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Int1'9duot!on 

Chi~ISTlA~~ SOCI.1 j..;T!IICS 
from. the Eiblioal Standpoint 

by A. L. Janzen 

The '",'Oro ethics derived tron the Greek 7neans custom or usage 
and so:neti..1'lles custom or practice as prescribed 'by la.'l:I. C Iurray) 
Keyser defines Christian ethics as tithe science lIhich treats of the 
sources, principles and practice of riGht and \<lrong in the lieht 
of t!,e Holy Scriptures." 

The story of mankind gives evidence that men were from the be
ginning concerned with the right and the wrong of practical situations. 
The question of right and wrong elbows itself into prominence wherever 
human beings exist. Livee of men in every society are made tense 
by the conflict of ~od and evil. Mankind persists in discriminating 
right from wrong. {Henry) 

The chief task for ethics is therefore to have an answer as to 
whether a principle, a relationship, a procedure, an a.ct, a belief, 
a thought" a motive, an attitude is right or wrong. 

Christian 

Christian ethics distinguishes itself from other systems of ethics 
in that it confines itself to principles, standards, precepts, com
mandments a.nd criteria that are considered Christian. In this sense 
the term Christian has received a wide latitude of interpretation, but 
is generally understood to mean a standard in contradistinction to 
non-Christian. 

Biblical 

Biblical Christian ethics is of necessity circumscribed by the 
specific revelation and expression of God's will in the Word of God. 
"It derives its content, and sanction, and dynamic and goal from 
God" (Henry) This is not true of secular or non-Christian ethics 
nor ot so-called Christian ethics that equates its stanrmrds and the 
perfor.mance of its precepts with whatever conventional level the 
nominal Christian community may generally have attained. 

Sooial: 

This paper is to restrict its consideration to social ethics 
from the Biblioal point of view. Just what is meant by "social."? 
Man does not live in isolation, but in groups. AllOOst constantly 
people associate in collective activity. Man labors with others. 
When he 'travels he is in company and in cooperation with other 
people. Leisure hours are spent in company with others. Fducation, 
rearing and training are received. within groups. Worship is observed 
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in smaller or larger assemblies. Society is made up of individuals, 
but these live and function within a recognized framework or pattern 
of social relationships. 

lvfa.n is born into the oonmunity of the family, the economic 
order of his time and place, and into the nature of the political 
State to which he owes allegiance. Viewing man socially, we see 
human behavior in its collective aspects, with social relationships 
within the family, within occupational groups, the neighborhood, 
the community, the state, the nation, in homes, in schools, in 
churches, in economic relationships, in political relationships, 
in legal relationships and in every type of interpersonal relation
shlpsthat ¢aU constantly for ethical evaluations, j'Wigements and 
decisions. 
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Biblical Social Etbics 

Christians have always lived in an unchristian society. 
(1 John 5:l9b) The world is the habitat of human nature which be
cause of the Fall is essentially selfish, wicked and sinful. 
Biblical social ethics, or revealed IOOrality is therefore an in
dispensible D1 vine standard for human beings incapable not only of 
judging right and wrong, but also incapable of maintaining a nom 
that can be universally applied.. Even the conversion experience 
does not save people from making wrong decisions. Biblical ethics 
is concerned with the manner and behavior which the Bible requires 
and which the faith of the Bible produces. Revealed social ethics 
takes account of individuals in their corporate relationships. 
(Murray, p. 13) The standard of Biblical social ethics is not the 
sum-total of the behavior of those lbo are portrayed for us in the 
Bible as believers. Since there is sin and inconsistency in the 
behavior of believers at their best tp society, it is not possible 
by an empirical method to delineate Biblical social morality. 
Biblical social ethics cannot be reduced to the level of a corpor
ate morality even of believers. (Rom. 3:10; Pe. 14:1b; Is. 53:6) 

"Biblical social ethics is that manner of corporate life which 
is consonant with,and demanded by, the Biblical revelation. Our 
attention needs to be focused upon Divine demand, not upon human 
achievement, upon the revelation of God's will for man, not upon 
human behavior." (Murray) 

In a discussion of revealed morality it is equally important 
not to look upon ethics as a social gospel which according to modern 
liberalism claims that there is no need of a new birth, that man is 
a part of God, and as such basically virtuous. By tanning the in
nate quality of man, he becomes acceptable to God and grows into 
His likeness. The word of God clearly teaches that ethical conform
ity, whether individually or collectively, is not redemptive, (Rom. 
3:23; 5:12), that salvation rests only in Christ and that man per
sonally must experience a new birth for redemption. "The Bible 
pictures the moral world as a fallen realm. It lacks resources of 
its own to avoid final doom. Man is morally bankrupt, and under 
Divine sentence of death. The annulment of this law is made possible 
only in Christ who can free from the dondemnation of Sin." (Henry) 
The only sense in which a redemptive aspect may be applied socially, 
is, that by following the precept of the Sermon on the Mount, an 
ideal state of human social relations may be achieved. But even a 
body of believers, though renewed individually in nature and dis
position by the new birth, is subject to erroneous impulses. 
The M:>saic law as well as the New Testament asks more than men as 
sinners can fulfill. Biblical social ethics throughout leads to 
the admission on the part of men of the necessity of Divine redemp
tive rescue in Christ. (Rom. 7:24; 8:3,4) 



