dear mother's mind has been in Heav-

en.' And I could not but recall those 
exquisite lines of Goldsmith: 

Like some tall cliff thaJt lifts it 
awful form, 

Swells from the vale, but mid
way leaves the storm, 

Though round its breast the roll
ing clouds rare spread. 

Eternal sunshine settles on its 
head." 

L. E. Maxwell, Prairie Bible lnst. 
(Printed by permission from 

The Overcomer, Jan. 1961) 
Our Church would do well to give 

serious attention to this disturbing mes
sage by one of God's faithful servants. 

-Ed. 
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The Biblical Doctrine of Sanctification 

(Continued from last issue) 

X. Definitive Sanctification - A Basis 
For Progressive Santification 

Definitive sanctification is distingu
ished from progressive santification in 
tha t the former is a single completed 
act experienced by every believer 'at :the 
inception of his Christian life, while 
the latter isa process which is not 
terminated until the coming of Chrrst. 
It is nO'tewol'thy how frequently Paul 
interweaves these two aspects of sanc
tification by placing imperative state
ments into the context of indicative 
statements about the be'liever. The fol
lowing series of exce,rpts bring into 
sharp focus Paul's procedure: 

The indicative: "We ... died to sin;" 
"For sin shaH not have dominion over 
you" (Rom. 6:2; 6:14). 

The imperative: "Let not sin there
fore reign in your mortal body, that 
you should obey the lusts thereof" 
(Rom. 6:12). 

The indicative: "And being made free 

from sin, ye became servants of right
eousness" (Rom. 6:18). 

The imparative: "Even so now pre
sent your members as servants to right
eousness rand sanctification" (RO'm. 6: 
19; cf. 6:13; 12:1). 

The indicative: "And they that are O'f 
Jesus Christ have crucified the flesh 
with the passions rand the lusts rbhereof" 
(Gal. 5:24). 

The imperative: 'But lsay, walk by 
the Spirit, and ye shaH not fulfill the 
lust 0' fthe f,Iesh" (Gal. 5:16). 

The indicative: "For ye have died, 
and your me is hid with Christ in God." 
" ... Ye have put off the old man and 
his doings and have put on the new 
man" (CO'I. 3:3; 3:9). 

The imperative: "Put to death there
fore your members which are upon the 
earth" (COol. 3:5). 

To see in these representative examples 
the indicative and impevative as being 
in a d1alectical tension with each ather, 
having no 100gicai relationship, is to mis
interpret Paul. There is nO' suggestion 

in Scripture that the absolute state
ments of the indicative are modified or 
limited by the impevative statements. 
Neither is their relationship that of a 
transition from the unrealized ideal of 
the indicative to the sober facts of 
pr:adical reality in the imperative. 

Both in Romans six and ColO'ssians 
two and three Paul indicates that death 
to sin and the new life to God is no 
less real than the death and resurrec
tion of Jesus Christ. The definitive 
sanctification of the believer is to be 
taken in aU e:arnestness. It is a faot 
the believer is to reckon with, to re
cognize, to inscribe intO' his conscious
ness (Rom. 6:11). 

The relationship which the indicative 
and the imperative bear to one another 
is that the latter are grounded in the 
former. It is because the believer has 
died to sin that he is able to fight 
against the encroachment of its power 
in his life. It is because the believer 
has become a servant of righteousness 
that he is able to present his members 
as servants to righteousness and sanc
tification. It is beoause the frlesh and 
its passions have been crucified that 
the believer is 'able to walk in the Spirit 
It is because the O'ld man has died that 
the members upon this earth can be 
mortified. It is beoause the world has 
been crucified to him, and has been 
overcome through faith, 'that its infIu
ence mrd power can be thrown off in 
the ibeliever's life. 

The biblical ethic is based upon the 
magnitUde of divine 'grace imparted to 
the believer in his union with Christ. 
The self-revelation of God in his per
fect law or in the impeccaible and 
exemplary life of Jesus does not in itself 
provide a fruitful basis for a biblioal 
ethic. The biblioal ethic required of the 
believer is made possible 'Only through 
the once-for~,aH sanctification imparted 
to 'the believer in his initial union with 
Christ. As long as the dominion of sin, 
Satan, and the world remain in the life 
of a man, he can do no ather but re
main a servant to sin and righteousness. 
Only through the dynamic imparted to 
man in his union with Christ in his 
death and resurrection is he able to 
respond to the imperatives in Scrip-
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ture and cultivate the walk of piety to 
which he is exhorted. 

Progressive sanctification, therefore, 
in its struggle against sin, the flesh, 
Satan and the world, and in its constant 
process of the renewing of the new 
man, is grounded upon ·the once-for-all 
viotory experienced !by every believer 
in his initial union with Christ. Only 
on this basis can the daily fight of the 
Christian be fought. 

The death to sin and the life to God 
are not realities into which the believer 
is urged .to enter upon, but realities to 
act upon. The are realities in his pos
session from which he is to go forward 
to be conformed more and more into 
the image of Christ. This fact mot
ivates the believer to fight against the 
powers from which he has been freed 
(Rom. 6:13, 16; 001. 2:20). He is re
minded that he is un1ted to Christ, his 
Lord, in whom dwells the fulness of the 
Godhead (Col. 1:19), and in "whom are 
all the treasures of wisdom and know
ledge hidden" (Col. 2:3). Just as def
ini ttve sanctification was experienced 
through the communioation of the grace 
in Christ, so in progressive santification 
we are to realize increasingly the full 
inplications of our union and com
munion with him. 

XI. Sanctification and Eschatology 

Sanctification directly links the be
liever to the eschatological age. Not 
that eschatology is fully realized in this 
age - but that certain elements of the 
age ·to come have been projected into 
this age. Through definitive s'anctifica
tion the powers of ,the age to come are 
iinked to the believer in a decisive man
ner. 

Scripture distinguishes between "this 
age"and "the age to come" (Matt. 12: 
32; Mark 10:29, 30; Luke 20:24-36; Eph. 
1:21). These two ages exist in time and 
history in Unear fashion; i.e. we now 
live in "this age"; but there is yet an 
age to come in the future. However, 
there is also the suggestion in Scripture 
that the future 'age has in paDt broken 
upon the believer in this age; he is able 
to taste of "the powers of the 'age to 
come." (Heb. 6:5). What does this 
mean? 



8 

The powers of the ages to come have 
been projected intO' this rage through 
Jesus Christ. He came into this evil 
age (Gal. 1:4), ruled by Satan, the 
prince of this world (Eph. 2:1,2). He 
introduced the kingdom powers of the 
age to come - righteousness, justifica
tion and life (Rom. 5:16-20). Through 
his death and resurrection he became 
the first fruits of 'the age to come 
(1 Cor. 15 :23). Christ's resurrection in 
a spiritual body is 'the hope of the be
liever's resurrection in a 'spiritua'l body, 
for Hesh and blood cannot inherit the 
kingdom of God (1 Cor. 15:50). 

The rage to come is characterized in 
a particular way by the rule of the Holy 
Spirit over the believers body and soul. 
The prominence of the Holy Spirit in 
the resurrection event of Christ and in 
the immediate sequel at Pentecost links 
him ,to the age to' come as his proper 
sphere. G. Vos (The Eschatological 
Aspect of the Pauline Conception of the 
Spirit) concludes his study in saying 
that the coming age is the 'age Df the 
Holy Spirit par exellenoo. This is in 
accordance with the Old Testament pro 
phecies, which link the Holy Spirit in 
a particular way with the events of the 
eschatoIogical age; they prO'phecied a 
great outpouring of the Spirit (Joel 2: 
26ff) and a radical ethico-reHgious 
transformation and renewal unto obed
ience to God (Is. 32:15-17; Ezek. 36: 
26,27). 

Through definitive sanotification the 
believer partakes of the eternal life of 
the age to come; he enters into the 
kingdom of God (John 3:5ff). His life 
is now securely hid with Christ in God 
(Col. 3:3); he has been blessed with 
"every spiritual blessing in the heavenly 
places in Christ Jesus" (Eph. 2:6). His 
citizenship is in heaven; he has been de
livered from this present evH world 
through Christ and has been translated 
into the kingdom of the Son of God's' 
love (Col. 1:13). In virtue of the 
believer's union with Christ,through 
the Holy Spirit, he has become a par
taker of the power of the age to come. 
There is a real participation in these 
powers. 

But ,the age to come is not yet here. 
The believer has only the first fruirts 

of the Spirit (Rom. 8:23); The present 
enjoyment of the Spirit is only a down
payment or a guarantee of the great 
inheritance which is his (II Cor. 1:22; 
5:5; Eph. 1:14). The greater portion 
of the Christian's inheritance in the new 
age is still O'utstanding. The salvation 
which he now enjoys is not limited to 
the present reality; it has also an 
eschatological aspect. His body of hum
iliation will be conformed to the body 
of the resurrected Lord; his body will 
become a spirituaI body. His life now 
hid will be manifested in glory at 
Christ's appearing; only then will he be 
like Christ, who is pure. 

Through definitive sanctification the 
believer participates in the age to' come; 
the age ,to come is his kingdom where 
he holds his citizenship. But he is still 
in this age and in the body of humilia
tion; sin 'and flesh still indweH him 
(Rom. 7), and the powers of this age 
seek to bring him into conofrmity with 
the pattern of this age. As long as the 
believer remains in this age, the con
tradiction within himself and in his re
lationship to the world wi'll remain. 

