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Christiallity a"d lVorld religions 

partly in the context of the baffling, and agonizing, problem 
of evil, and partly in that of the self-disclosure of God 
which it essentially provides. 

The 'scandal of particularitY 

In each of these chapters we described as 'unique' both the 
historical event from which we started (and, indeed, from 
which the Christian faith itself arose) and the salvation and 
disclosure of the Godhead which flow from it. This was 
not, of course, intended for a moment to suggest that God 
has revealed himself in no other way and at no other time. 
Any such idea would be decisively refuted by the self-

" 

disclosure of God in the history of Israel and in the Old 
Testament scriptures - and it will be our duty, i"ter alia, in 
this present chapter to consider what view we should take 
of the claim that God has in part revealed himself in many 
different ways (e.g. in nature and conscience), and that 
there is some truth in almost all the world's religions. The 
term 'unique' is intended to signify that the historical 
event on which Christianity is founded is itself without 
parallel, as is also - in its fullness and essential nature - the 
salvation which it offers and the self-disclosure of God 
which it enshrines. 

This can, I think, be summed up by two quotations. As 
Edwyn Bevan puts it: 
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the great dividing line is that which marks off all those 
who hold that the relation of Jesus to God - however they 
describe or formulate it - is of such a kind that it could 
not be repeated in any other individual- that to speak, in 
fact, of its being repeated in one otlrer individual is a 
contradiction in terms, since any individual standing in 
that relation to God would be Jesus, and that Jesus, in 
virtue of this relation, has the same absolute claim upon 
all men's worship and loyalty as belongs to God. A 
persuasion of Lhis sort of uniqueness attaching to Jesus 
seems to me the eSsential characteristic of what has 
actually in the field of human history been Christianity 
(Bevan, Hellenism and Cilristianity, p.271). 

, .' 
" 

No otller name? 

Similarly, E. O. James asserts that 

the Godhead attributed to the founder of Christianity, 
alike in the New Testament and by the Chur(:h, renders 
it unique in the history of religion. Nowhere else had it 
ever been claimed that a historical founder of any religion 
was the one and only supreme deity Oames, Christia"ity, 
p.170). 

" 

The New Testament is emphatic, moreover, that God's 
self-disclosure in Jesus was 'once for all', Teaching may, 
indeed, be repealed many times, as may also God's verbal 
messages to man. But his supreme Message, ina life that 
was lived and a death that was died, can never be repeated 
or reproduced. 

Inevitably, this is a doctrine which provokes opposition., 
Paul himself was under no illusions about this; for he tells 
us that in his day the 'preaching of the cross' was to the 
Jews a scandal and to the Greeks an absurdity (1 Cor. 1:23). 
Nor is it only the content of the Christian proclamation 
which men and women, left to themselves, find unaccept
able; still more, perhaps, in this exceedingly tolerant age, it 
is its exclusiveness and apparent intolerance which stick in 
men's throats. In many circles today almost any teaching 
will be accepted as at least a possible contribution to the 
truth provided only that it does not imply any denial of the 
validity of other contributions - however mutually incom
patible these different contributions may be. As Francis 
Schaeffer insists, the logic of thesis and antithesis has been 
abandoned in favour of a comprehensive, but wholly 
illogical, synthesis (Schaeffer, p.4l). 

But in this matter synthesis is not a viable option. It is, of 
course, a common experience for a Christian to learn much 
from men of other faiths - in devotion, humility, courage 
and a host of other virtues; and it is perfectly possible for 
him to learn from his contact and dialogue with non
Christians truths he had not apprehended before. But this 
is a very different matter from the sort of synthesis which 
aspires to construct a syncretic religion. In short, the Chris
tian answer, as I see it, must always be: 'Dialogue, yes; 
syncretism, no.' For if God could have adequately revealed 
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Christial/ity aflll world religiolls 

himself in any other way, how can one possibly believe he 
would have gone to the almost unbelievable length of the 
incarnation? This was no mere theophany, we must remind 
ourselves; no mere appearance of God among men, as a 
Hindu believes to have happened in an avatar. It was God 
actually becoming man, with all that this necessarily 
involved. And if God could have dealt with the problem of 
evil in any other way whatever, how can one possibly 
believe that he would, in Christ, himself have taken the 
sinner's place and borne the sinner's guilt - with all the 
agony (to say nothing of the mystery) expressed in that cry 
of dereliction from the cross: 'My God, my God, why hast 
thou forsaken me?' (Mk. 15:34). 

Inevitably, then, the Christian faith is either itself false 
or 'casts the shadow of falsehood, or at least of imperfect 
truth, on every other system. This Christian claim', as 
Stephen Neill insists, 

is naturally offensive to the adherents of every other 
religious system. It is almost as offensive to modem 
man, brought up in the atmosphere of relativism, in 
which tolerance is regarded almost as the highest of the 
virtues. But we must not suppose that this claim to 
universal validity is something that can quietly be 
removed from the Gospel without changing it into 
something entirely different from what it is. The mission 
of Jesus was limited to the Jews and did not look 
immediately beyond them; but his life, his method and 
his message do not make sense, unless they are inter
preted in the light of his own conviction that he was in 
fact the final and decisive word of God to men ... For the 
human sickness there is one specific remedy, and this is 
it. There is no other (Neill, pp.l6f.). 

This seems to me to be the clear import of the teaching of 
the Bible. There are a number of relevant verses which 
demand consideration in this context. But some, I think, 
are more fundamental than others. 
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Some sayings of Jesus 

One verse which used to be cited in this connection is John ,,<jI 
10:8, where Jesus is quoted as having said: 'AU who came ~J)" 
before me are thieves and robbers; but the sheep did not 
heed them.' At first sight this would certainly appear to be 
a singularly sweeping and categorical statement, which 
might be thought to include in its condemnation all 
previous religious tcachers without exception. But it clearly 
cannot, in fact, have any such far-ranging import, for it is 
unthinkable that Jesus should have included Abraham, 
Moses, David or John the Baptist, for example - to all of 
whom he bore witness elsewhere as having actually testi-
fjed of him - in such a denunciation. The words must be 
governed by the definition of 'a thief and a robber' given 
just before: namely I 'he who does not enter the sheepfold 
by the door but climbs in by another way' On. 10:1) - and 
this cOIIM in theory, I suppose, refer to all those who had 
made false Messianic claims or bogus pretensions to being 
'saviours'. But this particular discourse can best be under-
stood in the light of the controversy with some of the 
Pharisees which immediately precedes it. It is almost certain 
that Jesus must have had the false shepherds of Ezekiel 34 
in mind; and there the denunciation is dearly addressed to 
unfaithful Jewish rulers. As R. H. Lightfoot puts it: 

It is a basic tenet of this gospel that the true leaders of 
Israel, from Abraham and Moses to John the Baptist, 
looked forward to the coming of the Lord and' bore 
witness to Him; hence there is obviously no reference in, ' 
this verse to them ... Rather, the verse is a very strong 
expression, in nCWltivc form, of the ftlet that all t.ruth is 
now present in the incarnate Lord (1<. H. Lightfoot, 
p.210). 

It is unlikely, then, that the founders and tctlchers of 
other religions were in faet within the meaning and inten
tion of these words. The phrase 'thieves and robbers' clearly 
implies an intention to take - whcther by stealth or force
what belongs to another, so it would scarcely be tlpplicable 
to one who, in all sincerity, gave teaching which he thought 
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(however mistakenly) to be true; but it cDuldcertainly apply 
to one who claimed to be a saviour when in fact he knew he 
was not. Yet it is significant that W. Hendriksen considers 
it unrealistic to think here even of false Messiahs who had 
arisen before the beginning of Christ's ministry. The 
context, he asserts, 

says nothing about them. Without any question, it would 
seem to us, Jesus is thinking here of the men who are 
standing right in front of him as he is speaking, namely, 
the religious leaders of the people, the members of the 
Sanhedrin, Sadducees and Pharisees, but especially the 
latter (see 9:40; 10:19). They were the ones who were 
trying, by means of intimidation (9:22), to steal the 
people, and thus to gain honour for, themselves in an 
illegitimate manner. If threats were insufficient, they 
would use violence. They were, indeed, both thieves 
and robbers. Moreover, they were already on the scene 
when Jesus came into the world ... Hence, it is easy to 
understand why Jesus says that they had come before 
him. It is also understandable that Jesus says, 'are (not 
were) thieves and robbers.' They had not disappeared, 
but were still present (Hendriksen, pp.108f.). 

It is also noteworthy that this verse ends with the explicit 
assertion that 'the sheep did not heed' these thieves and 
robbers, which would appear to limit the import of the 
penunciation to false teachers among the Jews. 

I Considerably more central to our subject are the words in 

/ ' John 14:6: 'I am the way, and the truth, and the life; no one 
t,,; comes to the Father, but by me.' Here the import of the first 

half of the verse is clear enough: it constitutes an unequi
vocal affirmation that in the incarnate Lord, uniquely, men 
can find the road to God, the truth about God, and the life 
of God. It is the utterly exclusive claim of the second paJ1 of 
the verse which gives us pause: that there is no other way 
whatever. And with this we may couple the categorical 
statement in the synoptic tradition that 'no one knows the 
Father except the Son and anyone to whom the Son chooses 
to reveal him' (Mt. 11:27), and also the stem warn~ng in 
1 John 2:23: 'No one who denies the Son has the Father. He 
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who confesses the Son has the Father also.' It may weD be 
that J. A. T. Robinson was right when he suggested that 
'the primary purpose of John's Gospel was to lead the Jews 
of the Dispersion to faith in Jesus as the Christ, the Son of 
God, while that of the Epistles of John was to warn Jews of 
the Dispersion who had already come to faith in Christ 
against the tragedy of falling into apostasy (Twelve New 
Testamellt Studies, pp.107-138). Out while this might explain 
the emphasis on the element of denial in Ute last of these 
verses, it can scarcely alter the import of the exclusive claim 
which is common to them all. 