- 4-

Social Moralitx Revealed 

God r s first ethical revelation to manldlld came in the miracle 
of creation. Every' creative act and its result was pronounced good. 
The state of goodness and sinlessness as far as man is concerned 
prevailed until the Fall. The creative act also established the 
IOOrality of work and rest. God's laboring six days and resting on 
the seventh became His binding code of social ethics upon the human 
race as it applies to the utilization of time and the conservation 
and use ot energy. (EK. 20:8-11) 

The Decalogue (EK. 20) represents God's fuller ethical revelation, 
tor it sets fort.h man f s duties towards God as well as his social 
duties towards men. Though every precept of the first table of the 
Decalogue is incumbent upon man socially as well as individually, 
it is the second. table which in reality assures God t s standard and 
universal norm for social relationships and conduct. The duties of 
religion to worship and love the only Go4 set fort.h in the first 
table must precede the duties towards men. In fact it is impossible 
to exercise the ethical duties in society prescribed by the second 
table wLthout the fear of God incited by the first table. 

None of the Old Testament ethical connnandments have been res
cinded or annuled. Their application remains the 1>3.sis for soc1a~ 
IOOraUty or ethics. A fuller and dispensational elucidation and 
manifestation of them was brought through Christ and in Christ, who 
said: liThe first ot all commandments is, 'The lord our God is one 
Ierd • • • and thou (collectively and indi viduall1 ) shalt love Him 
with all thy heart ••• soul ••• mind ••• and strength" 
(llfark 12:29, 30; Mt. 22 :37,38). And the second is like unto it, 
IThou shalt love thY' neighbor as thyself', (Ht. 22:39,40). The entire 
ta,1;:Iric and dynamic of social ethics from the Biblical standpoint 
rests in love of God and love of neighbor. Human social attitudes 
and behavior towards God according to the precepts of the first 
table can lead a sanctified performance and pattern if exercised 
wit bin the confines of' love for God. Social IOOrality in the light 
of the second table" may blossom into beautiful relationships, cus
toms and performance if' mtivated by the refining dynamic of love 
for neighbor equated with love for self'. In fact, says Jesus our 
Lord: ItOn these two commandments hang all the law and the prophets, n 
(Mt. 22:39,,40). The two conunandments of love express the moral 
will of God and contain the basic answer to all social ethical 
questions of' right and wrong. 

But the moral will of' God set forth in basic general social 
prinCiples is also expressed iJ1 rJDre specific comnandments and pre
cepts. Revealed ethics provides definite rules of action and exam
ples to give men practical direction. E.g. "He that taketh the 
Sl\1Ord shall perish by the s'WOrd" (l'4a.tt. 26:52). Neither the Old nor 
the New Testament, however, give rules covering every possibility 
in life. True IOOra.lity does not come by legalism, but from the 
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heart. The New Testament continues to expound God 1 s will in basic 
principles as stated in Hattnew 5, 6, 7, and nwnerous specific 
oriteriaot conduct, Hebrews 10'2~3l; Romans 13:1-7; Ephesians 
5:18, to instruct men as to what is right and wrong socially. 

Human Social Relationships 

Human relationships in whatever group contacts these may occur 
are social in their nature. Every operat;i,ve and oontrolling activi
ty of a given society takes place through some social institution. 
A social institution is a standardization, established manner of action 
in certain phases ot human relationships. Social institutions have 
a structure consisting of personnel, equipment, organization and 
ritual or procedure, and thusglve a pattern and life to social 
conduct. 

Because ot their primacy in detennining social conduct and mora
lity, Biblical social ethics grapples from the very outset with the 
basic formation, and content, and nature ot social institutions. 

The Family 

!':fa1r!m2n!,a! Yn!on. The tamily 1s the basic institution within 
which social relationships operate. It is significant how closely 
God's revealed ethics guide this social arrangement. The eocial 
duties and responsibilities of the family's personnel - husband, 
wife, father, mother, son and daughter, are treated in detail 
(Gen. 2:24; Mt. 19:5; Mark 10:7; Eph. 5:21 to 33; Eph.6:l-4). 
Socially the family has but one morally sanctioned beginning - -
that is the marriage of one man to one woman. The ethics of the 
Bible sanctions no other basis for cohabitation of the sexes aside 
from the family relationship basis. The matrimonial union or social 
relation once entered into is not to be terminated. (Mark 10:9) and 
can under no circwnstances according to revealed morality ever be 
completely dissolved (Gen. 2:24; lhrk 10:9). "What therefore God 
hath joined together, let not man put asunder." And if wife or hus
band separate, ,even on grounds of Mt. 5:32, the New Testament per
mits separation on that basis, but never remarriage on that ground. 
The matrimonial bond disqualifies either party to enter into another 
union, unless one party has been removed by death (Mark 10:11, 
Rom 7:2i 1 Cor. 7:10). 