Progressive sancitification is, there
fore, an 'absolute necessity. The sinless 
perfection of the believer awaits the 
coming of Christ; then the believer will 
enter into his full inheritance and be 
completely controlled by the Holy 
Spirit. Progressive 'sanctification pres
ses 'towards this eschatological 'goaI; it 
can do so because the believer has been 
brought into a decisive reIationship wi'th 
powers of the age to come through 
union with Christ. V. Adrian 

"It is a palpable error in those min
isters who make suoh a disprioportion 
between their preaching and their liv
ing; that they will study hard to preach 
exactly, and study little or not at all 
to Live exactly. They are loathe to mis
place a word in their sermons, or to be 
guilty of any notable infirmity (and I 
blame them not, for the matter is holy 
and weighty), but then make nothing 
of misplacing affections, wO'rds and ac
tions in the course of their lives. 0 
'with what care' have I heard men 
preach; and how carelessly have I seen 
them live!" Richard Baxter. 
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Communal Life Among Medieval Evangelicals 
in the Fifteenth Century 

(Continued from last issue) 

In a previous article we have shown, 
how the "rebirth of Christianity" prior 
to the Reformation found expression in 
a deep sense of mutual responsibility 
and in a practioal sharing of material 
possessions 'among evangelical groups. 
Communal life, however, extended also 
to other areas such as common dwel
lings, cooperative education, and a cor
porate witness. 

2. Collective Dwellings 

Although Groote had opened his house 
to some poor women, the actual be
ginning of "communal living" is usually 
tmced back to the followers of Groote 
in Deventer. A number of Groote's 
disciples established the custom of 
meeting regularly in the house of Flor
entius Radewigns, a vicar in the church 
of St. Lebwin. A few of these men 
came to live with him. These meetings 
in the house of Radewigns, according 
to Hyma, "were the earliest visible 
beginnings of the society or congrega
tion of the Brethren of the Common 
Life." 

The unity of this communal life did 
not depend upon binding vows, or out
ward statutes as indicated 'above, but 
upon an inward spirit of love and de
votion. This, according to Dr. C. Ull
mann, had two £avol'able consequences. 
First, as continuanoe in the Fraternity 
was an enduring 'act of free will, who
ever continued in it did so wholeheart
edly. Secondly, as the connection of 
the whole, and the government of the 
several houses, was effected from the 
center outwards, the Society displayed 
a free and rich diversity in its de
velopment and expansion. For the de-

scription of the general arangement 
in these Brothel'houses I am indebted 
to Ullmann. Usually about Itwenty 
Brothers lived together in one dwelling. 
They had a common fund and took 
their food at a common table. In each 
Brotherhood there were priests, clergy 
(or "Clerici") and laymen. No attempt 
was made to make proselytes or re
oruit new members, and reception was 
usually accorded only after repeated 
solicitation. A year of probation, dur
ing which novices were subjected to 
rigorous discipline, preceded the formal 
admission into the Society. During the 
time of probation the applicant was 
expected to separate himself from all 
entangling £amily affairs or "worldly 
connections." An unselfish, humble 
spirit was to be manifested in all intra
group rela'tionships. Among the sayings 
of Florentius the following is found: 
"Woe to him who, while living in a 
community, seeks his own ,things, or 
says that anything is his own!" With 
regard to dress, much more freedom was 
allowed than in monasteries. Other
wise, life in a Brotherhouse was very 
methodicaL They had fixed hours for 
devotional exercises, writing and manu
al labor. During meals they of,ten read 
books, the Brothers taking this duty in 
turn. In general, an equality like that 
between members ofa family prevailed 
in these Houses, although they had 
their "Rectors" who presided Dver each 
local Brothel'hood for the sake of order. 

The Sisterhouses were established al
most simultaneously with the 'above, 
and according to' the same general pat
tern. A directress, or chief "Martha", 
was placed at the head of each Female 
Society. Besides the Martha, whose 
duty it was to attend to the outward 
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life of the House, a priest was ap
pointed to give spiritual direction. Ac
cording to Ullmann, the principle of a 
community of goads seems Ito have pre
vailed from the first more strictly in 
the Sisterhouses thatn in those of the 
Brethren. 

Little is known about the nature of 
"collective dwellings" :among the Ta
borites and the Waldenses. Concerning 
the Bohemian Brethren, there are ref
erences which indicate that at least 
some of their members were living in 
common. Did this institution originate 
in the early persecution of the Unity 
Brethren? In a very interesting book, 
entitled, An Exhortation of the Church
es of Bohemia to the Church of Eng
land, the only surviving bishop of the 
Bohemian Brethren, J. Amos Comenius, 
describes the severe persecution of his 
Brotherhood in the early years of its 
existence. The people were driven into 
the mountains and woods, where they 
dwelt in "caves or dens." Bishop Co
menius concludes his description of 
their suffering with this observation: 
"From this their dweHing in such lurk
ing places they were afterward in a 
scoff called faminici or Oavers." 

La:ter, when the Brethren received 
Hmited toleration and were able to 
estabHsh their communities 'at such 
places as Kunwa:ld, for instance, it ap
pears that only certain groups lived in 
11 collective dwelling. Many members 
regarded celibacy as a higher and holier 
state than ,family life. According to 
Kautsky, the "unmarried members lived 
in ibrotherhouses and sisterhouses (the 
sexes being kept apart), where they 
worked and lived in common." Rican 
gives the following description of the 
arrangement\; among the Unity Breth
ren: "Die Priester wohnten mit i:hren 
SchUlern und Gehilfen (Diakonen) im 
'Bruderhaus'am Ort der 'Gemeinde', die 
gew5hnlich eine weite Diaspora hatte." 

H would thus appear, 'that in all these 
fraternities of the fifteenth century 
living in common was restrtcted almost 
exclusively to the single members of the 
religious community. In this respect 
the Moravian Brethren of the sixteenth 
century, who later 'became known as 
the "Hutterites," went 'beyond the pat-

tern established by these groups, since 
the HutterHes insti:tuted collective 
dweUings for families. 

3. Collective Education 

All the religious movements, which 
are under consideration in this study, 
showed great interest in a general edu
cation. Their contribution to the ad
vancement of popular education in 
Western Eu: \lpe has received increasing 
recognition through the years. "One of 
their (Taborites) chief vocations," 
Kautsky writes, "was the instruction of 
children." In this respeot they re
sembled the Brethren of the Common 
Life more than any other "sect". A 
certain paradox may be observed in 
this connection, which characterized all 
these groups . They generally rejected 
the learning of the universities as an 
instrument of class and religious op
pression, but they emphasized the 
rudiments of education among the 
simple peasants and craftsmen, who 
formed their rank and fHe. 

Among the Waldenses education of 
youth was accepted 'as one of the chief 
responsibilities of the Brotherhood. 
From a description given by Comba, it 
appears that the Waldenses were not 
satisfied merely with the rudiments of 
education. Gilles gives the foBowing 
picture: 

They were very careful in instruct
ing the young, and especially the 
hopeful students sent to them to be 
trained in true piety and the sci
ences. From amongst these they 
selected such as in due time they 
recognized to be fitted to enter the 
holy ministry, always retaining them 
near themselves, and exercising them 
in all needful things, until they 
could be usefully employed; the 
others ithey sent back to their par
ents, or taught them some honest 
trade. 

First and foremost in promoting edu
cation as a collective effort were the 
Brethren 0 fthe Comon Life. In this 
respect, the influence of the inspiring 
example of Groote is unmistakable. 
Gl'Oote loved books and he eagerly ac
quired new volumes for his library. 

Sometimes five copyists were kept busy 
writing manuscrip.ts for him. But 
Groote also manifested a practical in
terest in education by encouraging 
learning in school boys, often inviting 
them into his house, where he had them 
copy books for him and talked to them 
about their work at school. The roots 
of the remarklable school system of the 
Brethren are to be found in these in
significant beginnings. 

John Cele, a friend and disciple of 
Groote, was perhaps the greatest 
teacher among the early Brethren. He 
realized that for :a balanced education 
other subjects besides the Bible and 
the "Fathers" had to be included in the 
currioulum. Cele, ,therefore, retained 
"the exercises in scholasticism, gram
mar, logic (ethics, and philosophy" 
(Hyma). 
It was largely through Cele's influ

ence,that the Brethren of the Common 
Life 'assumed a joint-responsibility for 
the education of the young. With the 
Brethren at Zwolle he made arrange
ments to house the boys in a suitable 
manner. Those who could afford it 
were expected to pay the Brethren for 
room and board. The poorer class of 
boys, of whom there were a great 
number, instead of being compeHed to 
beg for alms, were kindly taken care 
of by the Brethren. Cele himself gave 
them the money for the books, ink, and 
paper they needed in school. ks the 
result of such arrangements it is not 
surprrsmg, that large numbers of 
school boyS flocked to such centers as 
Deventer and Zwolle, where they re
ceived a kind of training not found 
elsewhere ait the time. lit naturally fol
lowed that Ithe Brethren received most 
of their recruits from these boys. In 
1400 the community at Deventer count
ed so many members, that forty of 
them were sent to found other "Hous
es." 