Taken by themselves, the thrust of these verses might 
conceivably be softened by the argument that what they 
basicaJly assert is that no-one can come to know God as 
Father except through Christ the Son, rather than that no
one can come to know God at all except through him. In 
point of fact, however, they do not stand alone, but must be 
read in conjunction with the apostolic proclamation in Acts 
4:12 that 'there is salvation in no one else, for there is no 
other name under heaven given among men by which we 
must be saved'. It is, of course, perfectly in order to observe 
that in the Bible the 'name' of God or Christ is often used as 
a synonym for his revealed character; but I cannot see that 
this makes any significant difference in this context. It 
seems to me that the consistent teaching of these verses as a 
whole - indeed, their necessary and inescapable import - is 
that it is only through Christ that any man can come to a'" 
personal knowledge of (and fellowship with) God, and Dilly 
through his Hfe, death and resurrection that any man can 
come to an experience of salvation. To quote Stephen NeiU 
once more: 'For the human sickness there is one spedfic 
remedy, and this is it. There is no other.' 

TIle pre-Christian era 

But the question immediately arises as to how, precisely, 
this applies to those who came before Christ..,.. to Abraham, 
Moses, David and John the Baptist, for instance. And if it is 
answered that each of these came to know God, and to enjoy 
his forgiveness and fellowship, through the Christ whose 
coming they in part discemed and to whom they all bore 
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testimony, then what of the multitude of repentant and 
believing Jews who can scarcely be thought to have had any 
such vivid spiritual perception of what God was going to do 
in the future? Here, as it seems to me, there can be only one 
answer: that when an Israelite came to realize that hewas a 
sinner, when hetumed to God in repentance and faith, and 
when he brought his sin offering (where.this was required), 
he was in fact accepted and forgiven - not on the basis of the 
animal sacrifice he had brought, but on the basis of what 

....... that sacrifice ,foreshadowed. The Old Testament sacrifices 
pointed forward to what God himself did in Christ, the 
Lamb of God, when he died on the cross for sinful men. That 
David, for example, did enjoy this forgiveness as a con
sdousexperience Paul dearly teaches (Rom. 4:7f.), and this 
is palpably apparent in the Psalms he wrote; and animal 
sacrifices could never take away human sins. Indeed, an 
essential element in the propitiation Christ made on the 
cross was, the apostle tells us, that God meant by this 'to 
demonstrate his justice, because in his forbearance he had 
overlooked the sins of the past' (Rom. 3:25; cf. Heb.9:15)
for the moral basis on which forgiveness was always avail
able was the redemption finally effected in Christ. 

It seems dear, then, that believing Jews under the Old 
Testament dispensation enjoyed forgiveness and salvation 

J through that saving work of God in Christ (dated, of course, 
according to the calendars of men, but timeless and eternal 
in its divine significance), by which alone a holy God can 
and does forgive the repentant sinner-little though most 
of them can have understood this. 

What, then, was the difference between the experience 
of believers in Old Testament times and that of Christians 
under the New Covenant'? J t was not that devout Jews were 
saved by 'works' or by their obedience to the law; fOf 
no-one can ever be saved by 'works', and no Jew has ever 
succeeded in keeping the law (Rom. 3:19; Gal. 3:21£.). 
Believers under the Old Covenant were saved by grace 
through faith, just as we are: that is, thrOtmh the grace of 
God in Christ. But they (if I may here deliberately, but 
perhaps excusably, misquote SCripture) saw 'in a mirror 
dimly' (Of, as the NEB puts it, 'puzzling reflections in a 
mirror'), while we, comparatively speaking, already see 
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'face to face' (1 Cor. 13:12), Under the Old Covenant they 
had 'but a shadow, and no tme image, of the good things 
which were to come', and had to offer 'the same sacrifices 
year after year' which could 'never bring the worshippers 
to perfection' (Heb. 10:1, NEB),whife we rejoice in 'the 
offering of the body of Jesus Christ once for all' (Heb • 
10: 10), and a forgiveness which excludes any further offer
ing for sin and brings assurance to both heart and con
science. Their knowledge was deficient, their as,surance 
often fitful, but their forgiven status identical with ours . 
But how ashamed we should be when we compare the 
poverty of our own actual experience of God with that of 
Enoch, Abraham, David or Di\niel. 

This reminds us that the knowledge of God and the 
experience of his grace were never limited to Israel under the 
covenant of Sinai. God had called Abram, and subsequently 
made a covenant with him, hundreds of years before that of 
Sinai (Gal. 3: 17); and under this covenant of 'grace through 
faith' not only Isaac, Jacob and Joseph lived, but also, for 
example, Abraham's servnnt (Gn. 24:52), It is significant 
that among those 'commended for their faith' in Hebrews 
11 we find the names of Abel, Enoch, Noah and Rahab. As 
Tasker puts it: 'Faith is a practical response to the divine 
initiative.' So, 'in order to show that it is universally 
applicable and allows of no exceptions', James 'cites the 
case of one who was a Gentile, a woman, and a prostitute' 
(Tasker, pp.70f.). The mysterious Melchizedek, moreover, 
was both King of Salem (probably Jerusalem) and priest of 
'God Most High', in whose name he blessed Abram; and 
the Massoretic text, by adding 'Yahweh' before 'God Most 
High' in the oath that Abram then swore to the king of 
50dom (Gn. 14:22), emphasizes 'that the two names denote 
one and the same God' (Druce, lBD, p.977). 

Those today who have never heard the gospel 

So far, then, the teaching of the Bible seems clear enough. 
But there remain a number of difficult problems with which 
we must attempt to grapple, And the first and most per
plexing, which must inevitably occur to each of us at this 
point, is simply this: if the only way to God is through 
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Christ, and the only basis of forgiveness and acceptance is 
the atonement effected at theaoss, then what about aU tIlose 
countless millions of people in the world'today - to say 
nothing of the millions who have already Jived and died -
who, to our shame, have never heard of the only Mediator 
and only Saviour? Are they utterly without hope, a$ many of 
our missionary forebears firmly believed? That WOuld be an 
agonizing thought - which did, to be sure, spur them on to 
much sacrificial witness, as if still does many today. 

Others insist that those who have never heard the gospel 
will be judged, and may in some cases be justified, by ref
,erence to the 'light' that was in fact available to them. It is 
true, no doubt, that it is by this standard that the quality of 
their lives will be judged; {or we have Paul's authority for the 
premise that, whereas theJew wiUbe judged on the basiS of 
the Law revealed on Sinai, non-Jews will be judged accord
ing to the criterion of the requirements of the law #written on 
their hearts' (Rom. 2:14ff.). The most elementary principles 
of justice WOUld, indeed, seem to demand this; but I cannot 
see that it provides any sort of solutioR to our problem. For 
the fact remains that, just as no few has ever succeeded in 
keeping the Mosaic Law orithe injunction$ of the prophets, 
so no non-Jew has ever succeeded in living up to the stan
dard of the moral and ethical principles according to which 
he knows that he ought to regulate his conduct. We only 
need to tum {rom the second to the third chapter of the 
Epistle to the Romans to read that 'no human being can be 
justified in the sight 01 God' on the basis of Jaw, whatever 
that law may, be, for 'law brings only the consciousness of 
sin' (Rom. 3:20, NfB). To this there can be no exception. The. 
verdict of God is explicit and unequivocal: 'aU have sinned 
and fall short of the gtory of God' (Rom. 3:23). 

So our problem comes down to this: is there any basis On 
which the efficacy of the one atonement canavail those 
who have never heard aboulit? It is not enough to say, with 
W Ufred Cantwell Smith, tDalia Buddhist who is saved, or a 
Hindu or MusUm or whoever, is saved, and'is saved only, 
because God is the kind of Godwnom Jesus'Ctirist has 
revealed Him to be' (Tile Fai", of OthtrMe", p.126). This is 
clearly true, so far as it goes - for the cha.;:acter and nature of 
the God with whom we have to do is fundamental. But his 
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character, as revealed in the Bible (and, indeed, in Christ 
himself), does not solely and only consist in a profound and 
universal benevolence. God is 'light' as well ~ 'love', 
'justice' as weD as 'mercy', and to concentrate on lhe one 
quality alone is not only to distort his character b,¥ to 
caricature the essence of his love. As we have seen, God's 
hatred of sin is, in reality, the inevitable concomitant of his 
love for the sinner: the reverse side of the very same coin. 
Inevitably ,$in separates from God. It is gloriously. true that 
God 'deSires all men to be saved and to cometoJbe know
ledge of the truth' (1 Tim. 2:4), but this can be only throush 
the Saviour who is himself 'the propitiation for OUf sins, 
and not for ours only but also for the sins of the whole 
world' U In. 2:2). 

So again we com~ back to the same question: how can this 
come about if they have never heard pi the only SavioUf? But 
we must, at this point, take to heart Lesslie Newbigin's 
pungent response to Hans Kung's criticism2 of Protestant 
theologians' escapeinto agnosticism on this subject: 

I find it astonishing that a theologian shoul4 think be has 
the authority to infonn us in advance who is going to be 
'saved' on the last day. It is not accidental 'aat these 
ecclesiastical announcements are always moralistic in 
tone: it is the 'm.en of good will,' the I sincere' foUowefS of 
other religions, the 'observers of the law' who are in
formed in advance~hat their seats in hea.ven are securely 
booked. This is the exact opposite of the teaching of the 
New Testament. Here emphasis is always on surprise. It 
is the sinners who will be welcomed and those who were 
confident that their place was secure who will find them
selves outside. God will shock the righteous by his limit
less generosity and by his tremendous severity. l~he 
ragged beggars from the lanes and ditches will be in the 
festal haU, and the man who thought his own clothes 
were good enough will find himseUlhro~n out (Matt. 
22:1-14). The honest, hard~workinglad will beout in the 
dark whlle the young scoundrel is hi:\ving a party in his 
father's house.(Luke.151. The branch that was part of the 

'Cf, 011 Ue;IIg .ChrisHII,., p,99. 
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vine will be cut off and burned (John 15). There will be . 
astonishment both among the saved and among the lost . ~ 
(Matt. 25:31-46). And so we are warned tojudge nothing 
before the time (1 Cor. 4:1-5). To refuse to answer the 
question which our Lord himself refused to answer (Luke 
13:23-30) is not 'supercilious'; it is simply honest (TIle 
Open Secret, p.196). 