Within the social structure of the family every member's ethical 
obligations and standards are defined: 

!h~ hu.§.'b§:.ng will leave father and mother and cleave to his 
wife (Gen. 2:24; Eph. 5:31) to love, honor, nourish, cherish and 
give himself for her, even as Christ the !.ord the Church (Ecc1.9:9j 
Eph. 5 :25). And lh,2 l!i!e,:s social duties are to submit herself 
to; reverence, honor, obey, and cling to her husband (Eph. 5:22; 
1 Peter 3 :1) • !h,2 ~aihsr as priest and minister is the spiritual, 
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social, economic and governing head of the family group_ He is to 
impress his image upon the home - pure in life, strong in purpose, 
orderly in arrangement, rhythmic in habits, restful in spirits, 
inspiring in uplift, and furnishing companionship to all members 
of the family. ItFather, bring up your children in the nurture 
and admonition of the lord (Eph. 6 :4). Teach them diligently 
(De. 4:9; 6:20; 21:19), train a child (Is. 38:19; 31:13; Lam. 2:19), 
chasten and admonish in the lord. (Col. 3:21; De. 8:5,; Pro 3:12; 
Pro 13:24; 19:18; 22:15; 23:13). And fathers are to receive from 
the children the spirit of love, the spirit of simplicity, and the 
spirit of confidence. !h~ !!=>1h.!tr is the superlative degree of 
\'f'Omanbood because as such she is a member of and progenitor of a 
social group within which she plays a d0mi.nant rol.e. Her spirit is 
enriched in another' a life. Her social influences are radiated to 
the fam:Uy circle, and through it to society at large. Her unselfish 
love forms the basia of her social strength. She engenders a. m
tual affection by sharing interests arJ.<:1 duties With others. 
Her social approach molds the character of the children and the 
larger group. Revealed ethics requires her standard. to be beyond 
re{lroach for "her Chi.ldren arise up, and call her blessed" (Ps. 31: 
28), her husband praiseth her (Pr. 3l:2a), and llmany daughters 
have done virtuously" (Pr. 31:29), for her morality is excellent. 
Ih~ sh!l9.r~.!.s ethical, social duty is first to "honor father and 
mother which is the first conunandment with promise, "followed by 
the morality of obedience to parents (Eph. 6:1 0 Col. 3:20; Lu. 2:51&), 
heeding their instruction (Ps. 23:22; Pro 28:7~J respect and fear 
of parents (Lev. 19:3; Deut. 27:16; Pro 30:17; Is. 45:10; 1 Tim. 5:1), 
The atmosphere of mutual love, respect and cooperation presents the 
social ethical charm and dynamic by means of Which the family as a 
social institution savours the larger social group of which it is 
a part. The ethical family with its standards of right and wrong 
is the bulwark of society's social and moral fabric. 

The family as a social institution a,ccorQ,ing to B:iblical ethics 
is also charged with economic standards of respOnsibilities (Eccl. 
10:18). The parents are tq provide for their ownhCIusehold and to 
give to those in need (1 Tim. 5:8), and the children are to cooperate 
and bring honor by good t«lrks 'Within the family economy. From the 
occupational angle it presents the economy of division of labor which 
is a social factor and the sharing of duties a.ccording to functional 
respohsibilities; e.g. the wife being the weaker vessel assumes 
responsibilities within her capacities (1 Peter 3:7), and parents 
lay up for children (2 Cor. l2:l4b), instead of children for the 
parents. 

Organizationally the father as the head is the deciding author
ity (1 Peter 3:1), yet the family circle is to have a democratic 
social basis mutually sharing its joys J problems and responsibili
ties (Gal.6:2). 
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Ih! Community 

l'fodern man lives in rural or urban communities. A community 
ruay be defined as If A social group of any size whose members reside 
in a specific locality, share government, and have a cultural and 
historical heritage." (Brunner and Hallenbeck) Human beings make 
the community what it is. The interpex-sonal relations reflect 
locally observed socio-cultural habits, values, and standards which 
characterize a community. The community acts in a corporate cap
acity through the institutions which it organizes and operates, in
cluding the institutions of economic production and the distribution 
of both goods and services. Services cover all areas of life includ
ing work, play education, civic affairs, and religous observance~. 