The same collective responsibility for 
education was assumed by the Brethren 
of the Common Life in the new centers 
where they established themselves. At 
Delft, for instance, twelve poor boys 
were usually provided by the Brethren 
with food, clothing, and lodging. In 
numerous places all through the Neth-
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erlands and Northern Germany the 
Brethren established what might be 
caBed "boarding schools." 

A,lthough the exceLlence of these 
schools is 'aVtested by many contempo
raries, they have :attained enduring 
signi:Eicance primarily as a result of the 
fact, that such eminent saints and 
scholars 'as Erasmus, Thomas a Kempis, 
Hegius, MurmeHius and many others 
have received their tl'aining,art least 
in part, ,in these institutions. The em
phasis on the vernacular as a medium 
of instruction, not only in the schools of 
the Brethren of the Common Life, but 
also in the schools of 'the Taborites, 
the Unity Brethren and the W'aldenses, 
played an important pal't in bl'inging 
about a "rebirth of Christianity'" in the 
fifteenth century. 

4. Collective Witness 

A chief reason for establishing some 
form of communal Hving among these 
V'arious groups, it appeares, was their 
desire ,to have a collective view and a 
united witness in the proclamation of 
the 'truth. This is cel'tainly true of the 
Brethren of the Oommon Life. "We 
have decided," 'the Brethren of the 
Common Life wrote in 1415, "to live in 
cities, in ol'der that we may be able to 
give advice and instl'uction to clerics 
and other persons who whish to serve 
the Lol'd" (Hyma). Love for their 
neighbor compelled them to live and 
work among 'the people in the cities. 
Their highest aim was the reformation 
of the church, which could most effeot
ively be done, they thought, by edu
cating the youths of the land, and by 
instructing the common people in the 
essentials of the Christian faith. Theo
dore Herxen, a leader of the "New De
votion" for more than thirty years, de
voted several treatises to the "art of 
dmwing 'boys to God." Their strict 
discipline seems to be directly related 
to this concept of a collective witness. 
Members were expelled in case of ill
behavior. They were exhorted to pre
serve mutual love, peace and harmony 
not only in order to please God, but 
also to find favor with men. 

This collective witness found expres
sion in several ways. One of the major 
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coopevative effol'ts of the Brethren was 
the transcribing of books. Originating 
with Groote's profound ill!tellectual and 
religious interests, this employment was 
zealously promoted among the Breth
ren by Florentius. Although himself 
no accomplished writer, Florentius vig
orously incited the rest to practice the 
art; and, according to Ullmann, he 
aided the Brethren engaged in it "by 
smoothing the parchment, drawing the 
Hnes, selecting the passages to be 
copied, and correcting the manuscripts." 
There was always a missionary aspect 
connected with this ",labor of love." Al
though a number of Ithe Brethren were 
employed in the copying of ,theological 
works, which then found a place in the 
libraries of the Brotherhouses, many 
others were copying useful books to 
be given to indigent scholars, or re
ligious tracts for the common people. 

Very important for aneffeCitive col
lective witness was the use of the 
mother-tongue in the l'eligious work of 
the Brethren. This use of the vernac
ular was at first more the dictaJte of 
instinct, but rather early in their mis
sionary endeavors they discussed the 
reasons for it quite thoroughly, and laid 
it down as a principle. Consequently, 
their zeal was directed primarily to the 
circulation of ,the Bible and other re
ligious books in the mother-tongue. 
The importance of this in paving the 
way for the Reformation is self-evident. 

Hyma summarizes the missionary en
deavors of the Brethren with Ithe fol
lowing eloquent words: 

... which (namely, the Brethren) in
stituted the only }asHng reform of 
the fifteenth century, corrected the 
Vulgate, translated parts of the 
Bible, sent thousands upon thousands 
of reHgious books throughout Wes
tern Europe, reformed schools and 
textbooks, comforted the sick, con
soled the affEcted, fed the poor, 
lodged the homeless, and composed 
that well-nigh perfect fruit of Chris
tian mysticism: 'De Imitatione Chri
sti', or 'Imitation of Christ.' 

This book written by a member of 
the Brotherhood, the famous Thomas a 

Kempis, re'ached a circulation se'cond 
only to the Bible. 

The Bohemian Brethren were also 
known for their almost incredible pro
duction and distrribution of religious 
literature. Gindeley, the Catholic his
torian, gives the following description 
and evaluation of ,their efforts: 

Wohl selten hat eine christliche Sek
te so viele Schriften zu ihrer Vel'tei
digung in die Wertgesendet, als de 
Bruder. Ihre Fruchtbarkeit hierin 
ist so groB, daB die Anzahl ihrer 
polemischen und religiosen Schriften 
vom Beginne bis zum FaIle der Uni
tM die Producte der gesammten 
bohmischen Litemtur in derselben 
Zeit auf dem Gebiet der Theologie 
und Geschichte in weitester Bedeu
tung um ein Ungeheures ubersteigt. 

In full accord with their "common 
life" emphasis was the regulation, that 
no member should write and publish a 
book without the consent of the com
munity. "No one with us," says their 
Ohurch ordinance, "has permission to 
publish books unless they are previously 
examined by the other members of the 
community,andauthorized by their 
unanimous approval." 

Johannes Lastizki, from Poland, who 
visited the Brotherhood in the six
teenth century, confirms the above 
mentioned practice and then adds this 
interesting note: " ... It is also the 
custom not to allow any work to be 
published in one member's name only 
(except under special condLtions), but 
in {he name of the whole Brother
hood ... " 

Bishop Comenius, in his famous 
Exhortation referred to above, also 
speaks of this coHective witness of the 
Unity Brethren through the printed 
page: 'The Bohemians therefore re
solving to use this so great a gift of 
God (e.g. printing), mostly to salvation 
of souls, about this time procured the 
Bible to be printed (the first of all 
Europe again) at Venice, in their Moth
er tongue." 

The collecltive witness among the 
Waldenses found its expression in in
tense missionary activity. Missionary 
responsibility was assumed by the whole 
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group, the women also taking an active 
part. In Das Booh der Ketzer, Walter 
Nigg makes reference to this aspect: 
"ErfUUt von einer unmilttelbaren Be
geisterung fUr das evangelische Gesetz 
zogen Miinner und Frauen als· Prediger 
hinaus, um ihre Botschaft zu verkiin
den." Their work was a labor of love 
and they would take no salary. Ac
cording to Rufus M. Jones they 'resisted 
successfully the temptation to make 
their 'giJ)ts' a means Ito wealth and pro
motion." 
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The aspects of the "New Devotion" 
that have been considered in this paper 
give incontrovertible proof that a "re
birth of Christianity" had actually Itak
en place in certain sections of the 
Ohurch in Western Europe. These 
"fruits" of the new life, however, had 
their distinctive historical and theolog
ical roots. Our neXJt <!ll'ticIe will be de
voted ,to a examination of the practical 
and theoretical justificaHon of the com
munal life. 

J. A. Toews. 

.. -.I-.. ----.. - .. -I.-.. - . .-------.. - .. -.---.--.. ---.. --Ir 
1 PREACHING 

1 ___________ .... n-.-n--..--.-.. - .. - .. _.--a+ 

Predige das Wort! 

Es gab in der Geschichte der Gemein
de von Anfang an geistliche Diener 
(Presbyter, Bischofe, Vorsteher oder 
Hirten), die sich ganz dem Lehrdienst 
widmeten. Dagegengab es viele geist
lichen Diener, die durch irgend einen 
Beruf fUr ihren taglichen Bedarf sorg
ten, und der Gemeinde, je nach Ver
mogen, ihre Zeit und Kraft gaben. DaB 
nicht alle geistlichen Diener der Ge
meinde ihre ganze Zeit widmeten, und 
daher auch nicht von der Gemeinde voll 
unterstiitzt wurden, geht schon aus dem 
einen Wort Pauli hervor, welches er an 
Timotheus schreibt: "Die Altesten, die 
wohl vorstehen, die halte man zwiefa
cher Ehre wert (d.h. die unterstiitze 
man: honor-honorarium), sonderlich die 
da arbetten im Wort und in der Lehre" 
(1. Tim. 5,17). Also, nicht aIle konn
ten sich ganz der Predigt des W ortes 
widmen, sondern dienten der Gemeinde 
nach Vermogen. 

Unsere Bruderschaft hat in den letz
ten Jahren manche Diener des Worts 
freigemacht, um sich ganz dem Dienst 
des Worts zu widmen. Das hat sie ge
tan indem sie einen oder zwei Briider 
in der Weise unterstiitzten, daB sie ihre 
ganze Zeit der Gemeinde geben konn-

ten. Wir bezeichnen sie heute mit dem 
schonen, und recht biblischen Wort, 
'Pastor', d.h. Hi r t e. (Manchem 
schmeckt das Wort 'Pastor' nicht so 
recht, weil der 'professionelle' Pastor 
uns dieses biblische Wort verunstaltet 
ha t.) In diesem Schreiben haben wir es 
nun aber einmal gerade mit diesen Die
nern des Worts zu tun, die sich mehr 
oder weniger ganz dem Predigtdienst 
widmen sollen. La13t es aber klar ver
standen sein, daB solehe Diener nicht 
notwendigerweise der Gemeinde gro13ere 
Dienste leistenals die andern, die fUr 
ihr tagliches Brot zu SOl'gen haben. 
Auch geht es nicht um Rangunterschie
de, oder sogar umeinen hoheren Grad 
der Frommigkeit. Es beschaftigt uns 
vielmehr die Frage: Was ist die Auf
gabe des Dieners, den die Gemeinde sich 
zum Hirten gewahlt hat, und den sie 
unterstiitzt, damit er ungehindert der 
Gemeinde dienen kann? 