Many Protestant theologians, indeed, f;>elieve that we 
must leave at this point the question ~f the eternal destiny 
of all those wi\O have' never heard the gospel, since the 
Bible does not seem to provide any explicit solution to this 
problem. Others, I know, insist that various references in 
the New Testament to saving faith seem to confine this to 
explicit faith in the Lord Jesus Christ. This is no doubt truc; 

. but we are concerned not only with faith but also with 
grace (e.g. the problem of those who die in infanq). So in 

, the next few pages I shall venture to suggest an approach ·to 
this whole problem which has increasingly commended 
itself to me in recent years as one which is compatible with 
our biblical data - although I realize, of course, that many 
scholarly and devout people will not agree. I shall then 
return to the rather different question which, as Newbigin 
rightly says, 'our Lord refused to answer. 

My suggestion is that we can, perhaps, find a ray of light 
by gaing back to what we have already said about those 
multitudes of Jews who, in Old Testament times, turned to 
God in repentance, brought the pr'7scribed sacrifice (where 
such was provided) and threw themsetveson his mercy.Jt 
was not that they eamed that mercy by.their repentance or 
obedience, or that an animal sacrifice could ever avail to 
atone for human sin. It was that their repentance and faith 
(themselves, of course, the result of God's work in their 
hearts) opened .the gate, as it were, to the grace, mercy and 
forgiveness which he always longed to extend to them, and 
which was to be made for ever available at the cross on 
which Christ 'gave himself a ransom for all, to be testified in 
due time' (1 Tim.2:6, AV). It is true that they had a special 
divine revelation in which to put their trust. But might it 
not be tmeof the follower of some other religion that the 
God of aU mercy had worked in his heart by his Spirit, 
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bringing him in some measure to realize his sin and need 
for forgiveness, and enabling him, in the twilight as it 
were, to throw himself on God's mercy? 

Romans 10:12-18 

One of the most explicit passages in the New Testament on 
this subject is Romans 10: 12-18. Here Paullllakes the un
equivocal statement that 'there is no difference b~tween 
Jew and Gen.tile - the same Lord is Lord of all and richly 
blesses all who call on him, for, "Everyone whocallson the 
name of the Lord will be saved. (' I On this Calvin comments: 

If the One who is the Creator and Maker of the whole 
world is the God of all mankind, He will display His 
kindness to all by whom He has been invoked .... Since 
His mercy is infinite, it must necessarily extend to all 
who have sought it. ... It follows that the grace of God 
penetrates to the very abyss of death, if only men seek it 
from there, so that it is by no means to be withheld from 
the Gentiles (RomalJs, p.229). 

Then, in verses 14 and 15, the apostle insists that the gospel 
must be proclaimed to the whole world by those whom God 
sends ashis heralds. This was, indeed, the conviction which 
inspired and sustained Paul's own insistent ~vangelism, 
and should sustain ours. Bufit is important to note that 'To 
llnderstand this rhetorical climax', as Calvin puts it, 'we 
mllst first bear in mind that there was a mutual connexion 
between the calling of the Gentiles arid the ministry which 
Paul exercised among them, so that the esteem in which the 
one was held depended on the approbation accorded to the 
other' (ROiIltUlS, p.229). He also insists that 

it is the preached Word alone which Paul has here des
cribed, for this, is the norm'll mode which the Lord has 
appOinted for· imparting His Word. If it is contended 
from this that God can inst.H a knowledge of Himself 
among men only by means of preaching, we shall deny 
that this was the meaning of the apostle. Paul was refer-
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ring only to the ordinary dispensation of God, and ha4 
no desire to prescribe a law to His grace (Romalls, p.231). 

\ 

Calvin does not specify in what ways (other than preaching 
the gospel) God' may sometimes, in his grace, 'instil a 
knowledge of Himself'; and I certainly do not claim his 
authority for my own suggestions. We cannot doubt, how
ever, that God can - and sometimes does - communicate 
directly with individuals. The Old Testamen,t re<;ords many 
occasions when God 'moved' men's hearts (e.g. Cyrus) or 
spoke to them - whether for their own good or that of 
others - through dreams (e.g. Abimelech, Joseph and 
Nebuchadnezzar), miracles (e.g. ,Naaman)., visions (e.g. 
Belshazzar) or in some unspecified wax (e.g. BalaamV 
On occasion he spoke, or revealed himself, through a 
theophany (e.g. Jacob and Joshua) or through angels (e.g. 

, Hagar and Lot);" and both Abram the Aramaean and Saul 
the Pharisee were the recipients of a number of different 
revelations, by speech (audible or inaudible), visions and 
dreams. sHe has also always made hImself knowq - whether 
for condemnation or salvation - through the phenomena of 
nature (c/.Rom.1:19f.; 10:18f.). 

It is in this context, to qUQte C'llvin once more,that the 
apostle 

asks the question whethet God had ever before directed, 
His Voice to the Gentiles, and perfonned the office of 
Teacher to the whole world. For the purpose of showing 
that the school into which God might gather scholars to' 
Himself from every part of the world is open to all, he 
also cites the testimQnY of the psalmist from Ps. 19:4 ... 
TIle argument is this - from the very beginning of the 
world Cod has displayed His divinity to the Gentiles by 
the testimony of His creation, if not by the preaching of 
men. Although the Gospel was' not heard at that time 
among the Gentiles, yet the whole workmanship of 
heaven and earth spoke and proclaimed its Author by its 
preaching. It is, therefore, clear that/ . even during the 

"Eu. 1;1; CA. 2&.3; 37:5; On. 2:1,191f.; 2J(1. 5:11; On. S:S;Nu, 22:!J. 
·Cn. 32:24-30; 'os. 5:.131.; Cll.16:7-1i; 19: U.; cf.Adlj 10:361. 
'Cn. U:l- 25:8; Acts 9:511.; Gal. 1;1U.; Act!! 16:91(,; 27:23f. 
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time in which the Lord confined the favour of 'His cove
nant to Israet, He did no~ withdraw the lmowledge of 
Himself from the Gent,les, without continuaUy inflaming 
some sparkfclf it among them (Romans, pp.233f.). 

Left to themselves, this cosmic revelation would have en-
. gendered in men a knowledge of God's 'eternal power and 
divine nature' Which, instead of leading them on to worship 
and thanksgiving, would have been swaUow~d up in the 
darkness of humanistic philosophy, idolatry and even gross 
immorality (Rom. 1:18-32). But did the God who is 'the 
Creator and Maker of the whole world' go on 'continually 
inflamingsomtfspark lof his grace] among them' only that 

. they might aU be 'without excuse', and without any possi
bility 'Of salvation1'May it not ~e compaUble, both with 
Scripture and experience, to suggest that Cod sometimes 
so works in men's hearts by his grace that, instead of them 
"holding down the truth', he opens their hearts to it and 
enables them to embrace such of it as has been revealed to 
them? 

Is not this, perhaps, the meaning of Peter's words in the 
house of Cornelius: 'I now realise how true it is that God 
does not show favouritism but accepts men from every 
nation who fear him and do what is right' (Acts 10:34£.)1 
This cannot mean that the man who tries to be religious 
and strives to be moral will earn salvation, forthe whole 
Bible denies this possibility. But may it not mean that the 
man who realizes something of his sin and need, and who 
throws himself on the mercy of Cod with a sincerity which 
shows itself in his life (which would always, of course, be a 
sure sign of the inward prompting of Cod's SpiriO, would 
find that mercy- although without ltndefstandh'g it - at 
the cross on which Christ 'died for all' (2 Cor. 5:14)1 

'The Apostle', writes G. Campbell Morgan commenting 
on this passage, 'did not mean to say that man is received 
upon the basis of his morality' I for he can be saved only by 
what God did in Christ at the cross. 'But no man is to be 
saved because he understands the doctrine of the Atone
ment. He is saved, not by understanding it, but because he 
fears· Cod and works righteousness' - and he goes on to 
describe 'the glad and glorious surprise' with which, at the 
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Last Day, we shall find that there are those who have 
responded to what they knew of divine grace and were 
'justified' (acquitted and accepted) 'not because of their 
morality, but by the infmite merit of the Cross' (Acts, p.220). 

Romans 3: 10-18 

In this passage Paul quotes a series of Old Testament verses 
which provide cumulative evidence that there is no-one on 
earth who has earned salvatioll, or could possibly do so, by 
his own righteousness, understanding, kindness, rever
ence or search for God. This is \Jasic to th,e gospel. ButH is, 
perhaps, relevant to observe that the passage is addressed 
primarily to the Jews (c/. v.19), although verse 9 makes it 
dear that it is also applicable to the Ge~tiles. The Bible is 
explicit in recording the fact that, whUe all men are sinners 
and need to be. saved by grace, there are some who ~re 
relatively 'dghteous'(e.g. Job and Nathanael), and who 
serve God with what the Old. Testament tenns 'a perfect 
heart' - although they fall f~r short of any objective perfec- . 
tion. So I believe that the slatementthat 'no one seeks for 
God' (like the statements that 'their mouths are full of 
cursing and bitte.rness' and 'their feet are swift to'shed 
blood') must also be taken in a relative sense;6that therets 
no-one who seeks Goc:t perfectly. Is there any convincing 
reason why.the very. numerous references and promises in 
the Scriptures to those who 'seek God' should apply exclu
sively to those Jews in Old Testament times who responded 
to God's grace in terms of the Old Covenant, or those who' 
have heard and resp,ooded to the gpspel? II is true that the 
asceticism, pilgrimages/prayer and meditation that differ
ent religions enjoin, all too often, like Jewish zeal for the 
Mosaic law,represenl man's aUeD\pt to eam salvation. But 
my study of Islam, for example, convinces me that one 
cannot deny that some of the great Muslim mystics have 
sought the face of God with a whole-heartedness that cannot 
be questioned; and I do not doubt that in some cases it was 
God himself whom they were seeking, notself·Justification 
or a mystical experience per se. Like everyone else, they 

"Like ROO}. 1:24-32 and 2 Tim. 1:2-8. this pas5lIge depiclt human nature in the raw. wllen 
not festrained Of promplt.>d by either 'common' or 'special' gra~e. 
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could be 'saved' by grace alone; but may they not ha~e been 
respondl(lg '0 some initiative of that grace which was 
ullitluely . operative in the cross and resurrection of One 
whose story they had never really heard? 