Communities differ. A seaport community is different from a 
mining or a lumbering or a cattle-town or a manufacturing or a re
sort community. All types of communities have widely different 
occupational, vocational, or even religious structures. The dif
ferential among human communities alone may take the concept and 
discernment of right and wrong on a tangent. This fact is evidenced 
by the variation of the ethical standards prevailin~ in different 
communities the world over, espeCially in pagan society. 

The principles of Biblical social ethics are applicable to every 
community. Their application raises the norm of social morality. 
Their observance is divinely designed to maintain human motivation, 
association, relationships and activity wholesome, dynamic, and fit 
to honor the Crea.tor and fulfill menls assignment to replenish and 
subdue t he earth during the human span of life granted mankind to 
accept Godls redemptive provision in Christ. A universal applica
tion of revealed morality would not only tum human life and con-
duct into whoesome social relationships and activity but would also 
tend to standardize ethical social behavior and community moral 
criteria. 

The demands of Biblical ethics are incumbent upon every type of 
human community. "God is no respector of persons: In every nation 
he that feareth Him~ and worketh righteousness, is accepted with 
Him" (Acts lO:34,35J. Custom or culture does not make a thing 
right. The universe starts from God and moves to God. The stand
ard for social community morality applicable to all time and to 
every type of co_unity is expressed in the Word of God and stated 
in principles of conduct left by Jesus Christ. Community cultures 
may drift into aberrations from the right. Sinful social practices 
may give rise to perverted systems of master and slave, to social 
relationships of exploitation and ruthless competition among fellow 
citizens in any type of community life. Biblical ethics sheds 
upon these the moral judgement of God. The first commandment is to 
love God above all things~ thus judging avarice and greed; and the 
second, "thy neighbor as thyself, If converts the master and slave 
relationship to that of brothers (Philemon 16), and the exploiter 
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is directed to render heaped measure (Luke 6:38), while the golden 
rule instructs the co~etitor to seek his fellow-man's welfare. 

In community affairs and relationships the acceptable ethic 
includes "Prove all things; hold fast that which is good" (1 Thess. 
S :21) , "Be not unequally yoked together with unbelievers; for 
what fellowship hath righteousness with unrighteousness? And What 
communion hath light with darkness? (2 Cor. 6:14), "Recompense to 
no man evil for evil. Proyj,de things honest in the sight of all men" 
(Rom. 12:17), "Be not deceived; God is not mocked: for whatsoever 
a man soweth, that shall he also reap" (Gal. 6:7), "Seek the peace 
of the city whither I have caused you to'go l ••• and pray unto 
th.e. u,rd tor it; for in the peace thereot shall ye have peace" 
(Jer. 29:7), "Be subject unto (community) higher powers. · •• do 
that whioh is good • • .. pay ye tribute • • • render to all their 
dues ••• honor to ,.mom. honor is due ••• owe no man any thing 
but to love one another ••• dO not steal, or kill or bear talse 
Witness • • • nor covet • • • work no ill to your neighbor • • • 
walk honestly • • • not in rioting and drunkeness • • • not in strite 
and envying ••• do not (engage) in doubtful disputations ••• but 
receive the weak •• (Rom. 13 and 14:1), "Remember the 'Lord's' day 
to keep it holy (Ex. 20:8-11; Deut. 5:12-15; Mark 2:27,28), ItWhether 
therefore ye eat, or drink, or whatsoever ye do, do all to the glory 
ot Godll (1 Cor. 10:31), and tlLet your light so shine before men, 
that they may see your ~ood works, and glorify your Father which is 
in Heaven" (lvIatt. 5:16), and constantly make usupplications, prayers, 
intercessions, an~ giving of thanks ••• for all men ••• tor all 
that are in authority • • • For t his is gQOd and acceptable in the 
sight of God our Savior" (1 Tim. 2:1-3 and 8-12). 

~ Occupational GraUE 

The Creator of mankind has never withdrawn His divine ordina.p.ce 
that men shall replenish the earth (Gen.l:28),subdue it (Gen. 1:28), 
and have do.mini0n ov~r . it (Gen. 1:26-28) .Tl1is requiresh'l,Wlah 
exertion and social oooperation.. And in labor men shall findphysi
cal sustenance for life and their intellectual development. "In the 
sweat of thy face shalt thou eat bread" (Gen. 3 :19a); and "That if 
any would not work, neither should he eat" (2 Thess. 3 : lOb) • Divine 
ethics places utmost dignity upon l-X)rk (I Thess. 4:ll; 2 Thees. 3 :11; 
1 Cor. 3:9). The support of the family group is a parcel of faith. 
nIt any provide not tor his ol'm, and, espeCially for his own house
hold" he has denied the faith, and is worse than an infidel" (1 Tim. 
5:$ and 13-16). 