Meines Erachtens sind sich unsere 
Gemeinden im Allgemeinen garnicht so 
recht klar dariiber was eigentlich die 
Aufgabe dieses Dieners ist. Auch ware 
es nicht verfehlt zu sagen, da13 manche 
dieser Diener 'sich 'auch nicht recht 
klar dariiber sind was ihre Aufgabe ist. 
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Oder muB man die Aufgabe des Pastors 
allein abhangig machen von seiner Be
gabung undseinen Interessen? Unsere 
Beobachtung treibt uns zu dem SchluB, 
daB es Pastore gibt, die einfach nur 
'Office-Manner' sind. Sie schreiben 
mehr Briefe und nehmen an mehr Ge
schaftssitzungen teil als manch ein Ge
sehaftsmann. Andere, dagegen, widmen 
sieh ganz dem Besuehen ihrer Glieder 
- in Heim, Arbeitspliitzen, und Hospi
talern. Diese Seelsorge bringt groBen 
geistlichen Gewinn. Nur solI dabei nicht 
vergessen werden, daB aIle Glieder der 
Gemeinde sich diese Seelsorge anein
ander schuldig sind. Dann gibt es auch 
solche, welche die geschaftlichen Ange
legenheiten der Gemeinde verantwor
tungsvollen Personen ubergeben haben; 
die verhaltnismaBig wenige Besuche ab
statten; die sieh aber mehr dem Lehr
dienst widmen. Manche Bruder, die an 
der Leitung der Gemeinde stehen, haben 
ja das Vorrecht stark Mithilfe von den 
Ihnen zur Seite stehenden Prediger
brudern zu erfahren. Wie dem nun 
auch sein mag, eines steht fest: Del' 
Vorsteher (Episkopos) soll lehren 
(didaktikos, 1. Tim. 3,2); er solI pre
digen. 

Wenn nun die Predigt des Worts 
seine Hauptaufgabe ist, liegt es ja klar 
auf der Hand, daB er ein Ausleger der 
Schrift sein muB. Er muB sich der 
Exegese widmen. (Exegese kommt her 
von dem Vorwort 'ex' - heraus, und 
dem Wort 'ago' - leiten, fUhren, also: 
herausfUhrenL Wer nur immer Thema
predigten haIt, verarmt seIber, und wird 
seiner Aufgabe, die Geme]nde im Wort 
aufzubauen, nicht gerecht. Der deutsche 
Theologe, Kraus, hat treffend bemerkt: 
"Der Ruf zur Exegese ist del' Ruf zu 
den unerschopflichen Quellen des leben
digen Wassers." Auch solI sich nie
mand einbilden lassen, daB Exegese eine 
billige Erbauung ist, sondern sie stellt 
hohe Anforderungen an den Lehrer des 
Worts. LaBt mich zwei nennen! 

1. ANFORDERUNGEN. 

A. Zeit. Weil die Exegese eine ge
naue und anstrengende Arbeit ist, muB 
jeder Lehrer des Worts Zeit haben zum 
Studium. Dieses sollte die Gemeinde, 
die ihren Leiter von den Sorgen des 

Broterwerbs freigemacht hat, erkennen. 
Aber auch der Arbeiter sollte nicht 
meinen, daB die Zeit die er bei den 
BUchern sitzt, vergeudete Zeit ist. Exe
getische Predigt ist mehr als nur das 
Lesen eines langeren Abschnitts und das 
Machen von zufalligen Bemerkungen zu 
dem gelesenen Abschnitt. Eine ausle
gende Predigt vorzubereiten fordel't Ar
beit, und nimmt Zeit. 

Da muB nun ein jeder Diener des 
Worts sich seIber darUbel' klar werden, 
wie er am besten seine Zeit auskaufen 
kann. Das viele Umherlaufen braucht 
nicht immer ein Zeichen seines Dienst
eifers sein; es kamn auch ein Ausdruck 
seiner Denkfaulheit sein-er kann sich 
nicht dazu kriegen beim Buch zu sitzen. 
Bei einer Gelegenheit fragte jemand 
den berUhmten Londoner Prediger, 
Joseph Parker, nach dem Geheimnis sei
ner inhaItsreichen WortverkUndigung, 
und da solI er zur Amtwort gegeben ha
ben: "Wenn ich die Woche hindurch 
gesprochen hatte, konnte icham Sonn
tag nicht. Wenn ich an Komiteesitzun
gen teilgenommen hatte, mich fUr die 
Politik begeistert, und Sorge fUr das 
Reich (England) getragen hatte, ware 
meine Kraft verzehrt worden. Das ist 
alles. Da ist kein Geheimnis." 

B. Geriitsehaft. Ich brauche das Wort 
Geratschaft im bildliehen Sinn. Ohne 
den Gebraueh del' notigen Mittel, die 
zum Erforschen der Schrift unbedingt 
erforderlich sind, kann man nicht gute 
Arbeit machen. Es ist weit gefehlt zu 
glauben, daB der HeHige Geist unsere 
Mangel ersetzen wird. NatUrlich, ohne 
Erleuchtung von oben ist alles umsonst, 
aber wir wollen hoffen, daB das viele 
schlechtvorbereitete Predigen nicht dem 
HeiHgen Geist zugeschrieben werden 
braucht. Wir sind uns dessen wohl be
wuBt, daB nicht aIle Prediger dieselbe 
Gelegenheit gehabt hHiben slch in Schu
len auszubilden. Auch erkennen wir, 
daB Gott nicht aIle gleichausgerustet 
hat. Aber gerade wo es auf diesen Ge
bieten mangeIt ist es umso no tiger, 
daB wir die uns zur Vel'fUgung stehen
den Mittel anwenden, um eine bessere 
Arbeit zu machen. 

Hier ware ja vor allen Dingen die 
WeIt der BUcher zu erwahnen. Selbst
verstandlich hangt unser Erfolg nicht 
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von der Zahl der BUcher ab, die wir auf 
unseren BUchergestellen haben. Auch 
nicht aIle in, daB man viel liest, ist maB
gebend. Sondern, es ist die Frage, was 
man liest. Wer nur zur personlichen 
Erbauung liest, arbeitet sich nicht not
wendigerweiste tiefer ins Wort hinein. 
Es gilt mit Lexikon und Kommentar zu 
arbeiten - und die darf man nicht im 
Schaukelstuhl lesen. John Wesley war 
Evangelist und Erweckungsprediger; er 
stand einer geistlich warmen Bewegung 
vor; aber er bestand darauf, daB Me
thodistenprediger wenigstens 5 Stun
den den Tag lesen sollten. Seines Er
achtens konnten sie nicht einmal ein 
tieferes Leben mit Gott fUhren, vom 
Predigtdienst schon garnicht zu spre
chen, ohne zu lesen. Johann Bengel 
sagt zu einem Text aus der Offen
barung: "Wer kein BUchlein verschlun
gen hat kann nicht weissagen; wer hat, 
muB weissagen." Der verstorbene Br. 
Unruh, der sich in der auslegenden Pre
digt standig Ubte, pflegte zu sagen, daB 
uns eine schone KUche wenig hilft, 
wenn in der Kammer nichts zu Hnden 
ist. Also, sammeln wir uns Schatze 
durch ernstes Studium der Schrift indem 
wir uns die Zeit nehmen, und aIle uns 
zur VerfUgung stehenden Mittel anwen
den, um diese Schatze hervorzubringen. 

II. SEGNUNGEN. 

Wer es sich zur Aufgabe macht ernst
lich den Sinn der Schrift zu erforschen, 
und der Gemeinde diese Schatze dar
reicht, ist wie der Ackermann der die 
FrUchte am ersten genieBt. 

A. Geistliche Frisehe. Vor allen Din
gen wird die Seele des Predigers durch 
solch ein BemUhen befruchtet undbe
reichert. Johann Bengels erstes Prin
zip in der Hermeneutik (Pdnzipien der 
Schrifterkliirung) war: "Wende dich 
ganz dem Texte zu; wende den Text 
ganz auf dich an." Hinter einer jeden 
VerkUndigung des Worts steht ein Le
ben, und das Studium des Worts solI vor 
allen Dingen dieses Lehen formen und 
adeln. Wenn das Studium des Worts 
nicht zum personlichen Wachs tum 
fUhrt, hilft aller SchweiB und aIle Be
redsamkeit nichts. Es giht nur ein 
Schutzmittel gegen den kalten Profes-
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sionellismus in der W ortverkUndigung 
und das ist del' Umgang mit Gott in sei
nem Wort. 