It is althis point that we Cf;ln, perhaps, see a simila.rity as 
well as C\< difference between those who today <have never 
really heard the gospel and belieVing Jews under IheOld 
Covenant. What is certain is that nO man can earn salvation 
through hisreligioft, whatever that may be - including, of 
course, Judaism and Christianity. The difference between 
the Israelite of old and tne 'unevangelized' today is dear: 
that the fonner could put his trust in a revelation of Cod 
which, though partial and incomplete, was uniquely 
authoritative. But fIlay there not be a real similarity as well? 
The believing lew was accepted and blessed not because of 
the prescribed animal sacrifices he offered, nor even his 
repentan~ and abandonment of himself to God's mercy, 
but. because of what God himself was going to do in his 
only Son at the crOl~S 'Of Calvary. Of this the Old Testament 
Israelite had pever heard; bu:t this alone could and would 
provide the moral basis on which God in his forbearance 
first 'overlooked' his sins (Rom. 3:25) and would finally set 
him wholly free fromthein (Heb.9:15), Somewhat similarly, 
then, tpe 'unevangelized' today are (like aU mankind) 
'prisoners to disobedience' and wholly dependent on 
whether the 'God of aU grace' may so work in their hearts
convicting .them of sin and need, awakening a love of the 
truth, and .quickening their faith in whatever he has shown 
them of his 'purpose of mercy' -thatthey may be included 
in the efficacy of the atoning sacrifice, made by a'Saviour 
about whom they have never heard, which was-offeted, in 
some sense at least, 'foc the sins of the whole world' (l}n. 
2:2). We can never dogmatize on such a subject bulmust 
rest on the 'depth of wealth,. wisdom, and knowledge ill 
God .... Source, Guide, and Goal of aU that is - to him be 
glory for evert' (Rom. 11:33,36/ NED). 

If a man of whom this is true subsequently hears and 
understands the gospel, then I believe that he would be 
among the company of those, whom one does sometimes 
meet on the mission field, who welcome and accept it as 
soon as they hear it, saying (in effect): 'This is what I have 
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Christianity and world religions 

been waiting for all these years. Why didn't you come and 
tell me before?' We must, of course, emphasize the wonder
ful way in which such people often have been brought the 

I message they longed for (e .g. Cornelius); but I myself can
not doubt that there may be those who, while never hearing 

1 the gospel here on earth, will wake up, as it were,on the 
other side of the grave to worship the One in whom, 
without understanding it at the time, they found the mercy 
ofGod. 

I have recently discussed this point with a well-known 
writer on comparative religion who emphasizes, just as I 
do, that salvation can be through Christ alone. He too has 
struggled with this same problem of whether - and if so 
how - that salvation can be available to those who, through 
no fault of their own, have never heard of him; but he takes 
a more subjective view of the atonement than I do, and 
insists that the answer must lie in an after~dealh experience 
of the transforming power of Christ's love. He observes, 
reasonably enough, that this cannot properly be termed a 
'Second Chance'; for it would represent - at least from one 
point of view - their first and only chance. But for such a 
'chance', whatever one may caU it, I can find no warrant in 
Scripture. Nor do I myself follow his argument; for I dare to 
believe that if in this world a man has really, as a result of 
the prompting and enabling of the Holy Spirit, thrown 
himself on the mercy of God (like the tax-collector in the 
Temple who cried out 'God be merciful to me,a sinner), 
that mercy will already have reached him - on the basis of 
the propitiation which has been made 'once for aU' - and he 
will have been 'justified'. With much less knowledge he 
has taken up the same position as the tax-collector who 'did 
not deserve forgiveness on account of his submissive 
prayer, but through his self-despising confession of guilt 
was in a condition to receive the forgiveness granted by 
God to the penitent. For ... the publican the general rule 
held good that ... he who reatly humbles himself (with 
sincere confession of guilt) will be exalted' (Celdenhuys, 
p.451). What will happen to him beyond the grave can best 
be described, as I Sl!l~ it, as an adoring recognition of his 
Saviour and a comprehension of what he owes him. 

Nor should this view, if it be correct, lead to any 

154 

No oilIer tJamel 

diminution of missionary urgency. First, we are under 
orders, explicit and unequivocal, to go to an the world with 
the good news. Second, a man such as we have discussed 
may indeed have found God's mercy, but desperately needs 
teaching, heart assurance, and a message he can communi
cate to others. This may, perhaps, be the meaning of the 
Lord's special message to Paul in Corinth: 'Do not be afraid, 
but speak ... for I have many people in this city' (Acts 
18:9f.). On this Campbell Morgan comment~ that God 
'knew the heartache and the agony of many in Corinth ... 
the longing of many, inarticulate, not understood, for 
exactly that which he (the apostle) had to minister and to 
gi ve'. The words were not spoken of those who were 
already Christians, but of 'those whom his Lord numbered 
among His own' (Acls,pp.334f.). Third, if we consider 
what enabled us ourselves to give up attempting to earn 
salvation and put our entire trust in the mercy of God, 
would we not - almost invariably - say that it was hearing 
the good news of what Christ had done, the very message 
which the apostle was commanded to preach in Corinth? 
So it is vitally important that we, too, should go and tell 
others this same message. Fourth, can we deny olhers the 
present experience of joy I peace and power which a 
conscious knowledge of Christ, and communion with him, 
alone can bring? As for our own spiritual responsibility 
vis-a-vis the gospel, this is crystal clear, for we have heard 
of the only Saviour, so 'how shall we escape if we neglect 
such a great salvation?' (Heb. 2:3). 

The Jews since Ule advent of Christ 

For some pages now we have been considering the position 
before God of both believing Israelites under the Old 
Covenant and those followers of olher religions today who 
have never really heard the gospel. Clearly enough, it 
behoves Christians to treat all the religions that mean so 
much to vast numbers of their fellow men with proper 
respect, and to do their best to understand them. But the 
question inevitably arises whether Judaism, even today, 
represents a special case. In one respect at least this is 
obviously true, for the Christian does not doubt that Israel 
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was the recipient of divine revelations which were both 
authentic and authorit<ltive, if incomplete and, in some 
respects, temporary. Nor can he fail to realize that the 
church will be greatly impoverished if it fails to study the 
Old Testament. But the question remains: how far does the 
Jew today represent a special case? 

This problem has recently been discussed by the Bishop 
of Birmingham in a lecture entitled 'The Church and the 
Jews' (24 February 1983), a printed copy of which he has 
kindly sent me. Himself a convert from Judaism, Hugh 
Montefiore is rightly horrified not only by the Nazi Holo:.. 
caust, as an unparalleled example of cold-blooded genocide, 
but also by the long centuries of Obloquy and persecution 
which his compatriots have suffered in Christendom in 
general, and at the hand (or under th,e influence) of the 
church in particular. And for this obloquy and persecution, 
he justly observes, no official body, and no ecumenical 
Council, has confessed the church's responsibility, shame 
and penitence. 

In evidence of this responsibility he refers both to certain 
features in the New Testament and a number of positively 
appalling statements made by Church rathers - especially 
Cyprian, Eusebius, Chrysostom and Ambrose. No doubt 
Judaism was for many years the most implacable opponent 
of the infant church; but there can be nothing but shame for 
the venom of these utterly sub-Christian pronouncements. 
Montefiore is much less convincing, however, when he 
identifies the genesis of these sentiments in the New Testa
ment, and particularly in Matthew's and John's Gospels 
and some of Paul's letters . 

The denunciations of the 'scribes and Pharisees' in 
Matthew 23, for example, should never be regarded as 
all-inclusive in their scope, but as addressed to that 
predominant group of religious leaders whose obsessive 
zeal for the minutiae of their legal tradition, and instinctive 
fear for their own position, made them such inveterate 
critics of the revolutionary teaching of this lipstart reformer 
- even to the point of plotting his death. That Matthew's 
record of Jesus' outspoken rebukes betrays 'an atmosphere 
of hatred' seems to me decisively rebutted by the heart
broken lament over Jerusalem with which this very chapter 
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ends. It seems equally impossible to construe John's 
references to the fierce opposition Jesus encountered from 
'the Jews' as a blanket indictment of the race frolll which 
the writer himself almost certainly sprang, into which Jesus 
was born, and to which he devoted nearly aU his ministry. 
As for Paul, he certainly spoke sharply about the Jewish 
legalizers who were trying to seduce his converts from the 
gospel of pure grace, yet he could and did solemnly declare 
that he could even wish himself to be 'cut off from Christ' 
for the sake of his fellow Israelites (Rom. 9:3). ~ 

1l1ere can be no doubt, however, that the Christiafl 
church bears the heavy guilt of making it vastly more 
difficult for a Jew who is proud of his heritage to join the 
community that has trea led his people so shaJIlefuUy. 1 well 
remember a Jewish colleague telling me that Israel was 
almost unique as a country in which a Jew could embrace 
Christianity without any suspicion of an ulterior motive. 
After Jiving for fourteen years in the Middle East, moreover, 
I know something of the trauma involved in a religious 
conversion which is regarded as a complete repudiation of 
one's family, community and culture. This is why Kenneth 
Cragg has tentatively suggested that in some c(lses converts 
from Islam might temporarily forgo individual baptism 
into the church in order to join a fellowship of 'Lovers of 
Jesus' in which they could more effectively reach their 
families and friends (Tile Call of the Millaret, p.349). So we 
should warmly welcome the fact that today, in parts of 
America, Jews who accept Jesus as Saviour and Lord think 
of themselves, and are regurded by their Christian friends, 
as 'Completed Jews' - thus signifying that, far from 
repudiating their heritage, they had accepted the Messiah 
to whom both the Law and the Prophets hud pointed. 