But labor is not only a duty; it is a blessing approved by God. 
From the sooial standpoint, next to .t'amil.y and church relations, 
the JOOst impressionable as well as the JOOst enduring and endearing 
social relationships occur within the vocation and within the oc
cupational group of which people are a part. People's ocoupation 
and those with whom they labor preoocupies their lives and colors 
their interests and their outlook upon the world. Personalities 
are J!Dlded within the occupational roles they play. The occupation 
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and the occupational group give people their status in society and 
determine, largely, the friends with whom they associate. 

Without some norm independent of social influences social 
morality would tend to lose all moorings. Since men are by nature 
selfish, revealed morality gives social guidance. "Let no man 
seek his own; but also his neighbor's welfare (1 Cor. 10:24), and 
love thy neighbor as thyself plus the golden rule form the basis 
for occupational inter-relationships. "Do all to the glory of God" 
(1 Cor. 10:31) is the ethical criterion as to the choice of occupa
tion. A vocation must have a bearing on the well-being of the race 
and remain within the precepts of revealed morality. A Christian 
is not to make common cause with the unbeliever and is prohibited 
from entrance into pagan life for mutual effort and aim which 
frustrate the purposes of God. 

Within the occupational group, constant choices between right 
and wrong must be made. In the competitive as well as cooperative 
social relations within the occupational group the member must 
operate in accordance with the gift God has bestowed. His love 
for God, his accountability to God is to furnish the basis for 
motivation. In all these is required the specific application of 
the governing principle of life "shether therefore ye eat, or 
drink or whatsoever ye do, do all to the glory of God" (1 Cor. 
10:31). "For none of us live to 'themselves" ••• we live to the 
Lord" (Rom. 14:7,3), "And do it heartily as to the Lord and not 
to man, kno~dng that from the Lord ye shall receive the recompense 
of the inheritance (Col. 3:23,24). 

The above social standards should form the basis for the choices 
and decisions that need to be made in labor relations, in profession
al contacts and activities and in participation of a social or fin
ancial nature. 

Occupational ethics also relates itself to the employer-employ
ee relationship. Even with employee participation in management, 
for instance, there still remains the function of direction and 
compliance with direction in the industrious application of human toil. 
Revealed ethics provides that "Servants (employees) obey in all things 
them that are your msters (shop foreman, department head, manager, 
field director, or anyone performing the function of occupational di
rection) according to the flesh; not with eye-service as men-pleasers, 
but in singleness of heart, fearing the Lordfl (Col. .3 :22; Eph. 6: 
5-3). l'btivation as well as performance is to be consonant with 
the ethics of "with good will doing service, as unto the u>rd, and 
not unto men" (Eph. 6:7). The application of divine social ethics 
within the occupational group and towards the occupation and indus
trious employment in general, and towards the social relationships 
within the economy, provides the secret of joy in work, and its con
sequent blessings. 
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The State --
Society in general, operating on the basis of unregenerate human 

nature" needs regulation; otherwise the economic rewards in the long 
run go only to the strong, the able, the clever, the fortunate, the 
wealthy" the successful, and likewise the rewards of cooperative 
social efforts, which in some cases are the very necessities of life, 
are taken away from the weak, the broken, the stupid, the unfortun
ate, the sick, the unsuccessful. 

The State is another divine social institution. Biblical ethics 
recognizes government. It does not place the divine endorsement on 
any particular form of government; but it does teach that human so
ciety cannot exist in a state of anarchy. It sums up the essence of 
political, social morality in 1 Peter 2:13-17 If Submit yourselves to 
every ordinanoe of man for the IcrcP s sake: whether it be to the king, 
as supreme, or unto governors, as unto them that are sent by him for 
the punishment of evildoers, and for the praise of them that do well. 
For so is the will of God, that with well doing ye may put to silence 
the ignoranoe of foolish men: as free, and not using your liberty 
for a cloke of maliciousness, but as the servants of God. Honor all 
men. Love the brotherhood. Fear God. Honor the king." ••• and 
Romans 13:1-7 "Let every soul be subject unto the higher powers. 
For there is no power but of God: the powers that be are ordained 
of God. ~fuosoever therefore resisteth the power, resisteth the 
ordinance of God: and they that resist shall receive to themselves 
damnation. For rulers are not a terror to good works, but to the 
evil. Wilt thou then not be afraid of the power? do that which is 
good, and thou shalt have praise of the same: For he is the minister 
of God to thee for good. But if thou do that which is evil, be 
afraid; for he beareth not the S\-lOrd in vain: for he is the minister 
of God, a revenger to execute wrath upon him that doeth evil. 
Wherefore ye must needs be subject, not only for wrath, but also 
for conscience sake. For for this cause pay ye tribute also: for 
t.hey are God t S ministers, attending continually upon this very 
:.hing. Render therefore to all their dues: tnbute to whom tribute 
is due; custom to whom custom; fear to whom fear; honor to whom 
honor. II 