B. Gesunder Biblizismus. Es gibt 
einen krHinkhaften Btblizismus - wo 
man auf jede Frage schnell ein Bibel
wort zitiert, wie die Irrlehrer es ma
chen. Ein gesunder Biblizismus ist im
mer groBer als irgend ein theologisches 
Lehrsystem. Wer nicht dauernd im 
Worte grabt wird bald auf theologi
schen Steckenpferden reiten. Er hat 
seine 'Linien', und diese verlaBt er um 
keinen Preis. Solch ein Verschlossen
sein fUr neues Licht wird dann mitunter 
noch unter dem Mantel wahrer From
migkeit getragen - "man kampft fUr 
den Glauben, del' einmal den Heiligen 
Ubergeben ist." Besonders ist dieses 
die Gefahr wenn man nur immer The
mapredigten halt - ubrigens gelingt es 
unseren Lieblingsthemen, sich in irgend 
einen Text hineinzuschleichen. Wo man 
Texte verarheitet, und das Gefundene 
der Gemeinde darbietet, wird man auch 
gerne die Bibel zum Gotteshaus mit
bring en. Manche bringen ihre Bibeln 
deshalb mit, weil es gute christliehe 
Sitte is, aber notig ist es nicht immer 
- es wird ja kein Schriftabschnitt be
rachtet. 

C. Reicher Inhalt. Dem bekannten 
Prediger, Robert Murray McCheyne, 
wurde einmal die Frage gestellt, ab er 
sich nicht fUrchtean Predigtstoff kurz 
zu laufen. Er antwortete: "Nein! Denn 
ich bin ja nur ein Ausleger der Schrift. 
Wenn die Bihel erst leer sein wird, dann 
bin ich auch leer." Schon das Finden 
eines Textes fUr eine Predigt wird da
durch erleichtert, daB man bestandig in 
der SchriH grii:bt. Hochstens hat man 
die Qual wei! man solch eine reiche 
Wahl hat. Von dem Prediger Charles 
E. Jefferson wird erzahIt, daB er Pre
digten in den Druck gab, weil er nicht 
genUgend Gelegenheit hatte selbige vor 
einer Versammlung zu bringen - so 
viele Texte forderten seine Aufmerk
samkeit. Wahrend del' Prediger del' 
fortwahrend Themapredigten bringt 
sich zu wiederholen gezwungen weiB, 
kann der, welcher immer wieder neue 
Texte verarbeitet, wie ein recnter 
Schriftgelehrter, aItes und neues her
vorbringen. 
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D. Wahre Antoritiit. Wir mochten 
gerne, wenn wir GQttes Wort verklin
digen, mit den Propheten des Alten und 
Neuen Bundes sagen: "So spricht del' 
Herr." Flir solche, die Gottes Wort als 
endglilUge AutQritat flir ihr Leben aner
kennen ist es sehr schmerzhaft, wenn 
man die Predigt des WQrtes Gottes auf 
den Boden del' personlichen Meinung 
schiebt. Man denkt bei sich so: Der 
Prediger hat ein Recht seine Meinungen 
zu haben, wir haben unsere - del' Un
terschied 1st nul' der, daB er sie VOl' 
allen aussprechen kann, und wir dlir
fens nicht. Das wird nicht gerade in 
diesen Worten ausgesprochen, aber Tat
sache ist, daB wir Glieder in del' Ge
meinde haben, die so denken. Und 
vielleicht ist diese Einstellung besonders 
da zu finden, wo man zu viel personliche 
Meinungen von del' Kanzel verklindigt 
hat. Das Lesen eines Textes VOl' Begin 
der Predigt ist ja keine Versicherung 
gegen die Verklindigung eigener Ge
danken. 

Allerdings ist ja eine Predigt ein Ge
baude, daB wir mit unsern Gedanken 
aufbauen, abel' es sQllen diese Gedan
ken eine Wiedergabe del' Gedanken des 
biblischen Schreibers sein. Wenn der 
Prediger dann zur Rede gesteUt wird 
libel' das Gesagte, kann er sich immer 
auf das WQrt berufen. Er mag das 

Illustrating the Sermon (XI) 

F. The Systematic Storing and Preser
vation of Illnstrations for the Sermon: 

It Qught to' becQme evident to' preach
ers and speakers, sooner or later, that 
some simple yet systma-tic system of 
storing and preservingiUustraitive and 
SQurce material must be found and 
cQnscientiously maintained if such ma
terial is to be used to best advantage 
over the years. The sincere regret of 
one preacher who realized this fact 
later rather than sooner is testified to 
in the following experience (related by 
G. S. Dobbins): "Dr. E. C. Dargan's 
office at the Board was just across the 
hallway. He had come to' retirement 
and I dropped into his O'ffice for achat. 

Wort nicht immer richtig verstehen, 
aber die Horer gewinnen den tiefen Ein
druck, daB hinter jeder Predigt eine 
gottliche Autoritat steht. Auch braucht 
der Prediger slch, in solchem Fall, nicht 
flirchten angegriffen zu werden. Er 
schatzt die wackeren Horer, die ihn 
nachher liber das Gehorte fragen, denn 
er will ja mit ihnen zusammen Gottes 
BQtschaft an die Gemeinde verstehen 
lernen. DaB ein Prediger viel Erfah
rung hat, eine bedeutende Personlich
kelt in der Konferenz ist, eine gnte 
Ausbildung hat, gute Rednergaben hat, 
gibt ihm nicht die AutQriitat bei del' 
Predigt. Nul' eineskann ihm Autoritat 
geben, und das ist ein treues Wieder
geben von dem was Gott uns in seinem 
Wort bewahrt hat, und ein demlitiges 
BefQlgen des erkannten Lichts im tag
lichen Leben. 

Bestimmt gibt es noch andere Seg
nungen die aus derexegetischen Arbeit 
kommen,aber genug flir dieses m~l. 
Liebe Brlider, die ihr nun, durch dIe 
Unterstlitzung del' Gemeinde, das VQr
recht habt euch mehr der Vortbereitung 
zur Predigt zu widmen, nlitzt eure Ge
legenheit aus. Wir sind es unsern Ge
meinden schuldig, und unsere Gemein
den werden uns danken. 

D. Ewert 

It was a warm day and Dr. Dargan was 
coatless and coHarless, perspiring and 
fussing as he cleaned out filing cab
inets. He WQuld pick up a: bundle Qf 
papers tied with string, or a big faded 
envelope stuffed with nQtes. With a sigh 
of resignation, he would toss it into 
the wastebasket. Turning, he said, 'Dob
bias, tell yQur students not to make my 
mistake. In my lifetime I have ac
cumulated a vastamQunt of material 
that WQuld be priceless if I had filed 
it right. But here itgQes to the fur
nace. Teach yO'ur s<tudents early to' 
devel'O'P system in filing. It will not 
take much mQre time to dO' it right 
than to' ,throw it together. In the end 
it will save time, energy, and frustra-

tiQn. I wish I had 'learned this lessQn 
forty years agQ!" And the experience 
of Dr. Dargan has undQubtedly been 
duplicated in the lives Qf Qther minist
ers more Qrten than we may care to' 
think. 

1. The reasons for the need of such 
systematic preservation, intimated in 
the above eXihortatiQn of Dr. Dargan, 
are obviQUS enough, but we shall never
theless restate them and cQmment upon 
them briefly at ,this spoint. They are 
as follows: 

(a) To make the ready recall of de
sired illustrative items posible continu
ally. SQmeone has estimated that a 
pastQr, on the average, spends about 
15,000 hours in reading and study over 
a 20-year period. If this be so, and if 
sueh a paSitor rely 'solely upon his own 
memO'ry, Qne can Qnly conjecture hQW 
very many Qf all the ideas and facts 
cQvered in this amount Qf reading must 
finally be lost ,to' him. The sheer wast
age invQlved in such ia case would seem 
to' be little shol1t of tragic in view, 
especially, of the "steward's" O'bligaJtiQn 
to use his time wisely and well. Of 
CQurse, the unusually strQng memories 
and imprQvised stQring methods of 'SQme 
ambitious preachers may reduce the 
measure of this wastage sQmewhat, but 
there is bound to be much unnecessary 
loss and frustrati'O'nunless SQme mQre 
sytematic means of filing 'and indexing 
material is fQund and employed. Dr. 
W. Sangster of LQndQn was one whose 
preaching minstry was 'greatly enriched 
thrQugh the diligent use of such a 
system. His own considered advice to' 
other preachers was, "It may seem a 
lot Qf trouble to people who only preach 
to the same cQngregatiQn Qccasionally, 
and who can rub along with what they 
borrQw, or stumble Qn by accident. It 
will have no interest, either, for thQse 
who live Qn the sermons made fQr an
Qther cQngregatiQn years ago. But men 
whO' . .. are determined to grind their 
Qwn bit of corn - all these must wQrk 
with method and Qrder, and be quite 
certain that the ,good things they have 
gathered are all 'on call'." 

(b) To save time and energy later, 
during the actual preparation of the 
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sermon (or talk). It is, Qf course true 
that the 'setting up and maintenance of 
any useful filing system will· itself take 
away some portion of the preacher's 
preciQus time, and where this portiQn 
becQmes increaSingly large, Qwing to' 
the complexity 'and cumbersomeness of 
the system itself, little is gained in he 
end. Here the discernment 'and dis
cretion Qf the preacher must guide him 
in both the selectiQn Qf the system H
self (more of this later) and in the 
selectiQn Qf ,the illustratiQns to be filed 
away. But provided that (a) the filing 
system is itself a simple yet adequate 
one and (b) the user himself is a dis
cerning perSQn, it is f,air to' say that the 
time he uses to' keep such a system 
going will be regained many times over 
in ,the mQre rapid preparatiQn Qf the 
messages themselves. 