It is salutary in this context to remember Saul of Tarsus. 
It was his zeal for what he passionately believed to be the 
revelation given by God to Moses that prompted him to 
persecute the infant church, allhough he must have been 
deeply impressed by the Christians he hounded, and 
especiaUyby Stephen's dying prayer for his persecutors. 
Saul was, indeed, 'kicking against the goads' (Acts 26:14). 
But he must have said to himself, again and again, 'Jesus 
CaImot have been the Messiah, for he was crucified; and the 
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Law states explictty that lia hanged man is accursed by 
Cod'" - that is, that to hang on a gibbet was the fate ot one 
who had come under the 'curse' o~ breaking Cod~s law) (t/. 
Cal. 3: 10, 15). It was only the: vai(e and viSion of the fisen 
Lord on the road to Damascus which proved to him beyond 
dpubt that Jesus had been glorified, rather than accursedj 
and only during his sojourn in Arabia, we may sunnise, 
that the Holy Spirit taught him that the explanation was 
that Jesus, himself sinless, had been 'made a curse for us'. 
But if it was only a vision from heaven that brought Saul to 
whole~hearted surrender, in spite of the ChriStlike witness 
of Stephen and olhers, how much harder it must have been 
for a convinced Jew during the tong centuries when the 
officiab;::hurch, and countless individuals who professed to 
be Christians, displayed to Jews only a grotesque mis
representation of the compassionate Saviour they,daimed 
tofoUow. 

Do the Jews, then, represent a special case? James Parkes 
went so far as to suggest that the Old Covenant remains 
valid for Jews, while the New Covenant exte'nds the 
promises of Cod to Gentiles.1 But he seems to have ignored 
the fact that the New Covenant waS specifically addressed 
to 'Israel and Judah' (Je. 31:31J. In any case, Montefiore 
firmly rejects this suggestion, because 'theologically 
speaking there cannot be one set oftrtUhs for Jews and 
another set of ' truths for Christians', and because 'the con
cept that the New Covenant is only for Gentiles seems to 
me to suggest that I, as a Jew, have no place within Chris
tianity - a view to which, perhaps not surprisingly, I take 
exception'. Equally, he rejects the stance of those who 
maintain that "filII religions are culturally conditioned and 
aU of them in their different ways point the same waylo 
Cod', for he cannot accept this 'extreme relativism'. • All the 
great religions are to be treated with respect', he says. 'But 
religions do say different things theologically, and they 
cannot aU be equally true; nor can I accept that there is no 
such thing as theological truth.' , 

He also menUons, and ceurteouSly rejects, one further 
theory - that of Rosemary Rcuther,'who finds the solution 
t-o this problem in an outright denial of the esdlatolqgidl 

'Jainesl'afkes; Couplet of Ihe dlUuh awl SY1II1Sogut. 
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, significance of the historical Jesus. It is, of course, true that 
the 'present'salvationtllat Jesus personified and pro
claimed is only a klret3ste'of the eschatological 'Banquet of 
the Last Days" (c/. ROm. 8;8-15; Eph. 1:9f., 13tj Rom. 
11:25{., 32). But to deny that the Messianic Age bas even 
begun in}esus - so that 'room remains in history tor other 
ways of grace, for many religions, and in particular for the 
other biblical faith, Judaism' -, necessaply involves 'a 
wateted down Christ' which, as MontefioredghJly states, 
'a Christian will not tolerate'. 

He himself, he says, finds help 'in the doctrine of the 
Logos, the Word of Cod, who wa~ in~i;llllate i~ Jesus Christ, 
but who also "at sundry times and in divers manners spake 
in times past unto the fathers by theprophe1s", anq indeed 
who sun speaks today'. This is certainly true; for it Vias, we 
are told, 'the Spirit of Christ' who spoke in the Old Testa
ment prophets (1 Pet. 1:11), il1\d whose work it is today to 
"convince the worldconceming sin and righteousness and 
judgment' (fn. 16:8). It may be truel. too, that, in some sense 
'Jesus is the visible embodiment of a divine princ!ple 
operative in a hidden way in the enUre ,history of men' and 
that this 'logos theology enables Christians to be open to 
Cod's grace operative today in other religions and in secular 
human history'. But Jesus was infinitely f!lore than the 
embodiment of a principle, as Montefiore would certainly 
agree; and we must, I believe, be very careful not to take 
this 'logos theolosyt too far. The light of God's truth and the 
darkness of Satan's deception (and man's cQnsequent fall) 
are both at work in human history and in 'other religions'" 
as we shall see in the next section of this chapter. In our 
present context, bowever, we are not concerned with other 
religions in general or with Judaism in particular, but with 
individual Jews whose impressions of Christianity have 
been grossly distorted by the shameful treatnlellt their 
nation received from the Christian church during the long 
centuries since it came to political power under ~onslantine. 

We have already seen that we have no 'warrant in 
Scripture to dogmatize about the, eternal destiny qf 
indiViduals in other religions, which .must be, le.ft '0, la 
'faithful Creator' in the daywhcl1 'the secrets of tal. heads) 
will be laid bare.' (1 Pet. 4:19; 1 Cor. 14:25). (C/. p.148, 
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above.) But I have ventured to make certain tentative 
suggestions about some of those who have never really 
heard about the salvation that there is in Christ Jesus. So 
our problem is how this may apply to individual Jews since 
the coming of Christ. And here, it seems to me, Montefiore's 
somewhat facile conclusion will not stand, and such Jews 
could, perhaps, be said to fall into four possible categories. 

First, while the vast majority of such Jews must have 
heard the name of Jesus, a considerable number of them 
may not have heard it in any meaningful way, or may have 
heard about him in such a distorted loon (partly because of 
their own traditional teaching, and partly because of the 
impact of the persecution to which they have been 
subjected), that their position must be much the same as 
that of people who have not heard at all. Such Jews can 
scarcely be said realistically to have rejected Christ, and 
their position may perhaps be somewhat similar to that of 
those who lived under the Old Covenant. This means that 
they could never earn salvation 'by observing the law, 
because by observing the law no-one will be justified' (Gal. 
2:16); but any who, by the effective prompting of the Holy 
Spirit~ are enabled to respond in repentance and faith to 
God's promises of grace in the Old Testament would 
presumably be saved, like their believing ancestors, not by 
the pristine symbols of atonement, which were ineffective 
and had to be repeated year by year, but by the final 
atonement made once for aU by Christ (Heb. 9;15). On this 
Calvin comments: 'If anyone asks whether the sins of the 
fathers were remitted under the Law, we must hold ... that 
they were remitted, but remitted by the mercy of Christ' 
(Calvin, Hebrews, ad loc.). 

Second, there are no doubt some Jews who, in spite of 
their deep alienation from the Christian church as such, 
come to see Jesus as their promised Messiah, and accept 
him in their hearts as Saviour and Lord, but feel they 
cannot commit themselves to the institutional dlUrch. Such 
people choose a lonely path that inevitably means spiritual 
deprivation -. an experience well known, for example, in 
many Musliin countries to women whose confession of 
Christ is severely restricted, but not silenced, by their 
husbands or fathers. 
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Third, there are all those (whether Jews, nominal 
Christians or others) who either ignore the challenge of 
Christ or who face up to it, understand it, and deliberately 
reject it - whether sadly, because they consider the cost 
too great, or defiantly, because they prefer to go their own 
way. About such it still remains written: 'whoever does not 
believe stands condemned already because he has not 
believed in the name of God's one and only Son. This is the 
verdict: Ught has come into the world, but men loved 
darkness instead of light because their deeds were evil' On. 
3:1Bf.). Tragically, such have chosen their destiny. 

Happily, however, there is a fourth alternative. There is 
today an increasing numberof Jews who, far from rejecting 
Christ (or (rom becoming absorbed in the non-Jewish 
secular community), accept Jesus as their Messiah, Saviour 
and lord and come, as 'Completed' or 'Messianic' Jews, to 
join some Christian fellowship, and be accepted by it, as 
those who have in no sense repudiated their Jewish heritage 
but have followed it to its divinely predicted fulfilment. 

An important point should be added. In Romans 11 Paul 
summarizes, as a matter of divine revelation (v.25), the 
broad scope of the history of salvation. First, a number of 
Jews (the 'remnant' of v.5) would come to faith and salvation 
- both initially, in the apostolic church, and all down the 
succeeding centuries - while the nation as a whole was 
'hardened' in unbelief (vv.7f. and 25), and salvation was 
prqclaimed to all mankind until 'the full number of the 
Gentiles has come in' (v.25). When this has happened 
(v.26, NEU) 'all Israel' - that is, 'Israel as a whole', not 
necessarily every individual Israelite -'will be saved'. And 
the quotation that follows in verse 27 (which may well be 
composite, based on Is. 59:20; Ps. 14:7; Is. 27:9 and Je. 
31:33) seems to suggest that Ihis national salvation will be 
brought about by the appearance (from the heavenly Zion?) 
of the Deliverer, or Redeemer, in his Parousia (cl. Romans, 
by Cranfield, Matthew mack and Druce, respectively, ad 
loc.). 
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Are only a few people going to be saved? 