The State's function is to maintain order, furnish protection, 
minister to the welfare of its citizens, and of humanity; and its 
material resources are to be economically used for the common welfare 
of the group. The State acts as a representative of all citizens. 
Man has the ethical social obligation to be obedient and to be sub
ject to the authority of the State (Rom. 13:1, Mt. 22:21). 
But according to Biblical ethics it is wrong to maintain a politico
economic system by mere coercion that often turns into terrorism and 
intimidation (such as Communism). No such mtivation is Christian. 
No type of government or ruler, or ruling class has the ri'iOral right 
to abrogate the fact that authority to govern comes from God. (Rom. 
13 :1; John 19 dl). The modem State is subject to the sovereignity 
of God who created it, though, it being unregenerate, love in it 
has to take the form of justice. 
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The authority of the State is co-ordinated w:i.th the authority 
of the church of Jesus Christ. The two are independent but coordinated 
social bodies. Both are able to claim even the believer l s social 
obligation of loyalty. The two loyalties may not always coordinate 
nor :run paralleL Jesus admitted the two loyalties and voiced the 
Biblical ethics in 6a~g "Render to Caesar what is Caesar's, and to 
God what is God r s" O·ft. 22 :21) • When it concerns temporal matters, 
let the State decide. In spiritual matters, God, the church decides. 
For violations the State may deprive its citizens of their property, 
their liberty, their temporal rights. Even Christians may be requi:r
ed by the State to destroy property, animal life and plant life. 
But the destruction of human life involves a spiritual matter, an 
eternal being, and thus is a matter for God to decide. Even kings 
and authorities are subject to the sovereign ethical law of God 
(Acts 4:19; John 19:11; Mt. 28:18). The State is not a law unto it
selt. The revealed w:i.ll of God is the ultimate standard of right 
and wrong in man's corporate activities and social relationships. 
The political State remains subject to the moral judgment of God 
and is accountable to God. 

Th! Church 

In the divine economy of the church to call by evangelization of 
all races a super-national people of God (Matt. 28:19; Mark 16:15) 
"there is neither slave nor freeman, but ye are altogether one in 
Christ"(GaL 3 :28; Col. 3 :ll). With the birth of the New Testament 
church there was likewise no discrimination in experiencing the seal 
of the Holy Spirit upon remission of sin and full faith in the fin
ished work of Christ. Pentecost brought to realization the full 
social ethics of John 3:16 with reference to the scope of the atone
ment. For all "were in one Spirit baptized into one body" (1 Cor. 
12:13). The revealed morality of the all inclusiveness of God's 
redemption was further eVidenced in Caesarea (Acts 10) and in sub
sequent historical eXperiences. (Eph. 3:1-7,8,9). 

Christian social ethics from the Biblical standpoint, therefore, 
establishes in the reality of the church the equality of men. And in
to this divine regenerate social organism "whosoever will" may come 
(Rev. 22:17). 

Incumbent upon membership of the mystical church is, however, 
the ethic of passing this blessing on to others (Matt. 28:19; Ml.rk 
16:5; 2 Cor. 5:18-20). 

The assignment to the church is a demonstration that Biblical 
Christianity is a religion with a social ethic. It is concerned with 
relationships to our families, to our business associateD-, to our 
fellow-citizens, to all creatures unto the ends of the en'-:':1. Re
vp.~.J cd morality constantly points to the social nature of "the Christ
i<.,,\ \.l8.y of life" and to the fact that any person in spiritual or phy
sical need is our neighbor (Phil. 2:4, Luke 10:29-37). 
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The first and second commandment, the Sermon on the MOunt, and 
the ethics of the Gospels and the Epistles form a spiritual cross: 
the vertical beam is mants relationship with God through Christ; 
and the horizontal beam is mants relationship with his fellow-men. 
This spiritual social relationship only the fellowship of the church 
is able to fulfill. The ethics of social relationships are tested 
and expressed by the missionary program of the church, in the way 
the church deals with persons of other races, with persons of other 
religions or political convictions, with problems of intemperance, 
economics relations, world peace, community cooperation, with hu
manity in spiritual darkness or bodily distress. 

Biblical social morality is rooted and grounded in God I s love 
for mankind and. is expressed in three dimensions: 

First, the church becomes supremely aware of Godts love for man
kind in Christ Jesus. "God shows His love for us in that while we 
were yet sinners Christ died for USII (Rom. 5:8). This love of God 
for mankind in Christ is not selt-shielding but self-giving in its 
nature~(Matt. 18:12). The moral of social ethics is therefore not 
so much 11 ving as it is dying (to self for others). 

Second, the secret of power for good becomes actual in social 
relations "because the love of God is shed abroad in our hearts by 
the Holy Ghost which is given unto uslt (Rom. 5: 5) • 

The third dimension of love is God's love w:>rking through the 
church to serve its neighbor. This is in line with Christ r s injunc
tion ttA new commandment I give unto you, that ye love one another, 
as I have loved you ••• By this (ethic) shall all men know that 
ye are my disciples, if ye have love one to another" (John 13:34,35). 