(c) To serve, in part at least, as a 
seed-p,lot for sermon ideas, topics and 
themes. We know that English Puritan 
preachers Qf the sixteenth and seven
teenth centuries 'generaHy maintained 
what were termed "commQnplace 
bOQks", bQoks in which they assembled, 
under various heads, notes of signif
icance concerning <that which they had 
either 'O'bserved, heard 0'1' read. C. H. 
Spurgeon has said, concerning their use 
of such books, that I1:hey "were invalu
able to them. They would never have 
been able to cQmpile such marvelQus 
wQrks as they did if they had nQtbeen 
careful in cQllecting and arranging their 
matter under different heads". The faot 
is that the amazing breadth "and lit
erary richness of many Puritan ser
mQns as thQse of John Owen or Thomas 
Brooks for example, derives (in large 
measure) frO'm their authQrs' diligent 
use Qf such "cQmmonplace bQQks." 

The success of SQme famQus secular 
writers and speakers may ralsobe at
tributed to such small things as "nQte 
pads and pencils." Thomas Carlyle, 
that passionate and probing English 
essayist, fQr instance, used to jot dQwn 
ideas which occurred to him during a 
walk 'and then pin them t'O' his clQthes. 
By the time he returned h'O'me, he look
ed mQre like a taJllterdemaliQn, we are 
told, than the famQus persQn he was. 
The biographers Qf Thomas Jefferson, 
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the U.S. president, ,inform us that he, 
tQQ, constantly made nO'tes and that 
some Qf his speeches, cQnsidered classics 
tO'day, took their rise from ideas he made 
written note Qf while he made the fre
quent trip from MQnticellO' to Wash
ington, a distance O'f about a hundred 
miles, in his buggy. 

About the late G. Campbell MQrgan, 
whose charaoterisltic methO'd O'f sermO'n 
preparation, as we 'all knO'w, was to' 
study the Bible text thorQughly hefQre 
he ever looked at a cO'mmentary on 
that text, it has been said, "Lest it be 
cO'ncluded that G. Campbell MQrgan 
diSCQunted cO'mpletely the value O'f 
cQnsulting many sources in the study Qf 
the WQrd, it must be emphasized that 
nOlthing cO'uld be further frO'm the 
truth. On the cQntrary, few men have 
had a mO're cQmplete, card-indexed, ta
bulated, catalO'gued file Qf infO'rmatiQn 
than Morgan." (J1ames McGraw in 
Great Evangelical Preachers of Yester
day). 

And the preacher O'f today whO' es
teems such men highly "fO'r their wO'rk's 
sake" O'ught to' do nO' less, and, indeed, 
having access to' more periodical litera
ture and to' better indexes (both tO'pical 
and textual), is in a positiO'n to' dO' 
more! He can, if he is really seriO'us 
about it, 'amass a far greater cO'llection 
O'f choice mO'rsels that seem prO'mising 
as sermO'n starters Dr sermQn illustra
tions. And, as HalfQrd LuccO'ck has 
remarked, "if O'nly as much as Qne 
tenth O'f what Qne wri:tes dO'wn in the 
notebook, as possibilities fO'r future ser
mon use, is ever used, that prO'pol1tiQn 
is a high O'ne and will 'abundantly re
ward the practice. SO'metimes an entry 
which is made will flO'wer five years 
later into a sermO'n. As Qne goes over 
the book, this tdea or th3J1:, ibysome 
strange prO'cess ... , wIll prO'claim itself 
ready. It is the cO'ntinuing mystery O'f 
the seedtime and harvest in the mental 
life." 

2. However, before the preacher 
actually prepares or puchases a particu
lar filing aud indexiug system, he will 
want to acqUiaiut himself with the prac
tical reqlllirements iuvolved iu any ad
equate and workable system. These 
requirements are relatively few: 

(a) Au adeqUiate topic or subject 
heading index. The tO'pical index is 
reaHy the cruci:alelement in any gO'od 
fHing system and constitutes the central 
indexing source to' which all materials 
to be indexed (whether, in books, ma
gazines, Qr Qn clippings of all sorts ) are 
referred. It is, Qf course, possible to 
work up such an index on Qne's' Qwn 
and some preachers dO' something O'f 
this every time they read a worthwhile 
boO'k in their Qwn library. W. Sangster 
illustraJtes his O'wn practise for us in 
chapter fO'ur O'f his book, The Craft of 
Sermon Illustration. Part Qf his impro
vised index, which he appended to' the 
rear O'f a biography, Madame Curie, fO'r 
example, goes as fO'IIIQws: 

MOIther: 
Influence of Christian, 8 
suffering O'f good, 23 
brave death of, 26 

LQve: 
thwarted in expressiQn, 8 
disappointed in, 72f, 86 
ruled O'ut, 117 
spurs to' work, 126, 142 

But suchan improvised index, while 
useful enough for a single book, is usu
ally not gO'verned by any standard list 
of key topics or ,by any standard se
quence or order, and is therefO're not 
easily incorporated, laJter, into the cen
tral indexing SQurce (unless, O'f cO'urse, 
it has ibeen prepared with acO'nscious 
and consistent reference to' that source 
in the first place). The major weak
ness present in most individual and im
provised indexes (used as central in
dexing sO'urces) is their unsound struc
ture, from a "cataloging" point of view. 
That this should be sO' is nQt at all 
surprising, for the proper structuring of 
a subject index (whether "alphabetical" 
or "categO'rical"), is a difficult and del
icatetask that requires caJtalQging 
knowledge and practise. It is therefore 
wiser, for most preachers, to procure 
some standardized index to' which Qne 
can, if Qne then wishes, 'll'dd such fur
ther headings as seem necessary. 

Such standard indexes are Qf two 
main types, as far as filing systems are 
concerned: "'ll'lphabetical}" and "cate
gO'rical." The difference between them 

is, however, one Qf degree rather than 
Qf kind, fQr both are essentially alpha
betic in sequence but the fQrmer is this 
throughout, while the latter is this only 
in respect to' the sequence O'f ilts main 
headings. Under many Qf these main 
headings, in the case O'f "ca tegQrical" 
indexes, appear Qne or mQre sub-head
ings (indented) which, together with 
their main headings, cQnstitute a "cll!te
gory" Dr "cluster" Qf ItQpics. The "cate
gorical" index is the mO're popillar one 
with d]scerning ministers, since it seems 
to require less cross-referencing Qf to'p
ics and brings clO'ser tO'gether, bQth in 
the central index 'and in the filing fO'I
ders themselves, subjects Qf a related 
so~t. The "'ll'lphabetical" index, hQW
ever, is easier to' use since it does nO't 
require 'the s'ame oareful subordination 
of certain ide'll's to' others. 

The best known Qfall standard sub
ject indexes is the "relative index" used 
in connection with the Dewey Decimal 
classification. It is, of course, much ta~ 
extensive in 'scQpe fQr pastors and min
isters, and its "religious" topics are not 
altogether satisfactory for use by evan
gelioals. Much the same must be said 
fQr the index which constitutes pa~t of 
the Library Qf Congress classification, 
which is now gradually replacing the 
Dewey system in larger university and 
college libmries, and for J.ulia Pettee's 
"List O'f TheolQgical Subject Headings 
and CO'rporate Church Names", the 
most cO'mprehensiv religious subject in
dex available lanywhere today. Another 
comprehensive index, based on 43 main 
categQries Qf knO'wledge (invQlving both 
religious and secular areas) and includ
ing some 40,000 headings in all, is the 
O'ne used wIth 'the Memory-O-Matic 
Filiug System (Vernon FQundatiQn). 
This particular index has been success
fully applied to' ,the vast lamO'unt Qf 
pamphlet material maintained by the 
Agriculture Department of the U.S. 
Library Qf CQngress. It is a useful in
dex for the minister whO' plans to' in
clude a 'great deal Qf nQn-religiQus ma
terial in his files, but does nQt easily 
lend itself to further expansiQn in the 
case Qf religious headings. HQwever, 
the fact that ilt is probably too broad in 
SCQpe for the purposes of most minis-

19 

ters, and the fact ,that it is obtainable 
only as part Qf a rather expensive set 
(which includes extra services not or
dinarily needed), militate against its 
wider usefulness. 

ThQugh D. F. RO'ccin land P. Rusch
ke's claim (in Practical Study Methods 
for Student and Pastor) thaJt their 
"Rossin-Dewey Subject List" (O'ver 1600 
separate entries) is the mO'st cQmplete 
one forreligiQn is dearly incorrect, in 
the light Qf the ll!bove facts, it is prob
ably true to' Stay that, amongst the 
briefer lists prepared especially fO'r min
isters, their index is the fullest Qne 
avaiIable today. Ndther L. R EHiQts 
list (in his The Efficiency Filiug Sys
tem), nor 'thll!t in Heiuchcr's Filing 
System, nor Don Wardell's 'The Chris
tian Worker's CIassified decimal Index" 
nO'r that in Baker's Topical Filing Sys~ 
tem, (-with SQme 1000 separate head
ings) , is quite ll!S full as the RO'ssin
Dewey index. This index is also co
ordinated and coded sO' as to wQrk with 
the Dewey Decimal classificll!tiO'n, if 
this is desired. While the Rossin-Dewey 
index is a sQunder Qne ,than the Baker 
list, frQm a basic eataloging standpoint, 
it may be added that the laJtter is mQre 
fully adapted to' the needs Qf the 
evangelical minister and is 'alsO' mQre 
fully cross-referenced than the former. 