It would, I think, be relevant at this point to return briefly 
to the question which Jesus 'refused to answer' (to which 
reference has been made on p.148, above). This question, 
which represents the sub-HUe of this section, was not, in 
pOint of fact, precisely the same as the question which 
Newbigin was tackling in that admirable quotation, or 
which I have been discussing subsequently. The disciples 
were asking about the 1ll1tnber of the redeemed, while we 
have been concerned with their identity. But there is no 
reason to think that Jesus would have given any substan
tially different answer if the disciples had phrased their 
question in somewhat different terms; for when Peter asked 
him a question about John's future ministry, we read that 
Jesus, in effect, replied: 'That is no business of yours. Your 
task is to follow me yourself' (c/. In. 21:20-22). And the two 
questions are, to be sure, in some sense inter-related. 

We have seen that an essential element in God's purpose 
in the creation of the world was to bring 'many sons to 
glory' (Heb. 2:10), and that the book of Revelation pictures 
these sons as 'a great multitude that no-one could count, 
from every nation, bibe, people and language', aU ascribing 
their salvation 'to our God, who sits on the throne, and to 
the Lamb' (Rev. 7:9£.). But, however great their absolute 
number may be, the redeemed are commonly thought of as 
relatively few - snatched, as it were, from a perishing 
world. But is this in fact the clear and unequivocal teaching 
of Scrjpture? There are certainly many passages which 
give us this impression, but it is by no means cert,lin that 
these passages represent the full picture. 

The primary reason for this widespread impression is 
probably the distinctly indirect answer that Jesus did give, 
in Luke 13:2M., to his disciples' question. 'Make every 
effort to enter the narrow door: he said, 'because many, I 
tell you, will try to enter and will not be able to.' And he is 
recorded in Matthew 7:13f. as giving almost exactly the 
same exhortation in rather more detail: 'Enter through the 
narrow gate. For wide is the gate and broad is the road that 
leads to destruction, and many enter througl~ it. But small 
is the gate and narrow the road that leads to life, and ollly a 
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few find it.' It seems clear, therefore, that in declining to 
answer their question in any direct or theoretical way, his 
purpose was deliberately to tum their minds from abstract 
speculation about the ultimate ratio between the number of 
the redeemed and that of the reprobate to the practical 
question of their own duty to 'press toward the mark' (as 
Paul subsequently put it) by choosing a 'gate' that would 
inevitably mean renunciation and self-denial and a 'road' 
that would at times prove both arduous and lonely. 

This it appears" was certainly the major thrust of his 
exhortation and warning, the essence of which was to 
discourage any superficial discipleship or light-hearted 
drifting with the crowd. But 8. B. Warfield has pertinently 
remarked, in an essay on this very subject,· that the parable 
of the Ten Bridesmaids can scarcely be pressed lathe point 
of suggesting that the number of those who wiD ultimately 
be welcomed into the Wedding Feast wiD be exactly equal 
to that of those who wiD be shut out; or that the parable of 
the Wheat and Weeds must be taken to imply any particular 
ratio between the wheat itself and the weeds that must first 
be gathered up out of the 'field' which represents the world 
before the wheat can be finally garnered. 

At the time when Jesus spoke these words the number of 
his disciples was certainly very small. And there have, 
indeed, been long periods of time, and vast areas of the 
world, in which Christian witness, all down the ages, has 
been exceedingly sparse, and visible results negligible. But 
there have also been times of revival and blessing; and who 
can tell how some of God's promises are sliD going to be 
fulfilled? 

How often have missionaries in Egypt, for example, 
stayed their souls on the prophetic word 'Blessed be Egypt 
my people' (Is. 19:25; c/o vv.18-25), or those called to witness 
to Muslims on the promises about Ishmael (Gn. 17:18-21. 
C/o Kidner, p.nO)? Who would have believed, even a few 
years ago, that the number of Christians (and, still more, of 
new converts) in South America and Africa would today 
greatly ou.tnumber those in Europe and North America? 
When one realizes the positively astronomical increase in 
world population in recent years, and' its predicted con-

"Are llley Few l1iat lie Savedl' 
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tinuance, comparative statistics become almost meaning
less. And if the 'rejection' of Israel meant 'the reconciliation 
of the world', then 'what will their acceptance be but life 
from the dead?' (Rom. 11:15). But this glorious prospect 
must, of course, be balanced by reference to those 
prophecies which predict a time of increasing evil and 
apostasy before the end, and to our Lord's question: 'When 
the Son of Man comes, will he find faith on the earth?' 
(Lk.18:8). 

There are also quite a number of passages in the Bible 
that have a distinctly 'universalist' Unge. These are so 
heavily outweighed by other statements which cannot 
possibly, as I understand them, be interpreted in any fully 
universalist sense that we are apt to ignore them. On the 
face of it, however, the parable of the Yeast teaches that 
ultimately this 'worked an through the dough' (Mt. 13:33), 
and that of the Mustard Seed that it would grow to immense 
proportions (Mt. 13:3lf.). In other words, we find in the 
Bible what seems at first sight a double line of teaching 
which must either be resolved in some convincing way or 
else held together in tension. Further passages Which 
demand consideration in this context include John 3:17-21, 
which at one and the same time asserts that 'God did not 
send his Son into the world to condemn the world, but to 
save the world through him', and yet makes it clear that 
those who 'prefer' darkness to the light of Christ 'stand 
condemned already'; and 1 John 2:2 where, after the 
reference in the previous verse to our Advocate, 'Jesus 
Christ, the Righteous One', the writer continues: 'He is the 
atoning sacrifice for our sins' and then adds, 'and not only 
for ours but also for the sins of the whole world'. 

About this verse Howard Marshall comments: 'The 
universal provision implies that all men have need of it. 
There is no way to fellowship with God except as our sins 
are forgiven by virtue of the sacrifice of Jesus. At the same 
time John rules out the thought that the death of Jesus is of 
limited efficacy; the possibility of forgiveness is cosmic 
and universal' (Marshall, p.119). There are, of course, those 
who make a clear-cut distinction here between Christ's 
propitiation, which concerns 'the whole world', and his 
advocacy, which exclusively concerns 'those who believe'-
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with the implication that it is only his advocacy which 
makes the propitiation effective. But this re~lly will not do, 
for 'The efficacy of the advocacy rests on that of the prop.
tiation, noJ the E!fficacy of the prop$tiatiPll on that of th~ 
advocacy. It was in the propitiatory death of Christ that 
John finds Christ's saVing work: the advocacy is only its 
continuation- its unceasing presentation in Jteaven ... And 
this saving work is common to Christians and "fhe whole 
world".' So, if we 'do not attempt ~he impossible feat of 
emptying the conception of "propitiation" of its cOlllent, 
this meaps that in some sense what is called a "universal 
atonementll is taught in this passage. The expiatory efficacy 
of Christ's blood extends to the entire race of mankind' 
(Warfield, #Jesus Christ the Propitiation for the Whole 
World', pp.173f., 17l). 

But other passages in the Bible (e.g. In. 3:18f. quoted 
above) teach expliciUy ~hat those who prefer darkness tQ 
the light will not benefit from Christ's propitiatory death, 
and that those who reject his claims will 'die in their sins' 
On. 8:24) - and verses of substantially identical import 
could be multiplied. In other words, 1 John 2:2 represents 
'universal atonement' only 'i" some sense'. So the question 
is: in what sense? To this question Abraham Kuyper, the 
great Dutch theologian, replies lhat 

From this difficulty there is no escape, until special 
Revelation is no longer viewed as directed soteriologi
cally toindividual man. Revelation goes out to IlIIl1Ianity 
taken as a whole .... 8y this we do !lot deny the , 
soteriological aim of special Revelation, but merely assert 
that salvation of the individual soul is not its rule. Its 
standard is and will be theological; its first aim is tlleol/icy. 
Surely whoever believes on Christ shall be saved; this is 
possible first and only because God sent his Son; but the 
aim, and therefore also end, of all this is, to make us see 
how God has loved His world, and that therefore the 
creation of this cosmos, even in the face of sin, has been 
no failllre .••. The subject of (God's) action is not the 
individual person, but the general El~o of believing 
humanity - a limitation in which the additional term of 
'believing' is no contradiction, if only it is understood 
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how wrong it is to suppose that the real stem of humanity 
shall be lost, and merely an aggregate of elect individuals 
shall be saved. On the contrary I it should be confessed 
that in hell there is only an aggregate of lost individuals, 
who were cut off from the stem of humanity, while 
humanity as an organic wllOle is saved .... By 'believing 
humanity', therefore, we understand the human race as 
an organic whole, so far as it lives, i.e. so far as unbelief 
has turned again to faith or shall tum (Kuyper, pp.281-
284). ~ 

In his Essay on 'Are TIley Few That Be Saved?' Warfield 
makes a very passing reference to part of this quotation and 
then translates from the Dutch a passage in another of 
Kuyper's books in which he 'finely says': 

Ask whether God has deserted since the fall this, His 
splendid creation, this human race with all its treasure of 
His image, - in a word, IIIis His world, in order that, 
casting it aside, He may create an entirely Jlew somewllat 
out of and for the elect. And the answer of the Scri ptures 
is a decided negative ... If we liken mankind, thus, as it 
has grown up out of Adam, to a tree, then the elect are 
not leaves which have been plucked off from the tree that 
there may l:!e braided from them a wreath for God's 
glory, while the tree itself is to be feUed, rooted up, and 
cast into the fire; but precisely the contrary, the lost are 
the branches, twigs, and leaves which have fallen away 
from the stem of mankind, while the eject alone remain 
attached to it. Not the stem itself goes to destruction, 
leaving only a few golden leaflets strewn on the field of 
etemallighti but, on the contrary, the s.tem, the tree, the 
race abides, and what is lost is broken from the stem and 
loses its organic connection. 