The social ethic der! ved from God f S love through men is both 
universal and particular. It must include those persons we know and 
associate with every day, on the job, at how-e, in the church. But 
it must also include the man across town, the man of another race 
and color, the men beyond the ocean of behind the "iron curtain.1t 

Revealed ethics avers the liberty of the Christian connnunity 
set free in Christ from bondage of sin and the laM, but under con
straint of God's love in Christ (2 Cor. 5:148.) to a servitude in 
obedience to God and to the concern for the welfa.re of the neighbor 
of mankind. In Matthew 5, 6, 7 the social standards for social re
lationships are enumerated as meekness (5:5), mercy (5:7), peace
making (5:9), SUbjection to persecution (5:ll~12), savouring (5:13), 
being light (5:14), good wrks (5:16), teaching (5:19), being right
e('~E~ (5:20), abstention from killing (5:21,22), consiliatl)n (5;23-
2:~}., abstention from adultery(527-32), foreswearing (5:3~i .j!')., re
Vf.;~: .• ~;8 (5:38-41), generosity (5:42) love towards enemies and ull 
In' •. "'. (5:43-48), unostentation before men in almsgiving (6:l-h), or 
public prayer, (6:5-13); forginvin~ others (6:14,15), singleness 
of service to masters (employers) (6;24), judging righteously 
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(7:1-5), and doing to others as ye would that others should do to 
you (7:12). 

Biblical social morality of the church is further summed up in 
Phil. 4:8. "Finally, brethren, whatsoever things are true, lIhatso
ever ,things are honest, whatsoever things are just, whatsoever things 
are pure" whatsoever things are lovely, whatsoever things are of 
good report; it there be any virtue, and if there be any praise, 
think on these things. It 

Society in General 

Revealed social ethics once and for all establishes the basis 
of relationshtps . with mankiIld. in gene~l. Revealed .soc:1.a.l .morality 
requil'esby the cOIlllIlB.ndment of .love powa.J'(i\one' .s .nEJ;'~l;lor tnat con-
sidera~ion of ~heotherper$onr s welfare be equated with . the consid
eration. an.d love . for s~lf .Itr fact h:i.s requiremelltis eJCt.etlded in 
the NewTe~anlent.to include love for the enemy .(Mt. 5~43,,44). Neither 
is Biblical social morality a respector of persons, for God Itma,keth 
his sun to rise on the evil and the good, ,and sendeth rain on the just 
and on the unjust" (Mt.. 5:45,46). Revealed ethics, likewise" estab
lishes the equal worth of human beings, for God's will is that none 
should perish, but that ~ should come to repentance (2 Pet. 3:9, 
John 3 :16). Revealed social ethics thereby abolishes class distinc
tion and racial discrtmination as is further bome out in the creation 
of man, the Fall, and atonement on the cross. Thus, socially, all 
men are neighbors and of equal worth in Gc>d's Sight. Biblicalmoral
ity" however, reveals that God has desi~ed so~e~o be Itthesa.J..t", 
tithe .. lt~tft, ftnot .equally yoke<i withunbeJ,.ievers"" not to . become part 
of une~hical social practices" for It evil conummications corrupt good 
manners" (1 Cor. l5:~33). Biblical social morality seeks the good and 
right in. behalf of society in general, and to that .• end has . set apart 
smaller or larger groups who bX"ing to a p:ra.cticalexpression< the 
Biblicaleltandards ofr:i,ght and wrong in society. 

T~~ciivine1r establishfjdChristia.nfamily is thepr'illJa.rysocial 
institut,ionappointedto express through its life and functions ethic ... 
al socitll. rela.tionships and standards. But social relationships 
extend far beyond the family group. Other Christian social bodies 
and the church constitute groups whic~ in God r s econol'I\V have the func
tion of maintaining Biblical norms. In recognition of this, revealed 
ethics provide the love of neighbor basis. But love as an abstrac
tion has no meaning and no content. Love must relate to some. t~ 
or some person. IIIcve not the world nor the things of this worldlt 

(1 John 2:15) presents a concrete direction of the application of 
revealed ethical affection to the positive criterion "whether ye eat 
or drink or whatever ye do, do it all to the glory of God." By this 
precept there is provided a very effective and positive screening of 
right and wrong in regard to action, social relationships, or group 
attitudes. Christian Biblical ethics in fact predicates a commit
ment and submission, obedience, and loyalty to Christ .. which generates 
. .. - . 
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the social demand for love of neighbor as well as lQve of brother 
(1 John 4:20). Sufficient details of social conduct are contained in 
the decalogue, in the Sermon on the MOunt, in the Gospels and in the 
Pauline Epistles. Specific precepts are given like "Slessed are the 
meek, for they shall inherit the earth; blessed are the merciful for 
they shall obtain mercy; blessed. are the peacemakers; for they shall 
be called the children of God; ••• 7e are the salt of the earth; 
• • • the light of the world • • • to shine before men socially, that 
they may see your good works, and glorify your Father which is in 
Heaven. Love your enemies, bless them that curse you, do good to 
them that despitefully use you, and persecute you ••• and all things 
whatsoever ye would that men should do to you, do ye even so to them; 

.. for this is the law and the prophets": This 18 God I S revealed social 
IOOrality according to liJ,tthew 5, 6, 7. 