A second but less important factor 
involved in the question Qf the general 
adequacy Qf the 'Subject heading index 
to' be used, is its physical format. By 
format we mean, in 'this case, the phys
ical medium upO'n which ttappears -
that is, whether upon a se't Qf cards, in 
a loose-leaf binder, Qr in a bO'und 
volume, to mentiQn the three main me
dia used. Individual preferences vary 
here, of cO'urse. In general, H may be 
said that the "card" form permits 
rell!dier expansion of ,the index, and 
permHs readier correctiQn of entries 
throughout the system, if this is ever 
necessary. There 'are also Qther ad
vantages to this fQrm that have to' dO' 
with filing media 'and 'thaJt wiH be men
tiQned later, in thatcQnnectiQn. Three 
systems which provide ;an index upon 
cards are: the Eureka Filing System 
(anadaptatiQn O'fthe Qld Wils(}n Top
ical and Textual Index System), pre-
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pared by H. R. Peterson; the Real Fil
ing System, devised by L. B.Mathew
son; 'and the Expand-O-Study Guide and 
Filing System, developed by R. J. Hast
ings. These systems are nat sufficient
ly known to this writer for him ,to com
ment further upon them here. 

kgain, the principal advantage of the 
"loose-leaf binder" and the "bound 
volume" forms is that entries are both 
made and located more quickly, simply 
because there are fewer "sheets" to 
turn in this case. Since filing folders 
are always a necessilty with this form 
of index, while they may be dispensed 
wi:th in the case of the "card" from 
(if the illustrations, as is often the 
ca:se, are themselves actually incorpo
rated on these cards or clipped to 
them), it can be argued Ithat the "book" 
form involves a bulkier system all 
-around. However, because it is not 
always possible to neatly clip longer 
illustrative items to cards, some users 
find that it is preferable to -add folders 
here 'as well, so thwt, in the end, the 

"card" system does not prove any less 
compact than the "book" or "binder" 
system. Moreover, where (as in Baker's 
Textual and Topical Filing System) 
ample space is reserved for 'additional 
headings at numerous points in the 
index (of a "book" or "binder" form), 
the disa:dV'antage of limited expansion 
can be successfully removed. 

If now, in retrospect, we survey these 
various topical indexes once again in 
the light of such criteria as: (a) the 
possible expansion of the subject index 
itself, (b) its basic simplicity and yet 
sufficient comprehensiveness for the in
tended purpose, -and (c) its physioal 
compactness, we may conclude Ithat for 
the ordinary minister the most adequate 
subject indexes (from amongst those re
ferred to above) are probably Rossin
Dewey's "Subject List" (in binder form) 
and the ,topic,al in Baker's Textual and 
Topical Filing System (in bound volume 
form). 

(To be continued) 
H. Giesbrecht. 
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1 MISSIONS 

.-------- - .. --------- - .... 
Missionary Communication 

By the term 'missionary communica
tion' we mean more ,than preaching -
in the modern use of the term. When 
speaking of preaching today, people 
think more of the man who is engaged 
in the 'act of preaching and, ,also, of the 
content of that which is being said. In 
Scripture we have a third dimension in 
preaching, namely, the people to whom 
one is preaching. On the day of Pen
tecost, "Peter standing up with the 
eleven lifted up his voice and said unto 
them, Ye men of Judea, 'and all ye that 
dweH in Jerusalem, be this known unto 
you,and hearken to my word" (Acts 
2:14). Then follows the tremendous 
message which Peter delivered. But 
at the end of that sermon we read, 
"Now when they heard this they were 

pricked in their hearts, and said unto 
Peter and to the rest of the Apostles, 
Men and brethren, what shaH we do" 
(Acts 2:37). In missionary commun
ication it is not enough only to be con
cerned with the one who communicates, 
or with what is being communicated, 
but also with whom we communicate. 
The s~gnificance of the first two ele
ments can certainly not be under-rated, 
but how the massage is received by 
those who hear it, is equally important. 
We may take another illustration, 
namely, the experience of Philip, who, 
when he met the Eunuch on the desert 
read, began to communicate a missio
nary message. But notice the import
ant word in Acts 8:351 "Philip opened 
his mouth and beg-an at the same scrip-

ture and preached unto him Jesus." So 
not only who communicates, or what is 
being communicated, is important, but 
to whom we ,communicate. In this ar
ticle we shaH concern ourselves prim
arily with the latter aspect, and seek 
to understand how important it is, that 
we concern ourselves wi,th those to 
whom the Gospel message is to be de
livered. 

1. Missionary Communication must 
be related to a definite need of those to 
whom we communicate. 

This is very evident in the ministry 
of Christ. When the Saviour faced a 
mixed audience of Pharisees and Pub
licans, he tells them the story of the 
lost sheep according to Luke chapter 
fifteen), picturing himself as the Good 
Shepherd. And what does he do with 
the ninty and nine that have no need. 
He leaves them in the wilderness, not 
in His fold, as the song which is based 
on this parable seems to imply. We 
want to remember, he was talking to 
the Pharisees. But these Pharisees, al
though being in need just as much as 
the publicans, did not recognize their 
need and therefore were not open for 
missionary communication. Jesus pic
tures himself as leaving ninty and nine 
of these self-righteous and going out 
after the one that is 10s,t, that recog
nizes its need, and is open and ready to 
receive the gospel. When the unregen
era ted expressed amazement to the dis
ciples by 'asking ,the question "Why 
eateth your master with publicans and 
sinners", Jesus answered "They that be 
whole, need not a physician, but they 
that are sick" (Matthew 9:11-12). When 
Jesus went into the house of Zacchaeus 
the Jews marvelled "that he was gone 
to be guest wtth the man that is a 
sinner" (Luke 19:7). But Jesus an
swer was, "The Son of Man is come 
to seek and to save that which was 
lost" (Luke 19:10). So consistentIy had 
Jesus related His ministry and mes
sage to the hearts of needy people that 
He was accused of being a friend of 
publieans and sinners. 

The Lord's instructions to His dis
ciples were accordingly. He sent them 
out two by two with the specific direct
ive, "Go rather to the lost sheep of the 
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house of Israel" (Matthew 10:6). He 
elaborates upon this point a Uttle 1aoter, 
saying, "And whosoever shaH not re
ceive you, nor hear your words, when 
ye depart out of that house or city, 
shake off the dust of your feet" (Matt. 
10:14). This emphasis can ,also be re
cognized from the parable the Lord 
rela tes of the great supper, in which he 
tells of a supper which a certain man 
made 'and of the invitation to come. 
The invitation to those who were pre
occupied with other things is, "Come, 
for all ,things are now ready" 
(Luke 14:17), They, however,all with 
one consent begin to make e"cuse and 
do not come. The end of the story 
stresses the point, "Go out quickly into 
the streets and lanes of the city and 
bring in hither ,the poor and the maimed 
and the halt and blind" (Luke 14:21). 
The Saviour suits the provisions to the 
needs of the hearts. 

A similar approach can be detected in 
Paul. In principle he always looked for 
needy hearts among his own people 
after ,the flesh-the Jews, first. "But 
when the Jews saw the multitude they 
were filled with envy and spakea:gainst 
those things that were spoken by Paul, 
contradieting 'and blaspheming. Then 
Paul and Barnabas waxed bold and said, 
H was necessary that the Word of God 
should first have been spoken to you. 
But seeing ye put it from you and judge 
yourselves unworthy of everla:sting life, 
10 we turn to the Gentiles" (Acts 13: 
45-46). "And when the Gentiles heard 
this they were glad ,and glorified the 
Word of the Lord and as many as were 
ordained to eternal Hfe believed" (Acts 
14:48). So Paul moved from "city to 
city" not because he had exhausted his 
message in one place, or that the be
lievers did not need to learn more, but 
he was busy in missionary 'communica
tion', and therefore his constant search 
of those in need. H is most frustrating 
in our day to preach to a congregation 
that has no need. It is difficult to put 
the frustration of an evangelist into 
words when he is caned upon to preach 
an evangelis,tic sermon to a congrega
tion where hardly any unsaved can be 
found. It is most difficult to face a 
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congre'gation which says, "I am <rich and 
increased with goads and "have need of 
nothing," 'and that sits in an attitude of 
criticism of what is being preached rath
er than with a readiness to eat the Bread 
from heaven which the soul needs. In 
our circles we even hear the opinion 
expressed that people are overfed by 
too much, though good, preaching. 