As I understand these quotations - and Kuyper's 
writings, for all his massive intellect, acute perception, 
'Reformed' orthodo)ty and periodical eloquence, are not 
easy reading - Kuyper is not concerned with the ratio 
between the redeemed and the reproba'te (indeed, fie sees 
himself bOlmd to explain,Warfield observes, 'that the lrt.>e 
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of humanity which abides may be, and in point of fact is, 
less in actual mass than the branches which are broken 
off/), but with the basic postulate that it ,is humanity as an 
organic entity which is redeemed, and that it is 'all things, 
whether things o.n earth or things in heaven', that God did 
in Princifle 'recondle to himself by m, aking peace through 
(Christ's blood, shed on the cross' (Col. 1:20). 

Curiously enough, Robert J. Breckinridge, an American 
Reformed theologian of a slightly earlier vintage - writing 
from what Warfield describes as 'an apparently opposite 
standpoint (verbally at least), - disagrees with Kuyper on 
two points. He asserts that 

The human race is not a restored race, out of which a 
certain number are lost; but it is a fallen race out of which 
a certain number are saved. It is logically immaterial 
what the proportions of the lost and saved to the whole 
race, and to each other, may be; but the question as tathe 
mode is vital as regards the possibility of any salvation at 
all ... The race is lost, with a portion of it - far the greater 
portion it may be - saved through the free, sovereign, 
efficacious, special grace of God (Breckinridge, p.513). 

But we are not concerned here with numbers; and I 
doubt if Kuyper and Breckinridge are as flatly opposed to 
each other as it might appear in regard to the basic question 
of the mode of salvation. In any case it seems to me that 
Kuyper's way of putting the malter, in relation both to 
humanity as a race and the world as a whole, has strong 
biblical support in the verses I have already quoted. Human 
beings are certainly fallen creatures; and the 'world' as we 
know it is still, largely, 'under the control of the evil one' 
(1 In. 5:19). But God has already, in ,principle, reconciled 
'all things, whether things on earth or tllings in heaven' 
(significantly with no mention here of 'things under the 
earth') to himself by the atoning sacrifice and victory of the 
cross (c{,Col. 1:20; 2:15), where 'Jesus Christ, the Righteous 
One' (1Jo. 2:1) took away 'the sin of the world' (c/. In. 1:29). 
Yet it is only when he comes agtlin that the 'sheep' will be 
separated from the 'goats', and that we sh4i~ see 'everything 
made subject' to the One who,'tasted death for everyone' 
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(Heb. 2:8f.). In other words, God has declared his gracious 
amnesty, and now calls on all men tQ respond, to avail 
themselves of this amnesty, and to come out of their 
rebellion into glad allegiance. ! 

It is, of course, only by the prevenient grace of God that 
even those who hear about this 'amnesty' can respond. But 
what about infants? Warfield states that most 'Reformed 
thinking' - and, indeed, 'the thinking of the Christian 
world' - seems to be 'converging' to the view that' All that 
die in infancy will be saved', adding that this could only be 
'through the almighty operation of the Holy Spirit who 
worketh when and where and how he pleaseth' (Studies ;1) 
Theology, p.444) - on the basis, no doubt, of 'the atoning 
sacrifice' of the Lord Jesus Christ 'fOf the sins of the whole 
world' (1 In. 2:2). So what of more mature persons who 
have sinned consciously, but have never heard (and are 
therefore in no position to accept with explicit faith) the 
gospel of God's matchless love for the whole world? May it 
not be that 'God our Saviouf, who wants all men to be 
saved' (1 Tim. 2:4), and does not want 'anyone to perish' 
(2 Pet. 3:9), quickens in some men by his Spirit a con
sciousness of sin and need, and enables them, in the 
twilight, to cast themselves on his mercy? If so, then they, 
too, would be saved by the grace of God in Christ alone. 

Only yesterday I read the story of a missionary who,. 
stopping by the roadside to drink some coffee, was con
fronted by an illiterate herdsman who asked her: I Are YOLI a 
sent one, by the Great God, to tell me of a thing called 
Jesus?' His brother, it appeared, had heard a visiting 
speaker, at the school at which he was a teacher, tell the 
children that he had been sent to them by a great God to tell 
them about 'something called Jesus'. Not interested him
self, he had gone out for a drink; but 'every day since', his 
illiterate brother said, 'I've repeated the phrase: II A sent 
one from a great God to teU them about something called 
Jesus": and each time I said the word "Jesus", it was sweet 
in my heart. So I began to want to know more' (Roseveare, 
pp.l0lf.). 

By the providence of God the missionary had stopped, 
and was able to lead him (like Cornelius) into the knowledge 
and assurance of salvation. But supposing she had not 
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responded in this way to her need to ward off drowsiness
which was, no doubt, the unrecognized prompting of 
the Holy Spirit - would that 'seeker' have been eternally 
lost? And supposing the special speaker had never 
visited the school, would that herdsman have been a 
seeker at all? 

But 'supposing' things like this is a fool's game. As in 
Jesus' reply to Peter's question about John, that is not our 
business. Our duty is to obey and be his witnesses; our 
commission is to 'go and make disciples of all nations' 
(Mt. 28:19); and our message is a call to radical repentance 
and the good news of God's free forgiveness in Christ. We 
are called to action, not speculation. 

Non-Christian religions as sud. 

Turning from individuals to otherreligions as such, what 
view should the Christian take of non-Christian religions
other than Old Testament Judaism - as systems which 
profess to mediate salvation? Many. different answers 
have been given to this question; but, broadly speaking, 
three main views have been - and still are - held by 
Christians. 

First, there are those who, impressed by the element of 
truth that can be found in most, if not all, other religions, 
and by the devotion and virtue of some of their adherents, 
regard them as a sort of praeparatio evangelica - as, indeed, 
all Christians would say of Old Testament Judaism. Christ, 
therefore, comes 'not to destroy but to fulfil'; and the convert 
ought to feel that 'he has lost nothing but has gained much, 
and that in particular all that was true in his old allegiance 
has been preserved' - and, indeed, enhanced -'in the new 
(Allen, Christiallity tl1ll0llg the 1~e/igiolls, p.123). 

Some who take this view would, as we have seen, explain 
the elements of truth in other religions in tenns of an 
original revelation which has never been wholly lost or 
forgotten. Others, again, would discern in them the work 
of Christ himseJf, as the eternal Logos and the 'light that 
enlightens every man'. It is he, they would say, who 'bears 
witness to, makes manifest, the eternal truth which is 
written on the heart of man as such' (Allen, p.35). As 
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William Temple put it: 'By the word of God - that is to say 
by Jesus Christ - Isaiah and Plato" Zoro~ster, Buddha, and 
Confucius uttered and wrote such truths as they declared. 
There is only one Divine Light, and eVery man in his own 
measure is enlightened by it' (Temple, vol. I, p.lO). 

This view was held by Justin Maltyr and the Christian 
philosophers of Alexandri~ in the second and third. 
centuries (c/. Dewick, p.120) and haS been adopted by 
many others down the years. In B. L. Allen's summary of 
Schelling's thought, Olrist 'was present in every age to 
every race, but he was not known _ such. Heathenism is 
related to Christianity as law to gospel, reason to {&lith, 
nature to grace. Theheathen is like a blind man, feeling the 
sun's wannth but not seeing the sun itself. Christ was 
within heathenism as natural potency but not yet as a 
personal principle' (Allen. p.70). It was only when the 
Word was made flesh. however, that he could be known as 
a personal Saviour and Lord. 

This approach to the subject was widely held in Protestant 
missionary circles in the eady years of this century and is 
amply doc~ented in the volume of .the Edinburgh 
Conference ofl910 on The Missionary Message. Thus other 
religions can be seen as a preparation for the gospel either 
as the 'revelation of deep wants of the human spirit' which 
the gospel alone can fully.satisfy, or as 'partial· insights. 
which are corrected and completed by the gospel'. The 
main objection to this view isth':lt,.in R. Otto's phrase. 'the 
different religions tum on different axes. They simply do 
not ask or answer the same questions' (c/. 'Newbigin, Tlte 
Open Secret, pp.l93f.). 

A variant but related approach to the SQ.me matter, 
dominant at the Jerusalem Conference of 1928, was to seck 
and acknowledge specific 'values' inthe different religions, 
and to, claim that it is in Christianity alone that all these 
v~\~es'are found in their proper balance and reJationship·. 
And yet, as the statement itself says: 'Ciuist is not merely 
the continuation of hu~ traditions: coming to him 
involves, the surrender of the most precious traditions. The 
IIvalues" of the reUgionsdo not together add up to him who 
alone is the truth' (Newbigin, op.€it" p.l94). 

The second view which has been taken by,Christians 
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about other religions is the diametrical opposite of this: 
namely, that they do not emanate in any sense from G04, 
but from the devil. Promine"ce is given, therefore, to the 
darker side of their ethical teaching and the least acceptable 
elements in their theological. concepts; and those rays of 
truth which they indubitably contain are explained in terms 
of the fact that even Satan himself can and does sometimes 
appear as an angel of light (2 Cor. 11:14). A primary 
emphasis is put on the basic fact that they inevitably deny
whether by explicit statement, as in Islam, or by implicit 
teaching, ~ in thegteat pre-ChristianreUgions- the,unique 
claims of the 'Word mad~ flesh', and that they hold them
selves out, as it were, as substitutes for and alternatives to 
the only gospel that can save and satisfy. And if this view 
strikes many of us as much too .extreme, it is well to take 
heed to two observations made in this context by Lesslie 
Newbigin. First, he remarks that there isat least an element 
of truth here: 'lhesphere of religions is the battlefield par 
excellence of the demonic. New converts often surprise 
missionaries by the horror and fear with which they reject 
the forms of their old religion - forms which to the secular
ized Westerner are interesting pieces of folklore and which 
to the third-generation successors of .the first converts may 
come to be prized as part of national culture.' 
Se~ondly ~ he insists that this ·strange idea' p.Qints to 

another important truth. For 'it is precisely at points of 
highest ethical and spiritual achievement that the religions 
find themselves threatened by, and therefore ranged 
against, the. gospel. It. w. as Ule guardians of God's revelation 
who crucified the Son of God. It is tht! noblest among the 
Hindus. who most emphatically reject the go.spel. It is those 
who say., "We see", who seck to blot out the light Uohn 
9:41), (NewbiginJ op. cit., pp.192f.). 