"Only by self-denial ;in relation to others can the law of love to 
neighbor be fulfilled.: the bestO\\6l of honor and preference to others, 
the promotion of their advancement, the recognition of their superi
ority, the esteem of their gifts" (Henry) (Phil. 2:3). Here again the 
love for Christ allows the Holy Spirit to force out self gently and 
displace evil with good, harsh with gentle, and self-seeking with self
denial. "Pagan philosophy has been powerless to cleanse and elevate 
the habits of pagan society - - its vices and abuses, its slavery, 
infantiCide, sexual perversions, bloody shows of the arena. Biblical 
social ethics appeals to non-conformity to the world (Rom. 12:2) and 
ensenders a Ufe of purity, oore.l power, earnest behavior (1 Cor. 16: 
13), holiness, conscientiousness, and virtuous living. (Henry) By 
the ethic.s of the Word and the dynamics of the indwelling Christ 
th., numblest classes of society, whether slaves or servants, the weak. 
the ignoble, the poor, regardless of rank or position are accorded 
full privileges of citizenship within the fellowship of the Christian 
community or society. Revealed social lOOrality refuses to ca.use 
o.the:rs to .sin or tOd.raw them t~ward evil (Mti. 18:6). The constant 
social aj.m is to promote the virtues . of love, joy, peace, lo~ut
fering, gentleness, goodness, faith, meekness, temperance, merc,y, 
kindness., humility, forbearance of one another (Gal. 5:22, Col. 
3 :12) ,and to reflect Him who iathe author and finisher of revealed 
morality and theatoner for unregenerate mankind. 

Biblical social ethics is summarized in principles of love 
towards God and man, in purity of life, the suprt1me 'WOrth and dig
nity of t he soul of all mankind, the fundamentally spiritual charac
ter of social service and the recognition that God's will and reve
lation is sovereign in every realm of morality. The golden rule sets 
the ethical criterion for indUstrial, vocational, political, legal, 
and any other type of social relationships. The sanctity of sex 
and the marriage institution judges every type of social deviation 
from this norm. The Sermon on the i'bunt projects ethical morality 
right into the seat of human motivations and attitudes, and also re-
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veals the blessed fruitage forthcoming from compliance with divine 
social principles. The Pauline Epistles picture the attainment of 
ethical community life and conduct if played according to the 
marvelous symphony of the Biblica.l virtues. Revealed IOOrality 
emanates from God in Christ. Ethical social discernment comes from 
a response to the living Christ1 and to a Holy Spirit revelation of 
"what would Jesus have me to do. 1f Biblical soctal ethics predi
cates a eomm:1tment, submission, obedience, am loyalty to Christ 
as Savior, lord and Master, and the glorious hope in the redemptive 
rescue in Christ. 
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FINDINGS COMMITTEE on "CHRISTIAN SOCIAL ETHICS" 

Committee Memrers: Peter R. Toews, Henry Regier, and Wesley 
P:r"ieb, Chat rman. 

Page 1 - First line in fourth Paragraph: Change "Christian Ethics" 
to" General Christian Ethics". 

Page 3 - First Paragraph, line ten: Change IIfaith in the Bible" to 
lithe Biblical faith." 

Page 

Page 

4 - Add the following to the beginning of the second paragraph: 
"The Decalogue (Ex. 20) was a canonization or classification 
of moral principles already in operation as reflected in 
Gen. 4:7-10, Gen. 6:), etc. It was furthermore God's fuller 
ethical revelation, ••• " 

4 .. Paragra.ph 3, line 4: Add the following clauses: ••• was brought 
through Christ, who deepened man's consciousness of sin, who 
gave His life to liberate man from sin, who internalized the 
law in terms of a love relationship between God and man and 
in human rela.tionships, and who said: liThe first of all 
commandments ••• II 

Page 4 - Second last line: change "every possibility" to "every 
possible area of life." 

Page , .. Paragraph 4, lines 12 and 13: Delete the following clause: 
lIand can under no .circumstances according to revealed morality 
ever be completely dissolved." 

Page 6 .. Paragraph 1, line 9: change "receive" to lIacceptll 

Page 1 - Paragraph 4, line 4: Add flcustom or culture does not make 
a thing right in the area of absolute Biblical truth." 

Please note: This report is based on an incomplete discussion of the 
paper. 