2. Missionary Conununication must 
be preceded by seeking and finding the 
needy. As already quoted 'above, Jesus 
came to seek the lost, before he could 
save the lost. This matter of seeking 
the lost is often forgotten mJd neglect
ed. Before Jesus cotrld s'ay to Philip, 
"Follow me", we read, "The day fol
lowing Jesus would go forth into Ga
lileeand findeth Philip" (John 1:43) . 
Before Andrew 'cotrld bring his brother 
Simon Peter to Jesus, he first had to 
find him (John 1:41). Philip findeth 
Nathaniel and said unto him," We have 
found him of whom Moses' and the ~aw 
and the prophets did write Jesus of 
Nazareth, the son of Joseph" (John 1: 
45) . In each instance finding preceded 
communication. Now the term finding 
implies 'a volitionaI determined effort to 
make contact with someone. This find
ing does not only relate to a geograph
ical location, as for instance finding the 
street and number of a house where 
an individual Eves. When we read of 
Jesus finding Philip it no doubt means 
more than just to get his telephone 
number and locating his residence. We 
read of Jesus seeing Nathaniel under 
the fig ,tree hefore Philip found him. 
The term finding, here, as I understand 
it, relates to more than to a point of con
tact; 'that is, recognizing and under-

standing the frame of mind 'and inner 
attitude of these people ,to whom we are 
to communicate. The Christian with 
the Bible under his arm may find a 
great gulf fixed between him and a per
son in close physicaI proximity, who in 
mind 'and disposition is deeply engrossed 
in the things of this world. Such a 
person is not ready to think of sin, 
judgment, death, hell, heaven or other 
fundamental theological concepts. Be
fore one can engage in missionary com
munication one needs to put forth ser
ious effort to find the person that lives 
next door to us. The reason why people 
have not responded more to the mis
sionary communication of the Christian 
church is because the church has neg
lected to seek 'and find. It is said of 
a village which had a horse, by which 
water was delivered to every residence, 
that it awoke one morning to find the 
horse gone. The need for water was im
mediate and alI the viHage went out 
looking for the horse hut no results, 
After a while, one of ,the residents of 
the viUage, who was considered as be
ing none too bright, came over the hill 
leading the horse back to the village. 
Upon ,the question of how he had gone 
about to find the horse, this so-called 
"weak minded person" replied, "I just 
stopped to think, now if I were a horse, 
where would I be? And so I went there 
and the horse was there." Now if I 
were lost person, what would my view
point be? What would my attiude and 
disposi'tion be? This is something we 
need to consider before we begin mis
sionary communication. 

(To be continued) 
J. J. Toews 

I~~-.. -~-~-~-.~·-·_-~-~-.N==I 
QUESTION: Is there any empirical evi
dence that our Mennonite young people 
are more "predisposed" to neuroticism 
and mental illness than those of the 
general population? 
ANSWER: There are, I understand, 
some studies planned which promise to 

give some dat'a applicable to this ques
tion. However, as f,ar 'as I know, there 
are no completed comparative studies 
which ha've addressed themselves spe
cifically to this question. If an ade
quate experimental design were set up 
by which valid hypotheses could be 

tested, it would be of 'great benefit to 
educaJtor 'and pastor alike. 

However, there are certain personal
ity variables in which Mennonites and 
non-Mennonites are different. What 
such differences would mean for the 
emotional adjustment ef Mennonites as 
compared with that of non-Mennonites 
I am nat prepared to say. 

Each year I use several tests in my 
Introduction to Psychology course. 
Through the years I have made same 
"tentative" deductions on the basis of 
these test scores. 

This yea'r forty~seven studenrt:s (18 
female, 29 male) took a personality 
test, The Edwards Personal Preference 
Schedule. I became acquainted with 
the author of the test, AHen L. Ed
wards, during a summer session a't the 
University of W'ashington. His test in
terested me and I decided to use it in 
class. 

The EPPS was designed primarily for 
research and counseling purposes. It 
provides us with some convenient meas
ures of a number of relatively inde
pendent normal personality variables. 

There are fifteen personality vari
ables in the EPPS, and they 'are de
scribed thus: 

1. Achievement - To do one's best, 
to 'be successftrl, to accomplish tasks 
requiring skill and effort, to 'be a recog
nized authority, to 'accomplish some
thing of 'great significance, to do a 
difficult jub well, to solve difficult pro
blems and puzZ'les, to be able to do 
things better t"han others, to write a 
great novel or play. 

2. Deference: To get suggestions 
from others, to find out what others 
think, to follow instructions and do 
what is expected, to praise others, to 
tell others that have done a good job, 
to 'accept the leadership of others, to 
read about great men, to conform to 
custom and avoid the unconventional, 
to 'let other make decisions. 

3. Order: To have written work neat 
and organized, to make plans before 
starting on a difficult task, to have 
things or,ganized, to keep things neat 
and orderly, to make advance plans 
when taking a trip, to organize details 
of work, to keep letters land files ac-
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cording to some system, to hav m ls 
organized and a d efinite time for e l
ing, to ihave things arranged so t hat 
they run smoothly without change. 

4. Exhibition: To say wHty and 
clever things, to tell amusing jokes and 
stories, to talk about personal adven
tures and experiences, to have others 
notice and comment upon one's appear
ance, to say things just to see what 
effect it will have on others, to ta!lk 
about personal achievements, to 'be the 
center of attention Ito use words that 
others do not know the meaning of, 
to ask questions others cannot answer. 

5. Autonomy: To be able to came and 
go as desired, to say what one thinks 
about things, to be independent of 
others in making decisions, to feel free 
to do what one wants, to do things that 
are unconventional, to avoid situations 
where one is expected to confol'Ill, to 
do ,things without regard to what others 
may think, to criticize those in posi
tions of authority, to avoid respons
ibilities and obHgations. 

6. Affiliation: To be loyal 10 friends, 
to participate in friendly groups to do 
things for friends, to form new friend
ships, to make as many friends as pos
sible, to share things with friends, to 
do things with friends rather than 
alone, to form strong 'attachments, to 
write letters to friends. 

7. Intraception: To an'alyze one's mot
ives and feelings, to observe others, to 
understand how others feel about pro
blems, to put one's self in another's 
place, to judge people by why they do 
things rather than by what they do, to 
analyse the ,behavior of others, to ana
lyze the motives of others, to predict 
how others will act. 

8. Succorance: To have others pro
vide help when in trouble, to seek en
couragement from others, Ito have oth
~rs be kindly, to have others by sym
pathetic and understanding 'about per
sonal problems, to receive a great deal 
of affection from others, to have others 
do fiavors cheerfully, to be helped by 
others when depressed, to have others 
feel sorry when one is sick to have 
a fuss made over one when hurt. 

9. Dominance: To 'argue for one's 
point of view,tobe a leader in groups 
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to which one belongs, to be regarded 
by others as a <leader, to be elected or 
appointed chainnan of commiiUees, to 
make group decisions, to settle argu
ments 'and disputes between others, to 
persuade and influence others to do 
what one wants, to supervise and direct 
the 'actions of others, to t ell others how 
to do their jobs. 

10. Abasement: To feel guilty when 
one does something wrong, to accept 
blame when things do not go right, to 
feel that personal pain and misery suf
fer ed does more good ,than harm, to 
feel ,the need for punishment for wrong 
doing, to feel better when giving in and 
avoiding a fight than when having one's 
own way, to feel the need for con
fession of errors, to feel depressed by 
inability to handle situations, to feel 
timid in the presence of superiors, to 
feel inferior ,to others in most respects. 

11. Nurturance: To help friends when 
they are in trouble, to assist others 
less fortunate, to treat others with 
kindness and sympathy, to forgive 
others, to do smaU favors for others, 
to be generous with others, to sympa
thize with others who are hurt or sick, 
to show a g reat deal of 'affection toward 
others, to have others confide in 'One 
aboUit personal problems. 

12. Change: To do new and different 
things, to 'travel, to meet new people , 
to experience novelty and change in 
daily routine, to experiment and try 
new things, to eat in new and different 
places, to try new and different jobs, to 
move about the country and live in 
different places, to participate in new 
fads and fashions. 

13. Endurance: To keep at a job until 
it is finished, to complete any job un
dertaken, to work hard at -a task, to 
keep at 'a puzzle or problem until it is 
solved, to work at a single job before 
taking on others, to stay up late hours 
of work without distraction, to stick 
as if no progress is being made, to 
avoid being interrupted while at work. 

14. Heterosexuality: To go out with 
members of the opposite sex, to engage 
in social activiUes with the opposite 
sex, to be in love with someone of the 
opposite sex, to be regarded as phys
ically attractive by those of t he opposite 

sex, to participate in discussions -about 
sex, to read books 'and plays involving 
sex. 

15. Aggression: To 'attack contrary 
points of view, to tell others what one 
thinks about them, to criticize others 
publicly, to make fun of others, to tell 
others off when disagreeing with them, 
to get revenge for insults, to become 
angry, to blame others when things go 
wrong, to read newspaper accounts of 
violence. 

How did our students compare with 
1509 college students who were used in 
standardizing the test? Two measures 
showing significant differences inter
ested me : abasement and dominance. 

Abasement (average score) 
Female - Mennonites 17.61 

Sample 15.11 
Male - Mennonites 15.27 

Sample 12.34 

Dominance (average 
Female - Mennonites 

Sample 
Male - Mennonites 

Sample 

score) 
10.7 
14.18 
17.3 
17.4 

What does this mean? We would say 
that it tentatively indicates that Men
nonite students seem to feel more guil
ty, -accept blame more readily when 
things go wrong, would give in more 
r eadily, feel a greater need for con
fessing, feel more timid -and generally 
feel more inferior than those students 
who were used in ,the standardization 
of the test. Mennonite gir,ls would 
probably be quite recessive in taking 
leadership, would be less persuasive, 
would foHow rather than lead. The 
men, on 'the other hand, would probably 
compete 'as weH as 'average Canadians 
or Americans. 

From clinical reports we hear nha t 
Mennonites do show a great deal of 
guilt and anxiety when they come for 
treatment or psychiatric help. This 
little test project seems to point in 
that direction also. Could it be that 
our ethical frame of reference with its 
perfectionistic tendencies is not suffic
iently 'Saturated with a biblical message 
of grace and forgiveness? 

F. C. Peters 