The third view seestbese religions asnot so much divine 
revelation, nor yet Satanic deception, but as human aspira
tion - as "'In's attempts (whether more or less enlightened) 
to solve the mysteries of life. Among those who take this 
view there are two possible attitudes with regard to 
ChrWJanity itself.i,noule wiluld regard it as inO more than 
the nearest approximatiOl\- to ultimate J;fUth, maJ}' s highest 
attainment in the age-long evolution of religion. Others 
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would go much further than this, and believe it to be the 
one and only divine self-disclosure (with Judaism, of 
course, as a forerunner), in which God himself came down 
from heaven, as it were, to reveal himself to man, while all 
the other religions represent human attempts to climb up 
to heaven to discover God. 

I cannot, myself, opt for anyone of these three views 
simpliciter, for there is, I believe, some truth in each. The 
non-Christian religions seem to me to resemble a patchwork 
quilt, with brighter and darker components in differing 
proportions. There are elements of truth which must come 
from God himself, whether through the memory of an 
original revelation, through some process of cross-fertiliz
ation with some other religion, or through that measure of 
self-disclosure which, I cannot doubt, God still vouchsafes 
to those who truly seek him (ef. pp.145-155, above). But 

, there are also elements which are definitely false, and which 
I, for one, believe' come from 'the father of lies' - whose 
primary purpose is not so much to entice men into sensual 
sin as to keep them back, by any means in his power, from 
the only Saviour. Yet again, there is much that could best 
be described as human aspirations after the truth, rather 
than either divine revelation or Satanicdeception. 

But is there, as some would assert, any 'saving structure' 
in these other religions? To this question the papal 
encyclical Ecclesiam Sllam (1964) seems to give no sort of 
answer, for it simply envisages humanity as ranged in 
concentric circles with the Roman Catholic Church at the 
centre and with other Christians, Jews, Muslims, other 
theists, other religionists, and then atheists at progressively 
greater distances. But recent Roman Catholic writings, such 
as those of Karl RaImer and Hans Kung, go much farther 
than this (ef. pp.24f., 32f., above), with their doctrines of 
'relative validity' and 'anonymous Christians'. To put the 
point more sharply, can we say, with Raymond Panikkar, 
that the 'good and bona fide Hindu is saved by Christ and 
not by Hinduism, but it is through the sacraments of 
Hinduism, through the message of morality and the good 
life, through the mysterion that comes down to him through 
Hinduism, that Christ saves the Hindu normally' (Pan
nikar, p.54. Cf. pp.35, 147f., above)? For myself, I could not 
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go nearly so far as this', and think there is much more truth 
, in a dictum of W. Cantwell Smith that 'If there is any truth' 

in the Buddhist tradition, then its truth is not "in 
Buddhism", it is in the nature of things' (Tile Faith o/Otller 
Men, p.Bl) - for we are all one in our basic human need. I 
have heard of more than one Muslim whose study of the 
Qur'an made him seek after Christl i but I think we must 
ascribe this to the Spirit of God meeting him in his need, 
rather than attribute it to the Qur'an as such. Yet there are 
certainly elements in non-Christian religions - and, indeed, 
in the heart of man - that testify in some measure to the 
righteousness and judgment of God, to the sin and guilt of 
man, and to the need of men and women everywhere for 
expiation and forgiveness, through all of which God can 
speak. 

In other words, God has never left himself wholly without 
witness in his self-disclosures to mankind (James, 
Christianity, p.154. ct. Acts 14:17). This is true even of 
those who stifle or 'suppress' the truth, as Paul insists 
(Rom. 1:18). It is true of the Muslim, who believes passion
ately in one true God, however much we may regard his 
concept of that God as in many ways a caricature of the 
'God and Father of our Lord Jesus Christ' - for I have never 
met a Muslim convert who regards the God he previously 
sought to worship as a wholly false God. Instead, he is 
filled with wonder and gratitude that he has now been 
brought to know that God as he really is, in Jesus Christ our 
Lord. And this is still more evident, as we have seen, in 
converts from Judaism who, like Paul before Felix, testify 
(in one phrase or another) that according to the 'Way', 
which other Jews caUed a sect, they now worship the God 
of their fathers (Acts 24:14), uniquely and finally revealed 
in Christ. 'This elementaf continuity', as Lesslie Newbigin 
writes, 'is confirmed in the experience of many who have 
become converts to Christianity from other religions. Even 
though this conversion involves a radical discontinuity, 
yet there is often the strong conviction afterwards that it 
was the living and true God who was dealing with them in 

·cr.. in p.lrticul.lr, Newhi!\in's wonls 'lullted on PI'. ].t](., above. 
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the days of their pre-Christian wrestlings' (TIle Finality of 
Christ, p.59). . 

But now I in Christ, the one eternal God has actually 
become man. He has not merely visited humanity, he has 
taken our very nature. Now there is only one teacher, one 
Lord, one shepherd, one mediator (c/. Hooft, p.96). He has 
a name which is above every name. 'In no one else can 
salvation be found. For in aU the world no other name has 
been given to men but this, and it is by this name that we 

. must be saved!' (Acts 4:12, Phillips). So the attitude of the 
Christian to men of other religions can only be the attitude 
of the 'witness who points to the one Lord Jesus Christ as 
the Lord of aU men ... The Church does not apologise for 
the fact that it wants all men to know Jesus Christ and to 
follow him. Its very calling is to proclaim the Gospel to the 
ends of the earth. It cannot make any restrictions in this 
respect. Whether people have a high, a low or a primitive 
religion, whether they have sublime ideals or a defective 
morality makes no fundamental difference in this respect. 
All must hear the Gospel' (Hooft, p.116). 

And this is a caU for radical repentance and conversion. 
'When the people heard the first Christian preaching they 
were cut to the heart and said to Peter: "What shall we do?" 
Peter said, "Repent, be baptized every one of you in the 
name of Jesus Christ for the forgiveness of your sins and 
you shall receive ~he Holy Spirit. The promise is to you and 
your children and to all ti1at are afar off, everyone whom 
the Lord calls." That does not mean, however, that the 
promise does not need to be accepted. lbere is an RSVP on 
this card. U And those who recei ved the word were baptized 
... and they devoted themselves to the apostles' teaching 
and fellowship, to the breaking of the bread and the 
prayers'" (New big in, 1'he Finality of Christ, p.99). 

Addendum 

Since writing the manuscript of this book, I have read (just 
today) a sincere and sensitive book (entitled God, Tlral's 
Not Fair!) by Dick Dowseu, of the Overseas Missionary 
Fellowship, in which he takes a distinctly different view 
from mine in regard to part of this chapter. Again and 
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again, however, I find myself in deep agreement with him. 
We are, indeed, involved in a wodd in which millions are 
living and dying without any knowledge of the salvation 
that there is in Christ alone. In this life most people think 
they can get by without him; but one day all will corne to 
the awful realization that they were wrong. The issue is as 
stark as it could be: eternal life or eternal death - and it is 
our duty to make this known, and to point people to him. I 
very much wish I had myself done this more ef,fectively, 
and been more faithful in prayer. 

It is true that I should not always express myself in 
precisely Dick Dowsett's temlS, but there is only one major 
point on which I feel bound to differ from him: namely, 
that I cannot believe that all those who have never heard the 
gospel are inevitably lost. What about all those who have 
died, and still die, in infancy (c/. p.l68, above)? As for the 
more mature, I have no doubt whatever that the presen
tation of the gospel, by voice or writing, is the normal way 
by which people are reached and won; but I do not believe 
that we have any biblical warrant to assert that this is the 
ollly way. On the contrary, I believe there is much, in the 
Dible and experience, to point to the fact that God call, and 
sometimes does, work directly in men's hearts to convict 
them of sin and prompt them to throw themselves on his 
mercy. 

Needless to say, my views (although shared, I know, by 
many others) are my responsibility alone. And I very much 
hope that many people will read Dick DowseU's book - to 
confirm the many points on which we agree, to ponder the 
few points on which we differ, and (above aU) to take to 
heart his resounding challenge . 
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. Christian Mission and Religious Pluralism: A Selected 
Bibliography of 175 Books in English, 1970-1990 

Gerald H. Anderson 

T here ~as been an aval~n~e of literature ~ recent ~~rs, 
both m books and penodicals, on the subject of reliSlous 

pluralism. Out of the vast literature this bibliography is selected 
and limited on the following basis: it has the interests and con
cerns of Christian mission in mind, and it is limited to 175 titles, 
in English, published in the period 1970-1990. 

For purposes of this study, we have expanded our scope to 
include the world views of Marxism and secularism. Multi-volume 
works are counted as a single entry. Due to space limitations, 
information on multiple publishers and annotations of the liter
ature are not included. 

Contents 

Another bibliography of special interest and value is by Ken
neth Cracknell, "Interfaith Dialogue and the Theology of Reo 

. ligion~ A Selective Bibliography for Mmisterial Formation," Currmt 
Dilllogue (Geneva: World Council of Churches), 17 (December 
1989): 32-43. 

Unfortunately, there is no book in any language that provides 
a comprehensive study of Christian attitudes and approaches to 
people of other faiths throughout the history of Christianity. Such 
a study would be immensely valuable in light of the increasing 
interest and .importance of studies in the theology of religions. 
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